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PREFACE.

My work as editor has been very simple. I have
left Professor Wilson’s translation unaltered except
where there was an obvious slip, or where S4yana’s
Commentary had not been followed. It is now nearly
thirty years since Professor Wilson finished his trans-
~ lation. The progress of Sanskrit scholarship may
therefore perhaps be thought to have lessened the
value of his work. I have endeavoured to meet
this criticism by embodying in my notes (which
are distinguished from those of Professor Wilson by
being enclosed in square brackets) some of the results
of modern German scholarship. My chief indebted-
ness herein is to Ludwig and Grassmann. . In
connexion with this subject it may, without in-
gratituade, be noted that there is a danger lest
modern scholars should sometimes be credited with
the results of native scholarship. It is not fair,
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for instance, to give (as I have seen it given)
Ludwig’s name as an authority for an interpretation
which can be found in S&yana. In revising the
translation itself I have derived very little help
from modern scholarship, except of course from Max
Miiller’s invaluable recension of the Rig-Veda with
Sayana’s Commentary. The distinguishing feature
of Professor Wilson’s translation, whether for good

“or for evil, is its adherence to Siyapa, and this,

go far from modifying, I have, if anything, in-
tensified.

A word of caution should perhaps be given to
those who have no knowledge of the Rig-Veda, other -
than that derived from this translation. They must
not think that the literary style of the tramslation
faithfully reflects that of the original. Professor

Wilson has, it seems to me, translated Séyana’s

paraphrase rather than the original text, and has
often used a stilted or prosaic word instead of the
homely, quaint, or poetic word which the original
suggests. He has introduced info the text many
of Siyana’s amplifications and even his derivations.
If I could have followed my own instinet, the trans-
lation would have been worded in simpler and more
archaic English. ‘

My thanks are due fo my friend and respected
teacher, Professor Cowell (who himself edited
Vol. IV. and part of Vol. V. of this translation),
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for selecting me to complete the work, and for
assisting me in some of the more difficult passages.
I have also to thank the Librarian and Sub-librarian
of the India Office for the loan and gift of books:

" W. F. WEBSTER.
Loxbox, August 24¢h, 1888.
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RIG-VEDA SANHITA.

MANDALA X.
ANUVARA I
ASHTAKA VIL CoxTINUED:

—

ADHYAYA V. CoNTINUED.
S6xma 1. (L) -
The deity is Aexr; the Rishs is TrrTa Krrn, the metm is:
Trishgudh.

l The great fire at the begmmng of the dawn Vargs XXIX.
has sprung aloft, and issuing forth from the dark-
ness has come with radiance.! Agqn1, the bright-
bodied, as soon as born, fills all dwellings with
shining light.?

2. When born, thou, O Aaxr, art the embryo
of heaven and earth, beautiful, borne about in the
plants;?® variegated, infantine, thou dispersest the

—

! [Siyapa explains this of the fire as brought from the
Gdrhapatya to the dhavaniys.]

* Yajur Veda, XII. 18, where Mah{dhara takes it of the Sun.
[Ct. Sutap. Bréhm. vi. 7. 8. 10.]

3 Vibhrita oshadhishu, according to Siyapa abiding in the
two pieces of touchwood which are vegetable forms, eshadhi--
vikdreshw. Mah{dhara explains the term as the cakes and other
offerings, puroddgddilakshanden ddtavydss, Yajur Veda, XL 43.

YOL. VI. B’
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nocturnal glooms ;' thou issuest roaring loudly from
the maternal (sources).*

3. May He, who as soon as manifested is vast
and wise, and thus (universally) pervading, defend
(me), his third (manifestation);® and when (the
worshippers) ask with their mouths for his own
water, animated by one purpose, they praise him
in this world.

4. Therefore the genetrices (of all things, the
herbs), the cherishers (of all) with food, wait on
thee who art the augmenter of food, with (sacri-
ficial) viands ; thou visitest them again, when they
have assumed other forms,* thou art amongst human
beings the invoker (of the gods).

6. (We worship) Aant for prosperity, thee, who
art the invoker of the gods, the many-coloured
conveyance of the sacrifice, the brilliant banner of
every offering, the surpasser of every other deity
in might, the guest of men.

6. Arrayed in splendid garments, that Aenz

! [8iyana takes tamdmsyaktin as ¢‘darkness and enemies black
like night.”] _ 4

8 Mdtyidhya oshadhibhyal *‘from plants,” or, according to
Mah{dhara, “from plants and trees’’: oshadhi-vanaspatibhyal
sakdgdt.

¥ Tvitiyam asya, according to the Scholiast, means the mani-
festation of Agns as the third of Ekats, Dwila, and Trita: see
Vol. L. p. 143, note. .

¢ [According to Séyana, as the fire which consumes the dry




SEVENTH ASHTAKA—FIFTH ADRYAYA. 8

(abides) on the navel of the earth;' do thou,
royal (Aani), who art radiant, born on the foot-

mark of Ir£,? offer worship here as Purohita to the.

gods. |

7. Thou hast ever sustained, Aanr, both heaven
and earth, as a son (supports) his parents; come,
youngest (of the gods), to the presence of those
desiring (thee); Son of strength, bring hither the
gods. ‘

S6xma IL (IL)
The deity and Rsshi and metre as before.

1. Aent, youngest (of the deities), propitiate Vags XXX.

the desiring gods; lord of seasons, cognisant of
seasons, here offer worship; worship with those
who are the priests of the celestials;* amongst the
ministrant priests thou art the best offerer.

2. Whether, Aan1, thou prefer the office of
Hotri or Polri among men, thou art wise, the
giver of wealth, the observer of truth; let us-offer
the oblations with the (sacred) Swékd, and may
the most excellent and divine AN present them

to the gods.

! The altar. '

* The Uttara-veds, or north-altar [cf. Aitareya-Br. i. 28).

* Daivyd ritwijal—one enumeration makes Agni the Hoips,
the Agwins the Adhwaryws, Twashiys the Agnidh, and Mitre
the Upavaktrs, or chaunter: according to Aswuliyana (as cited
by Bdyana), Chandramas is the Brakman, A ditys the Adhwaryw,
and Parjanya the Udgdéri, These are the priests of the gods
in heaven.
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3. May we pursue the path that leads to the
gods to convey that (worship) which we may be
able (to offer). May that wise Aant minister; for
He verily is the ministrant priest, and let him
preseribe the ceremonies and the seasons

4. O gods, when we who are most ignorant
‘neglect the offices addressed to you who are wise,
may the wise Aaent complete the whole by (ap-
pointing) those seasons by which he regulates the
worship of the gods.!

6. Since men of feeble energies, with mind yet
immature, are unacquainted with (the ritual of)
the sacrifice,’ may Aax, the invoker (of the gods),
the skilled in rites, well knowing (what is to be
done), the best offerer, offer worship according to
the fit season to the gods.

6. The Progenitor® has engendered thee the
~ ohief of all sacrifices, variegated, illuminating
(all); do thou offer (to the gods) the desirable
all-sustaining praise-accompanied viands growing
upon man-occupied earth.t

! [Rather, *“ may Aen1 complete the whole, knowing at what
- seasons he should appoint the gods (to be worshipped),” lit.

“with what seasons he should fix the gods.”]

* [Rather, ¢ do not think of (remember) the sacrifice.”]

! ‘Either Prajépati or the sacrificer, the yajamdne.

¢ [Séyana's first interpretation of mpivatlr ans kshd}, ete., is
somewhat obscure, as he takes anu with & yajesws and makes
kshd} the objeot of yajaswa; he gives as a second *(viands)
prepared by men, placed on the earth, i.s. on the altar.”]
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7. Do thou, Aanr, whom the earth and heaven,
whom the waters, whom TwasHTRI, the glorious
creator, engendered, who art cognisant of the path,
the road of the Pitris, shine brilliantly, bemg
kindled.

S6xra IIL. (IIL)
Deity, Rishs, and metre as before.

1. '"Royal Aanr, (thou art) the lord (of all). He Vargs XXXL
"who is the conveyer of the oblation, the radiant,
the formidable, the recipient of the Soma, is
manifested for the benefaction (of the wor-
shipper): all-knowing, he shines forth with great
lustre; he proceeds, - scattering the glimmering
darkness.?

2. When he has overcome the dark departing
(night) by his radiance, then, begetting the damsel,
the daughter of the great father,® he shines in his
course with the treasures® of heaven, establishing
above the light of the san.

3, He has come auspicious, waited on_ by the

1 VermltoSoeourS&maVodn,II 7.2. 6.
* This alludes, according to Sdyana, to the burnt uonﬁeel at
" sunset and in the morning; the construction is very elliptical
and obscure, especially the last phrase, asiknim efi rufatim
apdjan, i.e. fwetavarndm diptim apagamayas, ‘‘he goes to the
night driving away the white shining light.”

? The dawn, the daughter of the Sun.

¢ [Sayana explains vasubhi} as the * enveloping ” or * kindling
splendours.”]
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auspicious (light); he afterwards approaches his
sister (dawn) like a gallant :' Aeni, spreading every-
where, with omniscient rays overpowers the dark
(night) with brilliant beams.

4. The blazing flames of that mighty Aenr do
not (deter) his adorers; the fierco flames of the
friendly auspicious adorable (Aeni), the showerer
of (beneﬁts), the vast, the strong-mouthed, are
visible in the sacrifice.

5. The flames of whom, radiant, vast, bright-
shining, go roaring like the winds; who covers
the sky with most excellent, most lustrous, most
sportive, and most mighty rays;—

6. Of him, bright-blazing and hastening (toward
the 'gods), the fierce-burning flames roar with the
horses (of the Mawurs): who shines mighty in his
course, most divine, with ancient, brilliant, and
loud-sounding (flames).

7. Do thou, great Aexi, bring the gods to our
(sacrifice). Do thou, the messenger of the young
heaven and earth, sit down (at our sacrifice).
AcN1, who art easily found, who art rapid in move-
ment, do thou come with thy docile and rapid
steeds (to our rite).

! [8éyana takes jdra} as gatrindm jarayitd.)

* In ““d cha satss divasprithivyor aratir ywoatyod,” yucalyol
may mean ‘‘mutually mixed,” p«muparm migrilayol, or
 young females,” farupyol.
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8¢xma IV. (IV.)
Deity, Rishi, and metre as before.

1. To thee, Aani, I present the oblation: to xv}ﬁt.

thee I repeat praise; that thou, who art deserving
of laudation, mayest be present at our invocations:
ancient sovereign, Aeni, thou art like a well of
water in a desert, to the man desirous of offering
sacrifice.

2. Men have recourse to thee, Aanr, youngest .
(of the gods), as cattle hasten to the warm stall.
Thou art the messenger of the gods and of
mortals ; mighty, thou proceedest by the firmament
between (heaven and earth).

3. Cherishing thee, ( Aem), the victorious, like
a child, thy mother (earth) desirous of thy contact
sustains thee. Thou comest, eager from above the
firmament, by a downward path, and when released
(after the oblation is offered), thou desirest to go
back like cattle (to their stall).

4. We, who are perplexed, know not, O unper-
plexed, intelligent one, thy greatness: but thou,
Aeni, verily knowest it. Wearing a form® he
reposes; he moves about devouring (the offering)
with his tongue (of flame); being lord of men, he
licks up the mixed oblation.?

! [S4yana adds ‘‘ as the dAavaniys fire.”]

% Rerikyate yuvatim vigpatih san; yuvatt may also mean ‘‘the
youthful earth,” as compared with its withered plants (farusim
JSirnaushadhikdm prithivim dswddayati).
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6. Where is the new (Aanr) born ? he is present
in the old (plants) and in the wood, grey-haired,
smoked-bannered: though not needing ablution,
he hastens to the water like a (thirsty) bull, he
whom men with one consent propitiate.. ’
- 6. As two daring® robbers lurking in a forest
seize (upon a traveller) with ten cords, (so the
two hands seize upon the touchwood, with the ten
fingers).! This new praise, AanI, is addressed to

" thee: attach thyself (to my sacrifice) with thy

radiant members, as (they harness horses) to a car. -

1. May this oblation, JAravEDas, this reverence,
this praise, ever magnify thee, Protect, Aani, our
sons, our grandsons, and dlhgently defend our
persons.

8¢6xma V. (V.)
_ Deity, Rishi, and metre as before.

1. Aani, the sole capacious ocean of richeé, who

" is of many births, beholds our hearts; he waits

on the cloud in the neighbourhood of the hidden

V Tanityajd—literally body-abandoning—meaning, according
to the Scholiast, marétum kritanischayan *“ ready to die,” dhrishtan
¢daring, bold” [cf. ‘ janissary "’ =jdan-nigdr, in Persian].

* The text does not specify the object of the comparieon; it
is literally, ¢ As two daring robbers going in & wood lay hold
of with ten ropes.” Tanityajeva taskard vamargh ragandbhir
dagabhir abhyadhitdm. Ydska, 111. 14, supplies the deficiency
in part: agnimanthanaw bdhi. taskardbhydm upamimite: *two
arms churning the fire are compared to two thieves.”
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(firmament);' go, AaNi, to thy appointed place in
the midst of the waters.*

2. Great (worshippers), showerers (of oblatnons)
enveloping with their hymns the common dark
(fire), have associated (him) with his horses (to
come to the sacrifice).® Sages, preserve (by obla-
tions) the place of the water* and aupport the
divine rains in the vault (of heaven). -

3. The two observers of truth, the two possessors
of wisdom, (heaven and earth) sustain (this Aext);
measuring the time, they have brought forth and
reared a son; and (men), pondering in their minds
on that navel of the universe, movable and im-
movable, the thread ® of the sage (Aem, are blessed
with happiness).

4. The ancient celebrators of the nte desmng-

! [84yapa gives an alternative explanation, “ He waits on the
night in the neighbourhood of the times of morning and evening
covered (respectively) by light and darkness.”)

* Utsasys may be rendered wdaks-dhdrakesys lokasys, oc

moghasya : *‘ the firmament containing water,” or *“a cloud.”
- 3 [S4yana gives an alternative rendering, “have (themselves)
become possessed of horses.” But the verse probably means,
“ The strong stallions dwelling in one common place have jomod
the mares.”]

¢ i.o.fire. Guhd ndmdné dadhire pardys is nlsoexphmed by
Biyana as, “They keep in their secret hearts (s.s. worship)
Agui's principal names, so. Agni, Jétavedas, Vaiswénare,” ete.

* Kavogchit tantwm, explained by Agnes tanitdram n'mod-
nardkhyam amgam, ** the thread or comnector of Agm—tho
portion called Vargwdnars.”
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(boons) wait on (Aan1), rightly born, for the sake
of food:' the all-comprising heaven and earth
cherish him, who abides above the heavens, with
the sacrificial butter and food (produced) from the
water. :

5. The wise Aanr glorified (by his worshippers)
has from the sacrifice? raised aloft, for the ready
manifestation of (all things), the seven radiant
sister (flames); which when formerly engendered
he restrained in the firmament, until desirous of
(adorers) he bestowed form upon the region of the
earth.?

6. The wise* have established seven rules of con-
duot ; he is a sinner who deviates from any one of
them. Aganr is the obstructor of (that) man, he
abides in the dwelling of his neighbour, in the
region of the scattering of the rays, and in the
‘recipient (waters).*

! The Scholiast makes fsha} an epithet of the ritwigyajamdnd},
explaining it as abhilashitdnicchantal, ¢ desiring boons.” [It
rather means “‘food,” and is the joint subject of the verd sackants ;
vdjdya should be translated ‘for the sake of strength.”]

3 Madkwahp=yajiidt. Séyana gives as alternative samudro-
dakds.

? [Béyans, citing X. 88. 6, adds that this line may refer to
Agmr as the sun, drawing up his seven rays from the ooean,
and then as lightning in the firmament giving rain to the
earth.”]

¢ Maau, VIL 50. 51. :

* The Scholiast says the passage implies the presence of Aowr
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7. Non-existent, and existent! (is Aex1) in the
supreme heaven, in the birth-place of Daxsma,?
and in the presence of Avrri:® Agni is elder born
to us (who enjoy the fruit) of the sacrifice; in the
olden time he was the bull and the cow.* .

in the three worlds, as fire on earth, the sun in the sky, and
lightning in the firmament. [Probably the verse means, * The
support of life is in the dwelling of the Most High; it stands
on the firm ground at the place where the paths divide.”]

Y Asaccha saccha *‘ both unevolved and evolved,” identifying
Aoxr with the first cause and first effect, with a reference to
such texts as Asad evam sdam agra dsit *‘ the non-existent (or
unevolved) was verily before this (creation).” -

3 Dakshasya janman in the birth of Dakska, i.e. Prejdpats, the
creator [Daksha may be the sun, according to the text, ¢ He
divided himself into three: one third was the wind.”]

3 _Adsts is here, it is said, the earth.

¢ He is both male and female: in fact, Aaxr is ulenuﬂed with
all things. These latter hymns to Aent are very obscure: the
notions are mystical; many of the terms are unusual, or are
unusually applied; and the construction is singularly elliptical
and loose,
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ADHYAYA VL

ANUVAKA 1. CoNnTINUED.
Stxra VI. (VL)

The deity is Aan1; the Rishi, Trrra; the metre, Thishsubh.

1. This is that ANt by whose protections the
worshipper (diligent) in sacrifice prospers in his
dwelling: who, radiant, travels everywhere invested
with the excellent splendours of his rays.

2. Aani, the observer of truth, the eternal, who
shines resplendent with celestial splendours, who
comes untiring like a swift horse, (bringing)
friendly gifts to his friends.

3. Who rules over every oblation to the gods,
who all-pervading rules at the opening of the
dawn, and in whom (the sacrificer), whose sacrifice

'is undisturbed by his foes, throws his chowe obla-

tions,'—
4. Magnified by our oblations, propmated by our

praises, swift-moving, he proceeds to the presence
of the gods; the adorable invoker of the deities,

-most entitled to worship, associated (with the gods),

Aox1 presents to them (the oblation) with the
sacrificial ladle.?

! [Biyana oxplains mand as mananiydwi, and skadhndés as
prakshipats.]

3 Sahimiglah=swagunasr devair vd mﬁprayukla& The Scholiast
dovs not oxplain juhwd. y
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5. Bring before us with praises, and with adora- -

tions, the brilliant Aan1, the bestower of enjoy-
ments,! as if he were INDRA, him, whom wise
worshippers praise with hymns as JATavEDaAs, the
sacrificer to the victorious Gods. - :

6. O Aqnr, in whom all treasures are brought
together as fleet horses are brought together
in battle: bestow upon us protections even more
effective than those of Indra. :

7. Since thou, AenT, born in thy glory, and having
sat down (on the altar), art immediately entitled fo
the oblation: therefore the holy (priests) come to
that thine ensign and the most worthy (worship-
pers) prosper protected (by thee).

Stxra VIL (VIL)
Deity, Rishs, and metre as before.

1. Divine AgnI, bestow upon us from earth and
heaven prosperity and abundant food,? that we may
be able to offer sacrifices. May we be associated,
beautiful (Aanr), with thy indications (of favour):
protect us, divine AGNI, on account of our many
hymns?

! [Séysna explains usrdm as dRogdndm wtsrdvindm; Grass-
mann makes it loo. of wsys ‘“ dawn?; Ludwig translates usrdw
indramhva  als den fiirsten der morgenkuho "]

* [Béyana explains ofpwdysh as sarvdnnam, agreeing vnth
swasti, which he explains as *male offspring, eto.” Frswdywd.
is probably the vocative ¢ thou, who art the sustainer of life.”]

? Séyapa separates sachemaks from the rest of the line, and

Varga IL
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2. These hymns, addressed, Aani, to thee, praise
" thee for wealth, together with cattle and horses:
~when a mortal obtains the means of enjoyment
from thee, (then), opulent and well-born Aanr,
thou, who art the granter of benefits, (art cele-
brated) by our praises.

3. I regard Aanr as a father, as a kinsman, as a
brother, as a constant friend. I reverence the face!
of the mighty Aenr, radiant in heaven, adorable
as the sun.

4. Aani, our earnest? praises have been composed
for thee. May he® whom thou, the perpetual
invoker of the gods, protectest in the sacrificial
chamber,* be rich in sacrifices, the master of red
steeds, the possessor of abundant food; may the
desirable (oblation) be granted him on shining days.®

explains Zava dasma praketasr urushyd na urubhir deca gameash
by Ae darsaniya deva bakubhib gainsantyass tava sambandhibAsh
pdlandpdyaprajiidnair asmdn raksha ¢ protect us, beauteous god,
by the many praiseworthy knowledges of the means of prutec-
tion belonging to thee.”

! [B4yana explains this as referrmg to the Lhacaniya fire.]

* Bfyana, “enjoying, possessing.”

? That is, I (the ypishi who composed this hymn): akak
twatprasdddtiwatsdyujyaR gatas san yajiiavdn satyavds od sydm
“may I, through thy favour having obtained uunity with thee,
be (like thee) the possessor of sacrifices or truth.”

¢ Béyapa takes dama 4 together as asmadyasiiagrike marydda-
taydvasthita}, obviounsly referring to Pénini's d» marydddydm.

® [Grassmann takes dyubAib (root div or dya ““day ”’) with
ahobhth to mean * day by day.”] -
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5. Men have generated with their arms Aant,

who is decorated with rays of light, selected as a
friend, the ancient priest, the accomplisher of the
sacrifice, and they have appointed him amongst
people, the invoker of the gods.

6. Offer sacrifice thyself, divine (AGNI), to the
gods in heaven: what can one who is ignorant and
of immature understanding effect for thee ?! As
in due seasons, divine (Aan1), thou hast sacrificed
to the gods, so do thou, well-engendered (Aen),
sacrifice to thine own person.

7. Be our protector, Aext, (in obvious peril):

be our preserver (in unseen danger),® be the pro-
vider and giver of sustenance; bestow upon us,
mighty Aani, the donation of oblations, and ever
attentive, proteot our persons.

86xra VIIL (VIIL)

Aext is the deity of the first six verses, INDRA of the last three;
Trifiras the son of TwasuTnr is the Rishs; the metre is
Trishpubk,

1. Acnr traverses heaven and earth? with a vast
banner: he roars (like) a bull; he spreads aloft

Varga 111

over the remote and proximate (regions) of the

sky ; mighty, he increases in the lap of the water.

! Biyapa explains kim ls Erinaval as twaydnadhishfhitad
kiiohidaps na jdndts; * Undirected (or nnpresxded over) by thee
he kooweth nothing.”

* 8o the Scholiast distinguishes between mtd and gopd.

3 As the lightning in the firmament, 84ma Veds, I. 1. 2. 2. 9.
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2. The embryo (of heaven and earth), the
showerer (of benefits), the glorious, rejoices; the
excellent child (of morn and eve), the celebrator
of holy rites calls aloud: assiduous in exertions
at the worship of the gods, he moves chief in his
own abodes. '

3. They have placed in the sacrifice the radiance
of the powerful Aan1, who seizes hold of the fore-
head of his parents,' gratifying his cherished,
radiant, and expanding limbs, in their course, in
their chamber of sacrifice.?

. 4. Opulent Agx1, thou precedest dawn after
dawn. Thou art the illuminator of the twin (day
and night): engendering Mrrra® from thine own
person, thou retainest seven places* for sacrifice.

5. Thou art the eye, the protector of the great
sacrifice: when thou proceedest to the rite, thou art
Varuna; thou art the grandson of the waters,
J4raveDas; thou art the messenger (of him) whose
oblation thou enjoyest.

! The parents are either heaven or earth, or the two pieces of
touchwood.. '

* [Wilson’s translation is here independent of SB4iyans, who
explains agwabudind} as vydptamild) ¢ with outspread bases,”
i.0. broad at the bottom and tapering to the top, the usual shape
of a fire. The true translation scems to be, ¢ In his flight the
dawns, drawn by horses, rejoice their bodies in the source of
truth (s.s. the sun).”]

? The sun. :

¢ [Séyana, the seven altars for the fire, dhisknya, ete.]
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6. Thou art the leader of the sacrifice and VargsIV.
sacrificial water to the place' in which thou art
- associated with the auspicious steeds of the wind:
thou sustainest the all-enjoying (sun) as chief in
heaven ;* thou, AGN1, makest thy tongue the. bearer
of the oblation.®

7. TrrTa by (lns own) powers, desmng a share
(of the sacrifice), for the sake of taking part in
the exploit of the supreme protector (of the world),
chose (INDRa as his friend); attended (by the
priests) in the proximity of the parental heaven
and earth, and reciting appropriate praise, he takés
up his weapons.*

8. He, the son of the waters, incited by Inmn,
skilled in his paternal weapons, fought against (the
enemy), and slew the seven-rayed,® three-headed

! That is, the irmament.

* [Rather, * Thou raisest thy glonous head in heaven.”] *

3 Mah{dhara supplies yadd, and puts this clause first, ‘‘ When,
Agni, thou hast so done, thou art the leader,” ets. The whole
meaniog, he says, is, “‘thon art the leader of sacrifice and of
water (rain) in the firmament and in heaven,” Yujur—?eth,
" XIIL 18.

¢ According to the legend cited by the Scholiast, Judre said
to Zita, “Thou art skilled in the weapons of all; aid me in
killing Z¥sgsras the son of Zwashiyi.”” T¥ita agreed on condition
of having a share in the sacrifices offered to Indra. Indra gives
him water to wash his hands with and a share in the sacrifice,
whereby T¥ita’s strength is increased.

* ¢.6. seven-tongued. Séyapa gmu “ neven-nyed, like the
sun, or seven-handed.”

VOL. VI. c
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(Asura): then Trrra set free the cows of the son
of TwasHTRL

9. INpRra, the protector of the virtuous, crushed
the arrogant (foe), attaining vast strength; shout-
ing,! he cut off the three heads of the multiform
son of TwasHTRI (the lord) of cattle.

| 86xu IX. (IX.)

Tho deities are the Waters, the Rishs is Sprorupwira, son of
the rdjs AuBantsHA, or Targrras, son of TwasaTRI; the metre
of verses 1-4 and 6 is Gaydtri, of verse 6 Vardhamdnd,
7 Pratishihd, 8 and 9 Anushiudl.

1. Since, Waters, you are the sources of happi-
ness, grant to us to enjoy abundance, and great and
delightful peroeption.? )

2. Give us to partake in this world of your most
auspicious juioe, like affectionate mothers,

3. Let us quickly have recourse to you, for that

! [Biyana, paddai kurvan, leaving gondm to be explained by
tho ellipsis of swdminad. Better gondm dchakrdma} ** appro-
priating the cattle.”]

% Mahs randya ohakshass, that is, according to the Scholiast,
samyagjiidnam, perfect knowledge, knowledge of Brahma; so
Mah{dhara says the verse solicits happiness both in this world
and in the next. Colebrooke renders it *the rapturous sight
of the supreme god,” Eesays, I. 125; Verses 1 to 3 occur
Sfma Veds, IL. 9. 2. 10; Yajur Veda, XI. 60 to 52. [But
probably mahe ramdys chakshase is *‘to behold great joy,”
chakshase being a gerund.]
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your (faculty) of removing (sin)! ‘by which youl

gladden us: waters, bestow upon us progeny.*

4. May the divine waters be propitious to our
worship, (may they be good) for our drinking:
may they flow round us, and be our health and
safety.’ ‘ :

5. Waters, sovereigns of precions* (treasures
granters of habitations to men, I solicit of ye
medicine (for mine infirmities).

6. Soma has declared to me: all medicaments,
as well as Aan1, the benefactor of the universe, are
in the waters.®

! So S4yapa; but there is nothing about “sin” in the text.
Mahfdhara gives an entirely different explanation ; acoording to
him, kskaye means mivdss, ‘‘abode,” and aram=parydptim
“sufficiency.” Prof. Benfoy may well say ¢ sehr dunkel.”
The purport is possibly a recommendation to be regular in
"practising ablution.

* [With the help of Mahfdhara we may translate the verse,
“Yet us go to you at once for him to whose house you are
hastening ; waters, reinvigorate us.] —_

? Yajur Veda, XXXVI. 12; 84ma Veds, L 1. 1. 3. 13.
These four stanzas are repeated at the daily ablutions of the
Brahmans, and are translated summarily by Colebrooke in his
Essay on their religious ceremonies, Essays, L. 1283.

$ Vdrydndm is also explained as vdripradhardndm vriksyavd-
dindm, the products of the water, rice, barley, eto.; dAssheram
is explained as ¢ happiness driving away sin.”

® This and the remaining verses are repeated from Mandala I,
Sikta 283, verses 20-23 ; see Vol. 1. p. 58. But the individuals
to whom Soma is said to have spoken, or the reputed aunthors
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7. Waters, bring to perfection all disease-dis-

pelling medicaments for the good of my body, that
I may long behold the Sun.
. 8. Waters, take away whatever sin has been
(found) in me, whether I have (knowingly) done
wrong, or have pronounced imprecations (against
holy men), or have spoken untruth.

9. I have this day entered into the waters: we
have mingled with their essence. Aant abiding in
the waters approach, and fill me (thus bathed) w1th

vigour.!
S6xm X. (X.)

Dialogue between Yaua and Yaut, both of the family of Pivaswat,
who are both the deities and the Rishis; the metre is TrizhtubA.
1, (Yauf speaks). I invite my friend to friend-
ship, having come o’er the vast and desert ocean;
may VEDHASs, after reflecting, place in the earth the
offspring* (of thee) the father, endowed with

excellent qualities.

of the text, are different in the two Siktas; AMfedhdtiths the
son of Kanwa in the former, Sindhudwipa a réja in the present.
Cf. Colebrooke, Essays, 1. 138.

! There is a kAsla or supplementary verse which is not noticed
by the Scholiaet and is of no interest: ‘I invoke for protection
the divine (waters) of excellent wisdom, discharging their
functions (? tadapasa}), flowing by day and flowing by night.”
[(Max Miiller in his varietas lectionis gives this kAils from
“M8. 8. 1. 2. 8,” sasrushis tadapaso divd nakiam cha sasrushi} |
varepyakratir ahamd devir avase huve.]

* Siyapa explains the words as meaning ‘May Prajdpats
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2. (Yama speaks). Thy friend desires not this
friendship, for although of one origin, she is of a
different form ;! the hero sons of the great Asura®
(are) the upholders of heaven, enjoying - vast
renown.’

3. (Yauf speaks). The lmmortals take pleasure
in (a union) like this which is forbidden* to every
mortal ; let thy mind then concur with mine, and
as the progenitor (of all) was the husband (of his
daughter), do thou enjoy my person.

4. (Yaxa speaks). We have not done what

bestow offspring for the sake of thee becoming the father of
a son to be born to us,” and adAs Eshams (upon the earth) as
“in my womb.” The verse recurs S8ima Veds, I. 4. 1.5. 9,
but with some variety of reading.

! [This is Sfyana’s explanation, which entirely overlooks tbo
force of the conjunctive dAsvd#i. Tr. ¢ Thy friend longs not
for a friendship in which (etad yaf) a hmwomn is tmhd ai
one of different family.”]

. ¥ Makas puirdso asurasya: the Scholiast does not explain who
aro meant. Asurasya he explains as prdpavela} prajidvato vd.

? Sdyapa does not explain urviyd pars kAyan. We may trans-
late it “ they can soe from afar.”

¢ Tyajasam is that which is to be left or avoided, illicit, such
as the intercourse of Brahm4 with his daughter. S&yana takes
no notice of martyasyas, and refers skasys to Prajdpets, as chief
of the whole world. [S&yana explains fygjasam as that which
is abandoned or given to another, vis. women, daughters, wives,
etc. The word often means descendants, lit. those who are left,
scions, offshoots, and so we might translate (keeping sZsf separate
from fyajasam), “This is what the gods themselres desire, off-
spring from one alone of mankind.”]
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was done formerly ;' for how can we who speak
truth, utter now that which is untrue? GaNpHARVA
(the sun) was in the watery (firmament), and the
water was his bride. She is our common parent,
hence our near affinity. ‘

5. (Yauf speaks). The divine omniform gene-
tor TwasaTRI, the progenitor, made us two husband
and wife, even in the womb: none frustrate his
undertaking: earth and heaven are conscious of
this our (union).

6. (Yama speaks). Who knows anything of
this (his) first day (of existence)? Who has
beheld it? Who has here revealed it? The
dwelling of Mrtra and of VarunNa? is vast.
What sayest thou, who punishest? men with
hell ?¢

7. (Yauf speaks). The desire of Yama hath
‘approached me Yautf, to lie with him in the same
bed; I will abandon my person as a wife to her
husband ; let us exert ourselves in union like the
two wheels of a waggon.

! The reference here intimated to the impurities of the
Pauranik mythology, if rightly inferred, shows a late date.

* The revolutions of day and night.

% Bdysna here applies the epithet dAana} to the wale, and
therefore makes Yam$ the speaker of the last part of the verse
at least, although this is inconsistent with the use of the same
epithet in verse 8, where it is unquestionably feminine,

¢ [Grassmann translates, * What sayest thou, wanton one,
falsely about men?’)
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8. (Yama speaks). The spies of the Gods,
which wander upon earth, never stop, never close
their eyes. Associate quickly, destructress,! with
some other than with me, and exert yourselves
in union, like the two wheels of a waggon.

9. (Yauf speaks). To him (Yama) let every
worshipper sacrifice both day and night, on him
let the eye of the Sun repeatedly rise; (for him
may) the kindred pair (day and night unite) with
heaven and earth. Yauf will adhere to the non-
affinity of Yama.? '

10. (Yama speaks). The subsequent ages will
oome, when sisters will choose one who is not a
brother (as a husband); therefore, auspicious one,
choose another husband than me, and make thine
arm a pillow for thy mate.

11. (Yauf speaks). Is he a brother whose Vargs VIIL
sister has no lord? Is she a sister (whose brother)
misfortune® approaches? Overcome by desire, I
strongly urge this one request; unite thy person
with mine.

12. (Yama speaks). I will not umte my person
with thine: they call him who approaches a sister,

! [+.e. causing unhappiness by thy shameful conversation.]

? [Or may Yami bear patiently Yama's unbrotherly (refusal).
See Ludwig’s translation.]

3 [Bather *“decay.” Nirpiti is a personification. The mean-
ing is, a true brother will not let his sister lack a husband, and
a true sister will not let her brother lack a wife.]
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a sinner. Enjoy pleasure with some other than me ;
thy brother, auspicious one, has no such desire.

13. (Yaxf speaks). Alas,' Yama, thou art feeble:
we understand not thy mind or thy heart. Some
other female embraces thee as a gu'th a horse,
or as a oreeper a free.

14. (Yama speaks). Do thou, Yauf, embrace
another ; and let another embrace thee as a creeper
a tree: seek his affection, let him seek thine; and
make a happy union.

Stxra XI. (XL)
The deity is Aaxz; the Risks Havirdhdna Angi; the metre is

Jagat{ for the first six verses, and Zrishfubh for the rest.

1. The great, the unconquerable (Aanr), the
showerer, milks openly with a (great) milking the
streams (of prosperity) from heaven for the un-
wearying sacrificer:*? like VAruUNA, he knows every-
thing by his understanding : may he who is skilled
in sacrifice observe the sacrificial seasons.

2. The Gandharvé and the water-consecrated
feminine oblation praise AeNi: may He be
favourable to the thought of me, raising my voice

! [Bato batdsi (Vaidik Sandhi being very irregular) would
seem to mean ‘‘ Thou art feeble, feeble,” but the pada text gives
Bata asi. Sfyana explains dafa as if it were another adjective
meaning pitiable, anukampyas chdss, thongh this is, perhaps, ooly
a paraphrase of “ alas!”]

* [8o Biyana, reading erishpo (i.e. vruh;u& the genitire) for
vrishpe, and taking adile} as an adjective agreeing with vrishpal.]
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in his praise: may Aen1’ place us in the midst
of the sacrifice; the chief (of the worshippers),
. our elder brother, repeats his various laudations.

3. That very auspicious, resounding, famous
Dawn, ascends bringing the sun to man; when
for the sacrifice after the worship they give birth
to that Agn1, the desirer, the invoker of the
desiring (gods).

4. The hawk sent (by Aaxi) to the sacrifice has
brought the dripping? copious all-seeing (Soma)
libation. When the Arya people choose the
victorious AGN1 as the ministrant pnest, then the
sacred rite is celebrated. :

5. Thou, Aeni, art ever pleasing (to thy worship-
pers), as pasture satisfies (the herds); be well-
worshipped with man’s sacrifices; if commending
the praise of the wise, and partaking of the
(sacrificial) food, thou comest with many (divinities
to the rite).

. 6. Wake up ‘the parents, as® the Sun his Varzs X.
splendour:* (the worshipper) desires to offer
worship to (the deities) who are pleased by it;

! The text has .4di¢ih, which Bdyana explains as akkandantye

'gni ¢ the indivisible Agws.” - ‘

? [B4yapna explains drapsak as * ‘not too much and not bo
little.”]

3 [B4yapa, ¢ heaven and earth, the parents of all hvmg
creatures.”]

¢ According to 84yana 4 here implies “like” ;dra& means
“the sun": dhagam is dhajanlyam syotish.
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with all his heart he wishes (to do s0); he desires
to repeat (thy praise); the bearer (of the oblation)
is anxious to effect the good work; the sacrifice
longs for augmentation, the prudent (sacrificer)
trembles in his thoughts.!

7. Aan, son of strength, the mortal who obtains
thy favour is widely celebrated : possessing abund-
ant food, and being conveyed by horses, illustrious
and vigorous he graces the days of his existence.

8. When, adorable Aenr1, this united praise is
resplendent amongst the adorable gods, and when
thou, bearer of the oblation, apportionest the
precious (treasures), then allot to us a valuable
share.

9. Aani, present in the dwelling common (to the
deities) hear us: harness thy swift chariot of
ambrosia: bring to us the heaven and earth, the
daughters of the divine (Prasirarr),® let none of
the gods be absent, and do thou thyself be present.

! S8iyana explains asural as prdmavds * breathing,” or
prajiidodn ‘“intelligent”: vepafe ‘‘trembles, fearing lest the
ceremony be defective.” The chief aim of the stanza seems
to be the illustration of verbal desideratives. .

3 [This is the natural translation. 84yapa goes out of his way
to make dyén the accusative of duration of time (alyssafiyogs in
Pénini), explaining dAtshats as equivalent to dAavats.]

% Devaputre is explained as devasya prajdpater dubstaras;
another explanation makes the compound JaAuvrihi ¢ they who
have the gods for progeny.”
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S6xra XII. (XIL.)
The deity and JRisAs as before; the metre is ZVish{ubA.

1. Heaven and earth, declarers of truth, principal Vargs XL

(of things), be present at the invocation, associated
.with the rite,' when the divine (AeNI), exciting
mortals to sacrifice, sits down in their presence as
the invoker (of the gods) putting forth his flame.

2. Do thou, bright (Aeni), surrounding the gods,
carry our oblation with due rites; thou, who art
the chief (of the deities), the wise, the smoke-
bannered, fuel-kindled, straight-flaming, adorable,
the invoker, the constant sacrificer with prayer.

8. When the self-aggregated ambrosia of the
divine Aexnt is generated from his radiance, then
the products? from it sustain both heaven and
earth, all the worshippers glorify this thy oblation,
the ocelestial nutritious water which thy white
lustre milks forth.

4. T worship you, waters that pour forth ghos,
and you, heaven and earth, for your increase ; hear
me, ye worlds; when worshippers at the daily or
nightly rite proceed to their pious purpose, then
may the parents (of all) sanctify us with ambrosia.

! [Ritens would naturally go with prathams, ‘“first by
right.”] :

3 According to the comment the empits of the text implies
the rain (which is consequent upon burnt offerings) and the
products from it are plants and trees. .
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5. But will the royal Aanr accept our oblatmns ?
Have we duly performed our vows to him? = 'Who
decides ? As a friend affectionately invited, so let
our praise now proceed to the gods; together with
the sacrificial food that is left over.

6. Hard to understand is the nature of the
immortal, for although of one origin, she is of a
different form ; cherish him diligently, great Aani,
who understands YaMa’s nature easy to be under-
stood.!

7. In him the gods find pleasure at the sacrifice ;
they seat themselves on the altar of the sacrificer.
They placed light in the sun ; beams in the moon ;
and these untiring shed their light around.

8. When he, the all-illumining, is there, the
gods assemble ; but when he is concealed, we know
not (his abode); so at this sacrifice let MrTRA and
Aprrr and SaviTer proclaim us to VARUNA *as free
from sin.

9. Aant, present in the dwelhng common to tbe
deities, hear us: harness thy swift chariot of
ambrosia: bring unto us the heaven and earth,
the daughter of the divine (Prajdpati), let none of
the gods be absent, and do thou thyself be present.

! [This verse, as Siyana’s silence intimates, is a later inser-
tion; the reference to X. 10. 2. is obvious.]
- % [In Hindu mythology Varuna is one of the older’ gods; he
is more terrible, more righteous, and less human than the
younger deities.] .

1}
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Stxra XIII. (XIIL)

The deities are the two Sakatas, small carts or barrows used
at sacrifices to carry the materials, especially the Soms-plant,
hence called HavirdAdnas, oblation-bearers. The Riské is
Vivaswar, the son of Aprrr; the metre is ZhisAfubA, except

- in the last verse, in which it is Jagatf.

1. I load you two with sacred offerings, repeat- Vargs XIIT.
ing an ancient prayer;' may the sound (of your
approach) reach (the gods) like the path? of the
worshipper, may all the sons of the immortal
(Prajdpati) who inhabit the celestial regions hear
(the sound).

2. When you two came, like twins, busily
engaged,’ then devout worshippers brought you
forward: knowing your place there abide and be
fair storehouses for our Soma.

8. I make the five stages of the sacrifice * asoend ;
I take four steps by pious observances;* with the

! The verse ocours Yajur Veda, XI. 5, but Mahfdhara applies
it to the sacrificer of his wife, “for you two I institute the
ancient rite with sacrificial offerings.” There are some oﬂu'
varieties of interpretation.

3 [Bdyana expluins patAyd as parindmasukidvakuti}, the obla-
tion which brings happinees as its result.]

: [o . engaged in the performance of your own duties 0(
moving and bearing the oblation.]

¢ [Rupah, that which causes the sacrificers to ascend to huven,
s.e. the sacrifice. ‘I make ascend ”=I put on the pakets.]

* The five stages are the five members of the sacrifice, that
is, grain, Soma, the kine, the Puroddés cake, and butter. The
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sacred syllable, I perfect this (adoration); I purify
(the Soma) on the navel of the sacrifice.

4. Whom has he selected as the slayer of the
gods? Whom has he not selected as non-slayer
of the human race?' They have made the Rishi

 Brraaspat the sacrifice, YAMA preserves our loved
bodies.?

5. The seven (metres) offer laudation to the
glorious, the adorable parent, (the Soma), his sons
(the priests) utter his true (praise); you both are
lords of both (men and gods), you both exert
yourselves and are the nourishers of both (men
and gods).

four steps are the metres most commonly used, Zrishrud], eto. ;
the other three are perhaps Jagatt, Gdyatrt, and AnushtudA.

! S4yapa, after giving the explanations incorporated in the
translation, proceeds: ¢‘As all those above mentioned are
neceasarily present whilst the business of the bringing of the
oblation is in progress, Yama does not send any of his men
as the destroyer.” [The verse still remains exceedingly obscure ;
the simpler translation seems to be, ‘“ What death did he
choose for the gods, what immortality did he not choose for
men?” s.s. Yama ordained that the gods should not die, and -
that men should receive immortality.]

? [Béyans explains prdrirechit as ‘ takes away (from Death),”

" mpityoh sakdsdt parsharats, observing that rich is here used in
the sense of taking away, verbal roots having more than one
meaning.”] He adds ¢ the meaniung is ¢ He does not take our life
away as a consequence of a fault arising from a defect in our
worship.’ »-
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" S6xma XIV. (XIV.) ‘

The Rishs is Yaua, the son of Vivaswar; the deity is Yaua,
except verse 6, the Lingokia deities, verses 7 to 9 the Lingokis
deities or the Pifris, and verses 10-12 the two dogs, sons of
SaraML; the metre of the first twelve verses is Trishzudh,
of the thirteenth, fourteenth, and sixteenth AnushfudA, and
of the fifteenth BpiAatt.

1. Worship with oblations Yaua, king (of theV-mm

Pitris), son of Vivaswar, the aggregation of man-
kind, who conducts those who are virtuous over
the earth,’ and opens to many the path (of heaven).,

2. Yama, the chief (of all), knows our well-being:
this pasture no one can take from us® By the
road by which our forefathers have gone, all who
are born (proceed) along the paths they have made
for themselves.* ‘

8. MArariN® prospers with the Kavvas; Yauma
with the ANerrasas; BrraaspaT with the Rixwaxs;
they whom the gods augment, and they who aug-

! The comment restricts jandndh to pdpindm ¢ of sinners.”

* [Bdyapa expands this, *‘ who has caused men of surpassing
merit, who have performed pious acts, which are the means of
gaining earthly happiness, to reach one by cne after death the
various spots of the earth fitted for their respective happiness.”]

? [SBéyana does not explain gavykfil. The line should be
translated, ¢ Yama first discovered the path for us ; this pasture
cannot be taken away from us.”]

¢ That is, according to their good and evil oonduct.

® Mirarr is the name of the charioteer of Indrs; so Mdtakn
(having Hdtals) is a name of Indrs.
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ment the gods, these rejoice in Swéhd, those in the
Swadhd.

" 4. Yama, who art associated with the ANeiRrasa
Pilris, sit down at this sacrifice; ! may the prayers
recited by the priests bring thee hither; be ex-
hilarated, Sovereign (Yama), by this oblation.

5. Come hither, Yaua, with the venerable mul-
tiform ANerrasas, and be exhilarated ; I summon
Vivaswar, who is thy father, to this sacrifice;
may he seated on the sacred grass (dellght the
sacrificer).

" 6. The Angirasas, the Atharvas, the Bhrzgw who
are entitled to the Soma, are our recent progenitors;*
may we ever have a place in the favour of these
venerable (pilris); may we be ever held in their
auspicious regard.

7. Depart, depart, by the former paths by which
our forefathers have departed ; there shalt thou
behold® the two monarchs YaMa and the divine
VaruNA rejoicing in the Swadkd.

3 [ Prastara means a couch or bed (something strewed).]

3 Navagvd the Scholiast here explains, having recently arrived,
or inspiring affliction, as something new; he applies it also to the
three classes; but we have had it very differently explained,
0.9. a3 meaning * worshipping for nine months,”” and applied
to the Arermasas; see especially Vol. I. p. 167. Mah{dhara
agrees in the present interpretation, adding, or it may mean
navanfyd, those whoeo condition is o be praised; Yqur Veda
XIX. 50.

3 [S8dyana, pagya, “behold"’ (imperative).]
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8. 'Be united with the Pifris, with Yauma, and
with the fulfilment of thy wishes in the highest
heaven; discarding iniquity, return to thine abode,
and unite thyself to a laminous body.

9. Depart from hence, begone, go far off, (evil
spirits) ; the Pitris have assigned this place to him,*
Yaxa has given him a place of cremation consecrated
by days, streams and nights. ‘

10. Pass by a secure path beyond the two spotted
four-eyed dogs, the progeny of Sarau£, and join
the wise Pstris who rejoice joyfully with Yaua.

11. Entrust him, O king, to thy two dogs, which Vargs XVL
are thy protectors, Yama, the four-eyed guardians
of the road, renowned by men,’ and grant him
prosperity and health.

12. The messengers of Yama, broad-nosed, and
of exceeding strength, and satiating themselves with
the life (of mortals), hunt mankind ; may they allow
us this day a prosperous existence here, that we
may look upon the sun.* ’

13. Pour out the Soma for Yama ; to Yama offer
the oblation, the decorated sacrifice of which Aaxt

is the messenger proceeds to Yama.

! This and the preceding verse are supposed to be addreesed
to the spirit of a dying person.

* [The departed worshipper.]

* [#.0. renowned in the Vedas, law-books, and Parénas.]

¢ Or, ‘“may they now restore to us that fair life to look upon
the sun™ (still speaking of the departed wouhlpper).

VOL. VI, D
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14. Offer the oblation of clarified butter to Yama,
and stand nigh (to the altar); it is he who among
the gods gives us a long life to live.

15. Offer to the royal Yama this most sweet
oblation ; (let) this our adoration (be addressed)
to the ancient sages, the first followers of (virtuous)
paths.

16. (Yama) acquires the three Trikadruka sacri-
fices ;! the six earths, the one great (moving world);
the Tvishtubh, Gdyalrs, all the sacred metres con-
verge in YAMA.

S8¢xra XV. (XV.)

The deities are the Pitris;* the RisA¢ is Sanxma, the son of
Yauvu; the metre of verse eleven is Jagaff, of the rest
Trishpubh, ,

1. Let the lower, the upper, the intermediate

Pitris,® rise up, accepting the Soma libation: may

¢ :

Y Trikadrukedbhih patati, according to the Scholiast, is to be
read Zrikadrukds prdpnoti, he obtains the Zrskadrukas, the
three sacrifices called Jyotish, Gau, and Lyw. Bee Vol. II,
P- 288, note. The six earths (or substances) are heaven, earth,
water, plants, the suu, and truth.

? Three chief classes of the Pilris or manes are everywhere
enumerated, though variously named. We have had ome
enumeration (see verse 6 of the preceding hymm): in Manu
they are termed .dgnishvditas, Barhishads, and Saumyas, and
the same enumeration occurs in this hymn.

3 The degrees of merit according to the comment arise first
from the steady discharge of duties enjoined by the vedas;
secondly, by performance of those enjoined by the law books ;
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those progenitors who, unlike wolves,' acknow-
ledging our offerings, have come to preserve our
lives, protect us upon our invocations.

2. Let this our adoration be to-day addressed
to those .Pifris our predecessors, to those our
successors,’ who have departed (to the world of
the manes); to those who are seated in the’
terrestrial sphere;* to those who are present among
opulent people.

and thirdly, when there has been some deficiency in some of
the purificatory rites (saihskdras). Sfyana explains udiratdm as
“let them obtain the best oblation.” Mah{dhara (Yajur Veda,
XIX. 49) renders it drddhvalokam gachchhants, *‘let them go
to the upper region.”

v Avrikd} ‘“not wolves,” s.s. ‘‘not mischievous”; pitayidh
“knowing truth,” or ‘ grateful for what has been done in their
honour.” .Adsum ya tyuh who have gone to life, or breath.
S4yana explains it, asmatprdnam vakshitum prdptdh. Mahfdhara
says, ‘‘ identical with air, having assumed the form of the air.”

? According to Séyapa pwrrdssal means an elder brother,
father, grandfather, and the like, born before the birth of the
worshipper; wupardsa} means younger brothers, sons, eto.
Mah{dhara (Yajur Veds, XIX, 68) explains purvdsad as those
who have gone to Swarga; wpardsad, those who have ceased
or rested, who have gone to the world of Brakms.

3 Pdrthive rajass is not explained very clearly by S84ysna—
prithivisambandhins rajo gumakdrye *smin karmans ¢ at this rite
which is connected with the earth and is the effect of (or has
for its effect) the quality of rajas (passion, or the active
principle).” Mah{dhara (Yajur Veda, XIX. 68) explains rajas
by jyotish, light—terrestrial light or fire—the phrase no doubt
refers to the fire altar.
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3. I have brought to my presence the Pi#ris who
are well cognisant (of my worship), the infallibility,
and progressive advance of the sacrifice;* (the Pstyis)
who sit on the sacred grass frequently coming
hither worship the food of the effused (Soma) with
the sacrificial cake.

4. Pitris, Barhishads, protect (us who are) in
your presence; we have made these oblations for
you, accept them: come with your most felicitous
protection,® and bestow upon us health and happi-
ness, and pardon from sin.

8. May the Pilris who are entitled to the Soma*
come, when invoked by us, to the agreeable
treasures connected with the sacred grass; let
them here listen (to our praises), let them speak
(their approbation in reply); let them protect us.

Varga XVIIL g, Having sat down on the right side with

e

bended knee, do you all accept this sacrifice.
Harm us not, Pitpis, for any offence which through

! Mah{dhara considers the words napdlam and vikramapam
to mean the paths of the gods, whence there is no falling, and
where there is going and coming—both as the consequence of
sacrifice (Yajur Veda, XIX. 56).

* Avasd fantamena, Mahidhara translates * satisfied by most
excellent food ” (Yajur Veda, XIX. 55).

? The text has somydsal, as in the first stanza; Sdyapa in
both places renders it anugraha-pardh, kind or favourable;
giving here as an alternative explanation, somasampddinah,
“ obtaining the Soma.”

—.—— - R e e o o — o —
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human (mﬁrm1ty) we may have committed towards
you.!

7. Seated in the proximity of the radiant (flames

of the altar),® bestow riches on the mortal donor
(of the oblation): give wealth, Pitris, to his sons:*
do you who are present grant us vigour.

8. May Yawma, being propitiated, desirous (of
the offering), partake at pleasure of the oblations

along with those our ancient progenitors* the

Saumyas, the possessors of great wealth, who also
desire it, and who conveyed the Soma beverago
(to the gods and to the Pitpis) in order.

9. Come, Aani, to our presence with the Pifris,
who are possessed of knowledge, who having
attained a seat amongst the gods, thirst (for the
Soma), skilled in sacrifices, reciters of praises with
hymns, truth-speaking, seers, frequenters of saon-
fices.

! Yajur Veda, XIX. 63.

* Arupindm upasthe. Mah{dhara applies the epithet, purples
coloured, to the wool of which the blanket called Kutapw is
made, of which the Pitris are fond, kuts papriyd} pitara (Yaj.
V. XIX. 63).

? [So BAyapa, tasya yajamdnasys. Better * bestow this
wealth "’ (partitive genitive) * on your sons.’’]

¢ There appears to be a designed confusion in the phrase
plrve pitarak, who, as progenitors, when living, offered the
Soma, and now, as Pitris, partake of it. Vasighthd} =vastri-
tamd} Rkritdchchhddand dhanadattamd od ¢ covering or most
wealthy,” or, according to Mah{dhara (Yajur Veda, XIX. 51)
“of the race of Vasishtha.”
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10. Come, AanI, with thousands of Piiris, of both
past and future (time), frequenters of sacrifices,
-eulogists of the gods; those who are true, who
feed on oblations, and drink oblations, possessmg
equality with INpRA and the gods.

11. Agnishwitta Pitris, come to this solemnity ;

~ sit down, directors in the right way, in your appro-

priate places : eat the oblations spread on the sacred
grass, and grant us riches and male posterity.! .
12. Aext JAravepas,? who art glorified (by us),
having made our oblations fragrant, thou hast borne
them off, and hast presented them to the Pilris:
may they partake of them with the swadhd ;* and
do thou also, divine Aexi, feed upon the oﬂ'ered
oblations.
, 18. Thou knowest, JATAVEDAS, those Prrris, how
many they may be, who are not in this world,
those who are not in this world, those whom we
know, and those whom we do not fully know: enjoy
this pious sacrifice offered together with Swadhds.t
14. May those who are Agnidagdhas,* and those
who are not, be satisfied with Swadkd in the midst

' Yojur Veds, XIX. 59

* Yajur Veds, XIX. 66: the text reads kavyavdhana in place
of Jdtavedas.

? [Béyana swadhdkdrepa, s.0. with the exclamation ¢ siwadhd /
Or it may mean, along with the swadhd or pstri-oblation itself.]

¢ Yajur Veda, XIX. 67.

* Those whose bodies have been burnt by the obsequial fire.
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of heaven; and do thou, supreme Lord,' associated
with them, construct at thy pleasure that body that
is endowed with breath.

§6xra XVI. (XVL)

The deity is Aaxt; the Rishs Dawaxa, the son of Yaua; the
metre of the first ten verses is Zyishtulh, of the last four
Anushpubk; the first six stanzas are to be recited whilst the
body of one who has gone through the essential purificatory
ceremonies ( Dikshd) is being consumed.?

1. Aexi, consume him not entirely; afflict him Varga XX,
not ; scatter not (here and there) his skin nor his
body ;¥ when, JATAVEDAS, thou hast rendered him
mature, then send him to the Pifris.

2. When thou hast rendered him mature, then
give him up, JiTavEDAS, to the Pifris; when he
proceeds to that world of spirits,* then he becomes
subject to the will of the gods.

} Béyapa ioterprets swardf as referring to Agns; Mah{dhara
(Yajur Veds, XIX. 60) refers it to Yama. Siyapa explains
asunilit tanvam as the body that leads to life—a divine body.
Mah{dhara interprets it ¢ long-lived.”

* [Siyapa simply saye they are to be recited at (or upon) the
death of an initiated person (dikshitamarans).]

3 There may be here an allusion to the spiritual, or (in the
language of the later psychology) subtile body, stkshma ferirs;
the Scholiast only says ‘‘do not reduce him to ashes,” JAssmi-
bhitam md kurw. .

¢ [Béyana, “ when he obtains the qnmkemng of life (prdse-
preranam) wrought by Agni.”’]
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3. Let the eye repair to the sun; the breath to
the wind; go thou to the heaven or to the earth,
according to thy merit; or go to the waters if it
suits thee (to be) there, or abide with thy members
in the plants.!

4. The unborn portion ;* burn that, AGN’I, with
thy heat ; let thy flame, thy splendour, consume it ;*
with those glorious members which thou hast given
him, JiTavEDaS, bear him to the world (of the
virtuous).

5. Dismiss again to the Pitris, Aan1, him who
offered on thee comes with the swadhds : putting on
(celestial) life, let the remains (of bodily life) depart:
let him, JiTAVEDAS, be associated with a body.

6. Should the black crow, the ant, the snake, the
wild beast,* harm (a limb) of thee, may Aanz the
all-devourer, and the Soma that has pervaded
the Brahmans, make it whole.

! The Scholiast no doubt understands here the doctrine of
trunsmigration. M. Langlois translates—¢Remets au ciel et
4 la terre co que tu leur dois—va donner aux eanx et aux
plantes, les parties de ton corps qui leur appartiennent;’’ bat
this is European, not Indian.

* [The obvious translation of ajo 3Adga} is, * The goat is thy
portion.”” But Séyapa explains it as the anfarapurnsia, which
has no body, no organs of sense, ete.])

¥ Tapas gachis and archis, the terms in the text, are, according
to the comment, the positive, comparative, and superlative
radiance of dgws.

¢ [B4yana, * jackal, etc.” Ludwig * hynna."]

e e e e - .- - .-
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7. Enclose the mail of Aent with the (hide of
the) cow ; cover it with the fat and marrow: then
will not (Aan1), bold, exulting in his fierce heat,
proud, embrace thee roundabout to consume thee
(to ashes).

8. Aoni, shake not this ladle, for it is dear to the

gods, and to the (Pifris) who are worthy of the
Soma : this which is the drinking ladle of the gods,
in this the immortal gods delight.

9. I send the flesh-devouring Aanr to a distance:
let him bearing away sin repair to (the realm of)
king Yama ;! but let this other Jéfavedas who is
known (by all) convey the oblation to the gods.

10. The flesh-devouring deity Aani, who has
entered your dwelling, I turn him out, for the
worship of the Pifris, upon beholding this other
(Aex1) Jdtavedas; let him celebrate the sacrifice
(to the Psitris) in the most excellent assembly.

11. Let Aaxr the bearer of the Kasya® worship Vargs XXII.
the Pilris, who are magnified by truth, let him.
declare which are the offerings to the gods, which
to the Pstris®

12. Longing we set thee down; longing we
- kindle thee: do thou longing bring the longing
Pitris to eat of the (sacrificial) viands.

! The Yajush (XXXV. 19) reads yomardjyam. According to
Mahfdhara, this verse closes the PiirimedAa, or sacrifice to the
Pilpss, * The kavys is an offering to sages, f.e. pitrie.

? Yajur Veds, XIX, 65. 4 I'tid. XIX, 70.
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13. Cool again, Aanr, the spot which thou hast
burned, there let the water-lily grow, and the ripe
Durvé with its many stalks.

14. (Oh earth), cool and filled with cool (herbs),
gladsome and filled with gladsome (trees), be
thronged with female frogs and give joy to this
Aaxp!

ANUVAKA 1II

ADHYAYA YVI. ConTINUED.

8¢xa I. (XVIL)

The deity of verses 1 and 2 is SAraNYU, of verses 8 to 6 Pdsmax,
of verses 7 to 9 Samraswarf, of verses 10 to 14 the Waters,
of verses 15 to 17 the Waters, or Soma; the Rishs is
Devadravas, son of Yama; the metre of verses 1 to 12
is ZVishtudh, of verse 14 Anushtudh or Purustdd-brikatt, and
of verse 14 Anushtubh.®

1. TwasaTRI celebrates the marriage of his

! That is, *‘let the Earth be visited by the rainy season, when
fuel becomes plentiful.”

¥ Saranyu, the daughter of Twash{rs, was given in marriage
to Vivaswat, aud had by him Yams and Yami. Intimidated by
his ardour, she substituted another female, her shadow, Chidyd,
for herself, and going to UZtarakuru, changed herself to a mare,
Fivaswat begot Manw by Chkdyd, when, finding his error, he
set off to look for his wife. Discovering her disguise, he trans-
formed himself to a horse, and had by his wife the two 4swine,
This is the legend alluded to, according to Siyana, and is so
narrated in the Purdnass, which have probably derived it from

- the Pedas and amplified the details.
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daughter: therefore the whole world is assembled ;
but the mother of Yama, the newly-married wife
of the mighty Vivaswat, disappeared. :

2. The Gods concealing the immortal (S8araNyu)
for the sake of mortals,’ and having formed a woman
resembling her, gave her to Vivaswar. She bore
the two Aswins when this had happened, and then
SarANYU gave birth to two twins.?

3. May the discriminating PGsHAN, whose cattle
are never lost, the protector of all beings, transfer
thee hence (to a better world): may he give thee
to these Prrpris: may Aant (give) thee to the
beneficent gods.?

4. May the all-pervading VAvu* protect thee,
may PdsHAN (preserve) thee, (going) first on the
excellent path (to heaven): may the divine Savrrer .
place thee, where the virtuous- abide, whither they
have gone. -

! [Béyapa explains martysdhal as manxsbycbhas taduipatt-
yartham * for men, s.o. that men might be born.” AMens was
the offspring of Vivaswat and the ‘ woman resembling Serasyw,”
and all men are descended from Mans.)

* Yama and Yamt, but dwd mithund, may mean two pairs of
twins, Yams and Yam! in the first instance, and the 4swins
in the second. .

? This and the following three stanzas are to be recited at the
funeral rites of a man of the first three classes, who has been
duly initiated (dikshsts). .

¢ The text has dyu}, but Siyapa says this means vsdyn}, the
letter *“ 9 being elided in Vaidik Sanskrit. :
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5. PusaaN knows all these regions severally;
let him conduct us by (the path) that is most free
from peril: let him precede us, who is the giver
of prosperity, endowed with radiance, accompanied
by all pious men, ever vigilant, and knowing (our
(deserts). |

6. PUsHAN has been born' on the best path of
paths, on the best path of heaven, on the best path
of earth, he goes forward * and backward over both
(worlds), the assemblies longed for by all, discrimi-
nating * (the merits of the dead).

7. The devout invoke Saraswarf; they worship
Saraswarf at the strewn sacrifice; the virtuous
call upon BSaraswaTf: may Saraswarf bestow
blessings upon the donor (of the oblation).

8. Divine Saraswarf, who ridest in the same
chariot with the Pifris, and art delighted (along
with them) by the (sacrificial) viands, seated on the
sacred grass be gratified (by our offering), and
grant us wholesome food. '

9. Saraswarf, whom the Pilyis invoke when
circumambulating the sacrifice on the right, bestow

! That is, was manifested in order to conduct men after death
to their destination according to their merits,

3 [“Forward,” f.e. favourably to the virtuous to show the
fruit of good works; ‘‘backward,” ¢.c. he walks adversely
to the wicked.]

? That is, knowing that this man has acted thus, this is the
reward of that act. :
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upon the worshippers at this sacrifice a portion of
food fit for thousands, and increase of riches.

10. May the maternal waters purify us; may
the shedders of water purify us with the effusion ;!
for the divine (waters) bear away all sin: I come
away from them purified (to heaven).*

11. The juice of the Soma has risen to the Vargs XXV.
earthly and heavenly (worlds), both this visible
world, and that which (existed) before (it): I offer
that juice flowing through the common region (of
heaven and earth) after the sacrifices (offered by
the) seven (officiating priests).® '

12. *Thy juice, (Soma), which escapes (from the
hide), thy filaments which let fall from the hands
(of the priest escape) from the vicinity of the

V' Ghyitena no ghyitapwal purants. The Commentators seem
to be rather perplexed by this phrase. Siyana says, * waters
. which purify others by water.” Mahidhara (Yajur Veda, IV. 2)
explains ghrits as ““effused water,” ghritapwal as “ divinities
presiding over effused water.” But ghrits may have its usual
meaning of “ oiled butter,” according to the Brdimass, which
is quoted by 84yana.

* Udems, according to Siyana, means ““ I go to heaven.”

? The purport of this stanza is not very intelligible, another
interpretation given by Séyana renders drapsah as a name of the
Sun. Insupport of this interpretation 8iyana cites the Satepatis
Brdhmana (VIL. 4. 1. 20). Another interpretation of Aotrd}
is Ditdk, of which, according to S'rufs, there are seven, genith,
nadir, and centre, with the four cardinal points. Mah{dhara
gives this version only (Yajur Veds, XIII. §).

¢ Yajur Veds, VII. 26, reading grdos for 3dAu.
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planks (of the press), or (from the hand) of the

- Adhwaryu, or from the filter; I offer it all with my

Varga XXVI.

mind (to Aext) with the word vaskat.

13. Thy juice and thy filaments, (Soaa), which
escape, and which fall from the ladle on this side
or on that; may this divine Brimasparr sprinkle
it for our enrichment.

14. (Waters)! the plants flourish by means of
water,) my prayer is effectual through water ;
the essence of water is vxgorous through water;
purify me with it.

8¢xra II. (XVIIL)

Mpziryv (death) is the deity of the first four stanzas, DaATRI of
the fifth, Twasuyer of the sixth, the Pitrimedha (offering to
the Pitris) of the next seven, and the Pstyimedha, or PrasAraTI,
of the last; the Rrshs is Sanxusuxa, the son of Yauma; the
metre varies, it is Jagalf in the first two verses, Gdyatrf in
the two next; that of the eleventh is Prastdrapanktés, of the
thirteenth Jagatt, and of the fourteenth Anushfudh; the rest
‘are Trish{udA.?

1. Depart, Mr1TYU, by a different path: by that
which is thine own, and distinet from the path of
the gods: I speak to thee who hast eyes, who hast

! One epithet payaswat is applied to all the nouns (literally,
“having water”’), but the Scholiast understands it to mean
sdravat, having pith or vigour; in the case of the plants ¢ being
vigorous by means of water in the shape of rain.”

* [The metre is differently given in the Sarodnukramas. For
the name of the risAi see Max Miiller, Rig Veda, vol. v. p. 50.]
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ears: do no harm to our offspring,' nor to our male
progeny.

2. If, avoiding the path of death you go (on the
path of the gods), assuming a longer and better
life, (my friends), then may you, (O sacrificers),
diligent in sacrifice, enriched with progeny and
affluence, be cleansed and pure.?

3. May those who are living remain separate
from the dead: may our invocation of the gods
to-day be successful : let us go forward* to dancing
and laughter, assuming a longer and better life.

4. I erect this cirole (of stones)* for (the pro-
tection of) the living, that none other of them may
approach this limit; may they live a hundred years,
occupied by many holy works, and keep death
hidden by this mound.

5. As days pass along in sucoession ;. as seasons
are duly followed by seasons ; as the successor does

! 84yana explains -pny'dﬁ as female offspring. Mah{dhara—

renders it by santaltm, descendants, funily sucoessors (Yajur
Veds, XXXYV. 7).

-

Y S'uddhd}, according to the comment, means pure from the .

decay caused by the sins accumulated in a former life; pkids,
pure from that caused by the sins of the present life. '
3 Or, with our faces to the east.

¢ Mahfdhara (Yajur Veda, XXXYV. 15) states that after the
burning of the body, the Adhwaryu is to raise a bank or lump
of earth between the village where the deceased dwelt and the
cemetery, as a rampart against death ; S4yana makes the peridis
a stone rampart (pdshdgdm).
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not abandon his predecessor,' so, DHAmI, support
the lives of these (my kinsmen).

VarpaXXVIL 6, (Yo kinsmen of the dead man), choosing old

age, attain length of life, striving one after the
other,* how many soever you may be: may TwasaTRI,
the creator of good races of men, being at onme
(with you), grant you, (busy) at this (sacrifice), a
long life.

7. Let these women who are not widows, who
have good husbands, enter (anointed) with un-
guent and butter. Let women without tears,
without sorrow, and decorated with jewels, first
proceed to the house.

8. Rise, woman, (and go) to the world of living
beings:® come, this man near whom thou sleepest
is lifeless: thou hast enjoyed this state of being
the wife of thy husband, the suitor who took thee
by the hand.*

9. Taking his bow from the hand of the dead

! That is, according to the comment, as a son does not leave
his father by dying first.

* [Séyapa explains *the eldest first.”” There scems to be
implied in yatamdnd} the notion of men toiling up .the hill of
-old age.]

3 [84yana, * go to the home of the living, ¢.s. thy sons, grand-.
sons, ete.” This verse is intoresting as showing that in the
latest part of the Vaidik age there was no trace of Suttee.]

¢ [This verse is to be spoken by the husband’s brother, ets.,
to the wife of the dead man, and he is to make her leave her
husband’s body. 8ee the A'swaldyans Grikya Stiras, IV. 2.]
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man,! for the sake of our vigour, emergy and
strength, (I say) thou art there;® may we (who
are) here, blessed with male offspring, overcome
all the enemies who assail us.

10. *Go to this thy mother-earth, the wide-
spread, delightful earth; this virgin (earth is)
‘a8 soft as wool, to the liberal (worshipper) may she
protect thee from the proximity of NiIrRITL.

11. Earth, rise up above him ;* oppress him not;
be attentive to him (and) comfortable ; * cover him
up, earth, as a mother covers her child with the
skirt of her garment.

12. May the earth heaped over him lie light:
may thousands of particles (of dust) envelope him;
may these mansions distil ghee (for him); may they
every day be an asylum to him in this world.

! This applies to a Kshatriys.
* [Séyans, “ art thou there? "]

3 [B4yana says the four verses 10 to 13 are to be repeated at

the death of a dikshsts (initiated person), and cites Léwaldyana-
8. YI. 10. On the repetition of verse 10, the bones which have
been collected are to be placed in the grave; see Aéwaldysna-
grikys-8. 1V. 5.]

¢ [s.e. 80 as to give him breathing room. Whilst this verse is
being recited, dust is to be scattered over the grave. Apw.-
grikya-s., 1V. 5.]

$ [ Stpavanchand = deceiving well. deuu says, ‘Treat him
kindly for the sake of the sacrifice:® fondle him, lull him to
rest. The alternative explanation supratishtd BAeve seems to
mean be & good resting-place.]
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13. I heap up the earth around thee,! placing
(upon thee) this clod of earth;* may I not be
injured: may the Pifris sustain this thy monu-
ment: may Yama make thee a dwelling here,

14. At the decline of the day they have placed
me (in the grave) like the feathers of an arrow;
I have restrained my declining voice as (they check)
a horse with a bridle.®

ADHYAYA VIL

ANUVAKA II. CoNTINUED.

S¢xra III (XIX,)

The deities are the Cows or the Watlers, of the second half of
the first stanza Aaxt and Soma; the Rishs is either MaTHTTA
the son of Yaua, Brremv the son of Varuya, or CHYAVANA
of the family of Barieu; the metre is AnushrudA, except in
the sixth verse, in which it is Gdyaéri.

1. Come back: go not elsewhere: abounding in
wealth, sprinkle us; Aent and Soma, you who
clothe (your worshippers) again, bestow upon us

riches,

! (Siyana, ‘O urn, I keep off the earth above thee with thy
lid, Ae 'sthitumbha tavopars twadiyena kapdlena prithivim prati-
badhnami.] This is addressed to the urn, containing the bones
and ashes, which is buried after the corpse has been burnt.
“In quo reliquias divinique ossa parentis condidimus terrt,”
Zneid, V. 68. [The verse is to be recited when the bones are
covered with the lid; see ALéwal.-grikys-8., IV. 5.]

3 [4.0. the lid of the urn.] ? No comment on this.
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" 2. Bring them back again, render them obedient:
may INDRA restore them,‘ may AGNI bring them
nigh.

8. May they come back to me and be fostered
under this (their) protector: do thou, Aeni, keep
them here; may whatever wealth (there ls) remain
here.

4. I invoke the knowledge?® of the place, of their
going, of their coming, of  their departure, of
their wandering, of their returning: (I invoke)
him who is their keeper.

5. May the keeper return (with them) ; he who
reaches them when?® lost; who reaches them when
straying; who reaches them when wandering, and
returning.

6. INDRA, come back and bring back (the eattle) 5
give us our cows again, may we rejoice in our
cows being alive.*

7. I nourish you gods, who are everywhere
present, with curds, with butter, with milk ; may
all those deities who are entitled to worshxp reward
us with riches.

! [84yans, “ make them obedient to thee.”]

* [Béyana omits the word sahyidnam, and takes mydua,
etc., as being all the object of Awev.]

! [Béyana, “who attempts (anuBAevati) going in different
directions for the sake of following the lost cows.”]

¢ Bhungjdmakas may also be the causal, “that we may feed
the gods and Pitrss” (by the offerings of milk, ets.).
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. 8. Come back (ye cows), bring them bac
return (ye cows), bring them back ; and (you, cos
coming back, return; there are four quarters
the earth, bring them back from them.

. S6xma IV. (XX.) L
The deity is Aaxz;? the Rishs is Vimapa, son of Impma, o

Prasfrati, or Vasuxgrr, the son of Vasuxea; the metres

of verse 1 Ekapada (decasyllabic Pirds), of verse 2 Anushfs

of verse 9 Firdj, of verse 10 Zrish{udA, of the six mid

verses Gdyatri.

1. (Aan1), manifest towards us a favoural
mind. :

2. I glorify Aan1, the youngest of the feed
(on oblations), friendly in counsel,’ difficult to resi
at whose rite the oblations seek heaven, as (calv
the udder of the mother cow.

3. He whom (the worshippers) magnify w
their mouth,® the sustainer of pious works; whe
banner is the light, he shines, bestowing upon the
all their desires.*

4. The refuge of the people,® the mover, wl

! [The anwxkrama adds as to verse 1, “Or the first line
meant as a propitiation.”]

3 [#.e. the friend of all because he instructs every man wha
do and what not to do.]

3 [84yapa, ¢ with worship, vis. praise and oblations.”]

¢ [Or, sending a row of flames against the enemy.]

- Aryo viédm, who is to be gone to or had recourse to
worshipping men. :
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when he moves, penetrates to the ends of the sky;
the sage illumining the firmament.!

5. Accepting the oblations (offered) at the sacnﬁoe
of the worshipper, he blazes up, with a mighty
flame; fixing his abode, he advances.?

6. AeNI is capable (of protecting all men), he
is himself the oblation, and the sacrifice; rapidly
indeed does his spirit® move. The gods come to
Aen1, who bears the praises.

7. Aext, who goes to (summon the gods), the Vasga InL.
bearer of the oblation, whom men call the sow
of the stone; * him I desire to worship (for the sake)
of supreme felicity.

8. May all the men who belong to us® be
(gratified) in all that is desirable, augmenting Aom
with oblations.

9. His ohariot is black, white, red, tawny, dark

! [Séyana takes didydnak out of its place ‘‘ when Agné ‘moves -
radiant, then he, the sage, reaches the ends of heaven and the
firmament.” He explains abAram as “‘that which is chamotanxed
by clouds.”]

* This alludes o a part of the ceremonial of fire wonhlp—-
when the fire is taken from one altar, or firepit, to another,
from the Saumikt veds, or altar of hbahon, to the Uitard veds,
the north or principal altar.

? [Biyana explains gdéu} as the superintending ml of Agni,
which hastens to call the gods.]

¢ [Bfyana refers to Rig Veda, IL 1. 1. (v. uprd Vol. II.
p. 208).]

¢ [i.e. the sons and grandsons of the worshippers.] -
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red, crimson, and glorious ;! the progenitor of all
has given him a chariot of gold.

10. Grandson of strength, Aent, who art gratified
by the ambrosial (viands), Vimapa, (desirous of)
wisdom, has recited thy praises ; do thou, approach-
ing with a kind intention, bestow upon us food,
strength, and a prosperous abode.?

) 8¢rma V. (XXI.)
The deity and Rishs as before; the metre is Astardpankis.

1. We invoke thee now, Aani, invoker (of the
gods), with our voluntary (praises) for the sacrifice,
at which the sacred grass is spread; thee, who
underliest (all things), who (diffusest) purifying
radiance, (we invoke) for thine exhilaration; thou
art mighty.

2. Self-radiant, opulent in horses, they glorify
thee ; the oblation poured out over (thee)* proceeds

! [Or, “white, brilliant, vast, straightgoing, red and glorious.”]
The Scholinst naturally asks how the chariot should be of
different colours, and has no better reply than that it happens
through the exceeding power of Agns. [His further explanation,
“Or else the words krisknah, eto., are to be joined as accusatives
to the word Asramya-répam, which is descriptive of the chariot
as they relate to the same substantive,” merely serves to confuse
the grammatical construction. ]

- * [Or, progeny.]

* [ Upasechant is properly “ladle” or ‘‘spoon,” but S4yapa

explains it as tavopariksharapasild.]
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in a straight course, Aani, to thee for thine ex-
hilaration ; thou art mighty. -

3. The establishers (of the rite) worship thee
with their ladles (filled with the oblation), like
(earth-)sprinkling (showers) ;' thou sustainest ex-
ceedingly black forms and white and all beauties
for thine exhilaration;? thou art mighty.

4. Powerful and immortal Aex1, bring to us, for
our sustenance, the precious wealth which thou
thinkest best; (bring it) for thine exhilaration at
the sacrifices; thou art mighty.

5. Aeni, generated by ATHARVAN,® is cognizant
of all praises; he is the messenger of Vivaswaz,
the beloved friend of Yama, for your exhilaration;
thou art mighty. . .

6. The (worshipper) glorifies thee, AN, at VargpaV.
sacrifices, when the solemnity is being celebrated ;
thou grantest in thine exhilaration all desirable
treasures to the donor (of the oblation); thou art
mighty. -

7. The men establish thee, Aani, at sacrifices, the
ministrant priest, graceful, whose face shines with
butter, radiant, most intelligent with thine eyes, for
thine exhilaration ; (hence) thou art mighty.

! [4.c. as showers worship Agns¢ as their pitri. Siyapa suggests
another explanation, ¢ Thy rays dwell with thee like oblations
sprinkled with the ladles.”]

* [In this verse and in verse 4, Sfyapa explains va} as reforring
to vigwe devdh.] * [See Vol. 111. p. 409.]



Varga VI.

56 ' RIG-VEDA SANHITA.

. 8. Aoxt, thou, the mighty one, art known far
and wide by thy radiant lustre; bellowing, thou
rushest like a bull, thou impregnatest the sister
(plants) in thine exhilaration ; thou art mighty.

S6xra VI. (XXIL)

The deity is Inpra; the Rrshs Vimapa; the metre of the ﬁﬂ.b
seventh, and ninth verses is .Anwshfubl, of the fifteenth
TrisAtudh, and of the rest Purasiddbrikatt.

1. In what place to-day is INDRA renowned ?
In what nation is he famed like Mirra ?* (INDRA),
who is worshipped with sacred praise at the dwell-
ing of the rishis, or in secret.® -

! 7% vo mads and Vivakshase form the burthen of each verse;
vivakshase is explained makdn Bhavasi; vs vo made is explained
with some variation, “in your,” or ¢ for your exhilaration,”
s.e. for the sake of the various kinds of exhilaration produced
by drinking the Soma: val is sometimes explained as referring
to Agni; sometimes as referring to the viéwe devd}, and the
commentator occasionally connects them with vivakshass as
cause and effect, as made sanjdls sati yasmdd evam kritavdn ass
tasmdt twam mahdn dhavass, the inebriation being produced, s.s.
since thou hast thus acted, thou art great. The words ‘o vo
made” seom like a quotation or Soma-drinking refrain ; perbaps
also a play upon the name Vimads is intended. See S4ma Veda,
1.5.1.4.2to 4. [Benfey objects to the taking vf and mads
together as vimads, because ¢mesiz is unusual, and the accent
would have to be altered ; he suggests that ¢s is a repetition of
the vf in vivakshase, which, though treated as one word in the
Puda, is really * vf vakshase.”]

3 [Or, ““as a friend.” Siyana explains jane as ¢ worshipper,”
Jjana being sometimes used of an individual.]

3 [Or, *“in the forest.”])
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"2, Here is Indra renowned ; to-day he is praised
by us, the wielder of the thunderbolt, the deserving
of praise ; he who, like MrTRA, bestows upon men
unequalled abundance.

3. (May Inpra protect us) who is the lord of
great strength, of unequalled (power), the dis-
tributor of great wealth, the cherisher of the
dreadful thunderbolt, as a father (cherishes) a dear
son. )

4. Thunderer, thon who art divine, yoking thy
horses which are swifter than the divine wind, and
gliding along the resplendent road, thou, opening
out the way (to battle), art glorified. -

6. Thou hast come to these two horses (which
have the speed) of the wind, straight-going, for -
them to draw thee of themselves, whom no deity,
no mortal is able to restrain; whose ﬂeetness no one
comprehends.

6. USaNas inquires of you two' as you pass', YVargs VII.
“(Why) have you come to (our dwelling) from a
distance ; from heaven and earth to a mortal ??

7. Accept, INDRA, the oblation upraised by us;
we solicit of thee that protection by which thon
didst slay the non-human Susaya.

8. The Dasyu practising no religious rites, not

! This “you two” might be thought intended for Jndre’s
horses, but the Scholiast supplies indrdgni—*¢ Indra and Agns”;
or (substituting the accusative for the nominative), * every
worshipper inquires of you two Uanas (and Ixpma).”
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knowing us thoroughly,!following other observances,*
obeying no human laws, baffle, destroyer of enemies,
the weapon of that slave. _

9. Hero, InDRA, with the hero (Marvurs defend)
us; that protected by thee (we may be able) to
overcome (our enemies): thy blessings are diffused
among many (praisers), as men (repair to their lord).

10. Hero, Inpra, wielder of the thunderbolt,
thou hast animated those chiefs (the MaruTs) to the
slaughter of Vrifra in battle, when (thou hearest)
the mystical (praises) of the sages, the worshippers
praising the might of the constellations.® -

11. Hero, INDRA, (thy worshippers glorify) those
prompt exploits performed by thee in battle, (by

" thee who art) ever bountiful, when with thy

associate (MaruTs) thou destroyedst the whole race
of SusHNA.

12. Hero, INDRA, let not our manifold sacrifices
be unavailing, but may we all, thunderer, (through)

! [Béyana explains abAs as “face to face, ¢.s. personally.” He
gives an alternative explanation of amaniup, vis. avemaniuj
“ deepising.”])

3 Anyavratal, others than those of the S'ruls and Swmpits,
which looks like an admission that they had some vratas. The
term amdnushal, * not human,” is the same as in verse 7. The
8choliast here explains it manwshyasamoyavahdrdd bdAyad, out of
the laws or customs of men, asuraprakritiripal, being of the
pature of evil spirits.

3 [Byana explains makshairagavasdm as * armies of praisers
approaching the gods.”]
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thy (favour) continue in the fruition of these (our
desires). ' , :

18. May these our (praises) reaching thee, INDRa,
bo successful, doing no detriment (to thee), so that,
thunderer, we may obtain the benefits derivable
from them, as (a cowherd enjoys those) from the
milch kine. C

14. When the earth which has neither hands nor
feet flourished through the acts of (devotion paid
to) the adorable (deities), then thou didst smite
down SusENA, circumambulating it on the right,
for the sake of Viswiyu.! v

15. Drink, hero INDRA, drink the Soma; being
excellent, harm (us) not,® possessor of opulence ;
preserve those who praise thee, and are affluent (in
offerings), and render us rich with great riches.

86xra VIL. (XXIIL.)
The deity and RisAs as before; the metre of the first and seventh _
verses is Trishfubh, of the fifth .AbAssdrint, of the rest Jagaif.
1. *We worship INDRA, bearing in his right hand vargs Ix.
the thunderbolt, the driver of the bay horses which
have many functions: shaking his beard, he mounts

! [Séyana takes vigwayave as a proper name, meaning * going
everywhere unimpeded,” a name of king Aurvageys, & descendant
of Urvast.]

? [.e. it is not just that we should be punished for any defect
in our worship of thee who art excellent.]
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on high, destroying (his enemies) by his armies
he gives wealth (to his worshippers). ,

2. With his two bay horses which bestow riches
at the sacrifice, INDrA, wealthy with wealth, is the
slayer of VRIrRA ; the brilliant, powerful, mighty®
INDR4, is the lord of strength ;* (through lnm) I cut
off the head?® of the .Ddsa.

3. When he grasps his golden thunderbolt, then
the opulent INpeA ascends with his praisers, the
chariot which his two bay horses draw, (INDRA)
the lord of long celebrated and widely renowned
food. :
4. As the rain (bedews all), so, INDRA, accom-
panied by his troops (of the Marums), sprinkles
their beards, with the green (SSoma-juice): he
repairs to the pleasant chamber (of sacrifice); (the
Soma) being effused, the sweet beverage agitates
(his frame), as the breeze (shakes) the forest.

5. We praise his manhood, who, having by his
voice alone made the many-tongned speechless, has
slain many thousand enemies, who supports the

! The text has Ribhw, Vdja, Ribhukshan, the names of the
three Ridhus, but the Scholiast here chooses to consider them
as epithets equivalent to dipta, dalavat, mahat

* Or, ““attacks the forces of the enemy.”

3 Ndma chit. The commentator seems to have no good reason
for explaining ndmas by siras, the etymology being mamyate
'mena (that with which one bows). He admits, however, an
alternative, ‘I destroy his very name.”
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strength (of the world) as a father the strength
(of his son).

6. We, Vimapas, have generated this thy un-
precedented, and most varied praise, INDRA, to
obtain thy bounty; as we know what the opulence
of that lord is, (therefore) we call it (before us),
as a cowherd (calls) his cattle.

7. Never may these friendships of thee, INDRa,
and of the siski ViMaDA be disunited: for we know
thy attachment, divine (InDRA), to be like that of a
sister (to a brother); so may the fnondshlp between
us and thee prosper.

S¢xra VIIL. (XXIV.)

The deity of the first three stansas is Iwpra; the Afwre are
the deities of the last three. The RisAs is Vimapa; the
metre of the first three stangas is dstdrapankti, of the last
three Anushfudh.

1. Drink, Inpra, this most sweet Soma, ex-Vamp X. -

pressed by the planks (of the Soma-press), then
bestow upon us riches in thine exhilaration;
thousandfold (riches), lord of infinite wealth; thou
art mighty.!

2. We solicit thee wlth sacnﬁoes, with prayers,
with oblations; lord of all pious acts, grant us
in thine eXhilaration, excellent and desirable
(affluence) ; thou art mighty.

! We have here again the same form of words, vf vo mads,
and the same burthen as in Stkta V.
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3. InpeA, who art the lord of desirable (riches),
the encourager of the worshipper, the protector
of the eulogists, defend us, in thine exhilaration,
from adversaries; (guard us) from sin, thou art
mighty. '

4. Powerful and sagacious (ASwins) mutually
associated, you have churned forth (the fire):®
when you, NZsartvas, glorified by Vinrapa, have
churned it forth.

6. All the gods praised you as you were mutually
associated, and caused (the sparks) to fly up; the
gods have said to the two NasaTyas, ¢ let the fire
again bear (us oblations).”

6. May my going forth be pleasant, may my
coming back be pleasant, you two divine ASwins,
render us, through your divine power, possessed of
pleasure.

Stxm IX. (XXV.)

The deity is Soma; the RisA{ may be Vmaapa, the son of
Prasfrat, or the son of Ixpra, or Vasuxmrr, the son of
Vasuxea ; the metre is .Astdrapankts.

1. Sanctify (Soma) our mind, our heart, our
intellect ; and may (thy worshippers) delight in thy
friendship, like cattle in fresh pasture, in thine

! That is, you have produced fire for sacrifice by attrition.
[Siyapa cites a Brdhmanas which says the Aéwins are the
Adhwaryus, and adds the business of producing fire is also
performed by the Aéwins.]
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exhilaration (produced) by the (sacrificial) food
for thou art mighty.'

2. They who seek to tonuch thy heart, Soma,
worship thee in all places; and these desires for
wealth rise from my heart at thine exhilaration; for
thou art mighty.

8. Verily, Soma, I practise all thy observances
with fullness; and as a father to his son, so do thou
in thy exhilaration make us happy; protect us
from being killed (by our enemies); for thou art
mighty.

4, Our praises converge (Soma) towards thee,

herds towards a well; establish our pious acts,
Soma, for us to live (long), as (the priest sets up)

the cups for thine exhilaration; for thou art
mighty.

5. The intelligent (priests), whose desires are
fixed (on the fruit of good works), with sacred
rites show forth (the praises) of thee, Soma, who art

wise and powerful; do thou, in thy exhilaration,

(grant us) pastures, abounding with cattle, and with
horses ; for thou art mighty.

6. Thou protectest our cattle, Soma, and the Varga 1L

variously ocoupied world, contemplating all exist-
ing beings; thou preparest (the world) for them

! Daksham is here explained 4dntardimd, the soul or heart.
The eame phrase and burden, of vo made and esvakshass, as in

the last hymn, are repeated. This verse recurs S&ma Veds, I.
5.1. 4. 4. .
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to live in for thy exhilaration;! for thou art
mighty.

7. Be on all sides our preserver, SoMa, thou, who
art unassailable; drive away, monarch, our adversaries
in thine exhilaration, and let no calumniator rule
over us; for thon art mighty.

8. Soma, author of good works, liberal granter of

" fields, be vigilant in supplying us with food; and

in thy exhilaration preserve us from oppressive men,
(and) from sin ; for thou art mighty.

9. Utter destroyer of enemies, Soma, who art
the auspicious friend of InNpra, (protect us), when
hostile warriors everywhere call us to the combat
that bestows offspring; by thine exhilaration (pre-
serve us); for thou art mighty.

10. SBuch is the Soma which, swiftly moving,
exhilarating, acceptable to INDRA, has given increase
(to our understanding) ; it has increased the in-
telligence of the great and pious Kaxsufvar in thine
exhilaration; for thou art mighty.

11. This Soma bestows, upon the pious donor of
the libation, food with cattle; it gives wealth to the
seven (priests) in the manifold exhilaration; it has

- restored (their faculties) to the blind, and the lame.?

! [Séyapa here explains va} as referring to all the gods, and
cites the Tusttiriya Sahhitd, III. 2. 9. 7, to the effect that
both gods and men are dependent on his gifts.]

* The yishis Dirghatamas and Pardorif or Parivry. See
Vol. I. p. 290, and Vol. II. p. 242. In the latter place the
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S6xra X. (XXVL)
The deity is Pésmaw; the Riski as before; the metre of the
first and fourth stanzas is Ushnik, of the rest Anushfudh.

1. Since our appointed and acceptable prayers Vargs XIIL
proceed to him, may the mighty PUsHAN, of pleasing
aspeot,' whose car is ever harnessed, proteot us.

2. (May he) whose greatness (manifested as) the
matured rain, this pious man celebrates with pious
rites—may he be cognisant of such excellent
praises. ,

3. He, PUsHaN, is eognisant of such exocellent
praises: like Soma he is the showerer (of benefits):
the graceful deity rains down upon us, he rains
upon our cow-pastures.

4. We glorify thee, divine PUsmaN, the ao-
complisher of our desires, who makest the pious
to quake.?

6. The sharer in sacrifices, who is drawn by
chariot-horses, the yishs, the benefactor of men ; the _
friend of the devout, scattering (his foes).

cure of the lameness of the Rishs is attributed to Judre; in the
former to the Agwins; the restoration of sight to Dirghetemas
has not occurred in the text; it is narrated of Kagws. Seo
Vol 1. p. 318.

! Dasrd is rendered by daréaniyap, but it may also, according
to the Scholiast, be the two accomplishers of the rite—the
Yajamdna and his wife: ¢ may Péshan protect them.”

* [4dRavam making them shake with reverence and respect,
Séyaps.] . :

VOL. VI. F
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6. Lord both of the pure desirable (she-goat),
and of the pure (he-goat): weaver of the cloth
(of the wool) of the sheep; he has cleansed the
vestments.! , :

7. The ruler, the lord of viands, the sovereign
the friend of the contentment (of all); he who is
unassailable, gently shakes his beard (when drinking
the Soma of the sacrificer), desiring (his favour).?

8. The goats, PUsHAN, bear the burthen of thy
car, who art the friend of every suppliant, born
long ago, never-failing (in thy duty).

9. May the mighty PésmaN protect our chariot
by his might: may he be to us the augmenter of
food : may he hear this our invooation.

’

8¢xra XI. (XXVIL.)
The deity is Inpra; the RisA¢ is Vasuxra his son; the metre
is Zrishiudh.

1. (InpRA speaks:) Such is my pleasant dis-
position, worshipper, that I help the imstitutor of
the rite,* who offers libations ; but I am the punisher
of him who offers not libations, who disregards
truth, the perpetrator of sin, the malignant.*

.3 Vasbvdyo 'vindm, making woollen cloths such as the woollen
filter, ete. The words ‘“he has cleansed the vestments’ are said
to express that Péshan is purifying all around by light and heat.

* [Haryata} is properly an epithet of Péshan, ¢ the desirable.”]

? [84yapa, “ I bestow upon him whatever he desires.”)

¢ As to dbAum, see again verse 4: hero Sfyana’s explanation
is only vydpnuvantam—there it is rendered fatrum mahdntam.
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2. If T encounter' in combat the undevout,
resplendent in their bodies, then will I cook a
vigorous bull for them, and will sprinkle (upon
the fire) the exhilarating effused juice, the fifteen-
fold (Soma).!

3. I know not that man who says that he is the
glayer in battle of those who do not reverence the
gods: but -when (I behold) the fierce war com-
menced, then (my enemies) proclaim my prowess.

4. When I enter upon unprecedented combats,
then all those who are affluent in oblations approach
me so engaged:* I destroy the mighty and over-
powenng foe for the protection of the world, and,
seizing him by the feet, throw him down from the
mountain.

5. None resist me (enga@d) in combat, not even
the mountains when I am resolved: at my shout
the dullest of hearing?®is alarmed, and so too even
the bright-rayed (sun) trembles day by day.

6. Beholding here the drinkers of the libations Vaifa XVL

! [8oma is called “ fifteenfold,” because its leaves grow during
the light half of the month one by one on the fifteen days,
beginning with pratipat (the 1st day), and similarly die off
during the dark half of the month, or else because the Soms
offered at noonday is accompanied by the Zrvori¢ and Pamcha-
daga Stomas.]

* [.e. stand round praising me in order to incite .me to
prowess, Siyana.] 4

3 Kridiukerys may be the name of an Asxra, or it may denote
one hard of hearing, deaf.
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who serve not INpra, who cut (the worshippers)
to pieces with their hands, assailing them to do them
harm; my shafts quickly fall upon them, as well as
on those who revile (your) powerful friend. '

7. (The Rishi speaks:) Thou, INDRA, art manifest;
(from time to time) thou waterest (the earth):
Inpra pervades all existence: the ancient INDRA
. verily destroys (his foe), the other does not destroy
(Ixpea). The united! two (heaven and earth)
surpass not him who extends beyond the conﬁnes of
the universe.

" 8. The assembled cattle feed upon the barley;
I their master have beheld them grasing, tended by
the herdsman: when called, they collect around
~ their lord; when they approach, how much milk-
does he desxre (to take)?

9. When we, the grass-eaters of men, (are)
together, I (am) amongst the barley-eaters in the
wide fleld; * here he who is yoked would like one
to unloose him, and the assailant would yoke him
who is unyoked.

! [Pavaste, according to Siyana, means * going,” ¢.e.  going
in order to surpass every one in greatness.”) .

* [There is no comment on this obscure verse, and Wilson
leaves a blank in his MS. Ludwig’s trunslation, * Zusammenweb
ich dic grassfressenden unter den wesen und die getreidesser anf
weiter flur,”” misses the antithesis of vayam and cham, and leaves
yat and antar untranslated (unless anfar is transposed and taken
with jandndm, which does violence to the rhythm). Gmumm
makes ysrddah genitire dependent on wregsre.] ‘
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10. (Inpra speaks:) Thou knowest that what
is said by me at this time is the truth, that I may
create both hipeds and quadrupeds. I distribute
without conflict (among my worshippers) the wealth
(that I have taken from him), who (neglecting me),
the showerer (of desires), wishes to contend with
women. : :

11. What (other god but me)l whose eyeless Vargs XVIL

daughter is ever present knows her and honours
(her) the blind one:* which of the two (deities)
lets loose that bolt against (a foe)—he who assails,
(or) he who protects him ?

12. How many a woman has been gratified by
the flattering praise of man’s desire, when the bride
is fortunate and beautiful, she of herself chooses
her husband amongst men.?

13. He seizes (it)* with his feet; he swallows

! S4yana refers this to Inbma, whose eyeless daughter is
Praxgrrr, crude matter or nature, born of Ixbra as the Creator,
and at the makdpralaya (final dissolution of the world) merging
ioto him only,

* [More probably, * He whose daughter was once eyeless, who,
knowing this, will despise her for being blind ? ]

* This refers, as S&yapa rightly remarks, to the Swaysmbars.

The chosen husband is Judra in his identity with the lovers
Nala, Aryuna, eto., who were chosen by Damayanti, Draupadi,
eto.

¢ d.0. the rain. JIndra is here identified with Adstys, the San,

whose functions of evaporating moisture and restormg it as

rain are very obscurely intimated.
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it when it approaches him, he places the head (of
heaven) as a guard around his head: seated (above)
he sends (his rays) upwards to the proximate
heaven; he sends them downwards, on the out-
spread earth.

14. The great (sun), shadeless, undecaying,' ever-
moving, abides; the builder (of the world), who is
liberated, the germ (of the three worlds), eats
(the oblations), fondling the offspring of another
(mother),* he constructs (the quarters of the world):
with what design has the milch cow offered her
udder??® -

15. Seven sages sprang from the lower portion
(of INDRA as Prasiratr): eight were born from the
upper portion; nine occupants of stations* came
from behind, and ten, generated in the front,
partaking of food, traversed the summit (of heaven).*

! Apaldsdh * without a Jeaf,” explained as vindéarakitad,
without decay.

* [The ‘‘other mother” is, according to S&yana, Adits, the
mother of the gods; Aditya, the sun, is her offspring.]

? The milch cow, the commentator eays, is the Sky, who
offers the Sun as her udder, whence the rain may be milked.

¢ [Sthivimanta} is explained in the Petersburg Dictionary as
“ mit Scheffeln versehen.” See below hymn 68, verse 3.]

* These different numbers, it is said, designate the seven
Rishis, Vibwdmilra, ete., the sons of Prajdpats; the eight Vidla-
khilyas; the nine Bhrigus, and the ten Angirasss: another
explanation makes it, seven Marufs on Indra’s right, eight on
his left, nine behind him, and ten in front.
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16. (The other ANaIrasas) despatched one of the Vargs XVIIL

ten, KarrrLa, as equal (to the task) for the com.
pletion of the sacrifice; the gratified mother

. cherishes the embryo well deposited in the waters,!

and not desirous of an abiding place.

17. The sages cooked a fat ram:* they followed
(PrasApaT) in sucoession like dice thrown in
gambling:® two (of them), having the means of
purification and becoming purified, proceed in the
midst of the waters to (Praxgrm) the augmenter,
to (Karrra) the implement of destruction.*

18. They (the ANarrasas) go in all directions
calling (upon Prajépats), half of them cook (their
oblations), the other half cook not: this divine
Saviti® has told me this—(Aaxr), whose food is

' Prakpits cherishes the germ of creation deposited by
Prajdpati in the subtile elements; if this mystical interpretation
is correct, this' passage indicates the priority of SdnkAys philo-
sophy, a priority confirmed by the mention of Kapile.

? 4.0. the Angirasas sacrificed an animal to Judrs as Prajdpats.

3 [ Dive, lit. “ for gambling,” but Sfyana takes it as locative,
devane ramagasthdne.]

¢ This is very dark, and the Scholiast is not much more
lominous; dvau means ‘“two of the .Angiresas”; dhenum is
explained as ‘‘the means of killing ignorance and the like, or
the docr of kindness, s.o. Kapils;” Brikatim, ‘‘the increaser
by command of Prajdpati, i.e. Prekyiti”: of pavitreventd it
is said—the substantive means the syllable Om, by meditating
on which they are pure.

* Biyana, “the stimulator of all, s.0. Aditys or Prajdpati.”
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wood and ghee, serves (Prajdpati by means of
oblations).

19. I beheld the crowd coming from afar, moving
of themselves without wheels: the lord of all,
(Inpra), regulates the seasons (for the worship of
men), younger in vigour, destroying at once the
herds of evil beings.!

20. Turn not back, but repeatedly praise these
two yoked (steeds) of me the destroyer, which
advance (to the foe and to the sacrifice);* the
waters fulfil INDRA’S purpose, and (so does) the all-
cleansing sun, being (swift as) a cloud.® -

2]1. This is the thunderbolt which repeatedly
falls (on those who are) below the orb of the vast
sun ; the worshippers easily cause this water (in
the sun’s orb) above which is different from that
(in the clouds) to pass through (the firmament).*

! [Bdyana, explains gignd as ‘‘the destructive herds of
Rékehasas,” eto. Ludwig translates ¢ indem er die phallusidole
vernichtet.”]

* [Such is BAyapa’s fanciful explanation of gdvax. He aleo
explains yuktau as ¢ well worshipped.”]

3 [B4yana, ““I have beheld Judra as Prajdpats, driving the
crowd from afar and approaching with his army, self-moving,
without chariots,”]

¢ This is obscure, and the explanation of Siyana doubtful,
but it is no doubt intended to express the usual theory of rain;
the moisture of the earth being drawn up into the solar region
as vapour, and thence descending as rain by the action of the
thunderbolt and the wind.
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22. The bowstring fixed to each bow clangs
loudly ; then the man-destroying (shafts like)
birds fall upon (the foes):' and the whole of this
world is alarmed, presenting libations to INDRa,
and donations to the Rishds.

23. At the creation of the gods, the (clouds)
stood first ; from their division, the waters (of the
rain) came forth: the three divinities (PARIANYA,
Vivu and ApiTya), sowing in succession, warm the
earth: two of them (Vixu and Aprrva) convey
all-delighting water (to the sun’s sphere).

24. That thy (divine) nature identified with the
sun) is the cause of life: and know such (solar
form) of his (to be worthy of adoration) at the
sacrifice ; oonceal nothing : that motion of him the
all-cleansing (sun) makes manifest the universe;
it absorbs the moisture ; it is never disoontinued.

! This, if correctly interpreted, is a good specimen of the
abuse of metaphor and ellipse 80 common in the style of the
Veda: the literal translation is ‘‘the cow lows attached tree
by tree (to different trees), the man-eating birds fly out from
it (? from the tree).”
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Stxra XII. (XXVIIL)

This is a dialogue between Inpra and his son Vasvxra; Vasvxza’s
wife is the Risks of verse 1 and INDRa is the deity; of some
of the other verses Inpea is the Rishs and Vasuxna the deity,
of the rest Vasuxna is the Rishs and Inpra the deity; the
metre is TrisAfud.

1. (The wife of VAsuKrA speaks:) Every other
(divine) lord has come, but my father-in-law has
not come:! may he eat the parched grain: and
drink the Soma; when he is well satisfied, may he
return home. : ' -

2. (InpRa speaks:) (Inpra) the showerer (of
blessings), having hot rays, abides roaring in the
resounding expanse of the firmament: in all
oconflicts I defend him, (Vasuxra), who, having
effused the libation, fills my flanks.

3. (Vasukra speaks:) Thy worshippers express
with the stone fast flowing exhilarating Soma-juices
for thee, thou drinkest them: they roast bulls for
thee, thou eatest them, when thou art invoked,
MagHAVAN, to the sacrificial food.?

' The legend relates that Inpra came in disguise to a sacrifice
celebrated by Pasukra, whose wife, not recognizing him, prayed
for his presence; to satisfy her that he had actually come, the
dialogue that follows took place.

* This is interpreted by Siyanps, ‘‘thou eatest the cattle
offered as oblations belonging to the worshippers who cook them
for thee.”
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4. Overcomer of foes, (INDRA)' be cognisant of
this my (power, whereby) rivers bear their water
backwards, and the eater of cut (grass)*® confronts
the lion, the jackal drives the wild boar from
his lair.*

6. How, INpra, should I, yet immature (in
understanding), be capable of comprehending this
(thy power, so as to render fitting) praise to thee
who art wise and powerful? Therefore do thou who
art all-knowing instruct us in fit season; the
portion of thy (praise)) O MagHAVaAN, which (we
offer) is a burthen easy to be borne.*

6. (InpRA speaks:) Since (thy laudations) thus
increase my strength,® (let) the praise of me who
am mighty, (rise) even higher than the heavens.

! More probably, O worshipper, Vasulrs,” Indra being the
speaker; but the Scholiast says it is Pasukrs who says this,
claiming superhuman power as the son of Inpza.

* f.o. “the deer.” [Ludwig, ‘the fox’; Grasemann, *the
jackal,” deriving it from y/lup=y/rup, * to carry off (rob).”

? [Ludwig seems to be right in tranalating, * Rrrate, o singer,
dies mein (ritsel).” Ho adds, ‘ was soll diss bedeuten?” But
there is no great mystery or secret. Indra simply says, ““I have
the power to alter tho ordinary course of nature.” See verse 9.]

¢ [This is expanded by Sfyans, *Since we cannot perform
even a portion of thy praise without an effort on account of our
slowness of mind, do thou again tell us thy power and the way
to praise thee.”]

$ [Tavasam here seems to be used pmlephedly,  augment me
80 as to make me strong.”) .
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I destroy at once many thousand (of foes), for the
generator (of all) has engendered me withou{ an
enemy.!

7. Since, INDRA, the gods ? have known me to be
powerful, fierce in every act, the showerer (of
oblations): exulting I have slain VrrTRA with thy
thunderbolt, and by my might have opened the
clouds for the donor (of oblations).

8. The gods came, they bare their axes; clearing
the woods, they came with men in front of the
waters: depositing (the tree) of good wood in the
belly (of the river), where the underwood (is),
they burn it up.*

9. (Vasukra speaks:) The hare grasps the
assailing beast of prey: with a clod of clay I
cleave the distant (mountain): I can compel the
great to submit to the small : swelling (with
courage) the calf attacks the bull.

10. The hawk has fastened her claw * in heaven:

! Agatrum, etc., must mean ¢ the generator has engendered
me, without any enemies whom I could not overcome.”

* Or the priests and Yajamdnas.

? [84yapa, ‘The gods prooeed and carry the thunderbolts (to
cleave the oclouds; then accompanied by the Afarwfs, eto.,
cleaving the clouds, they advance towards the (rain) waters;
then placing the well-flowing (rain water) in the rivers, they
baorn the clouds where the water is.concealed (to make the
water flow).”] '

¢ Béyapa explains kshuram as a long hard sharp claw, like
a razor, belonging to a lion, tiger, oto., f.o. & strong flerce wild
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as a lion confined (in a cage) places one foot over
the other. As a captive buffalo (is) thirsty, (so
Inpra thirsted for the Soma, GAvaTet brought it to
him easily (from heaven).!

11. GAyaTrf drew it away without difficulty, for
the good of those (gods) who, (satisfied) with the
viands of INDRA, retaliate the injuries (of the
enemies of the gods): they devour all the
sprinkling (Soma libations) left (by INpRa), spon-
taneously destroying the armies and bodies (of '
the enemy).

12. They have been sanctified by holy rites, who
have fostered their bodies with prayers, at the Soma
(sacrifice): speaking like a man, grant us food, thou
possessest in heaven name and fame as a hero.

86xra XIIL (XXIX.) ‘
The deity is Inpra; the Rishs is Vasuxra ; metre as before.

1. As (the bird) who deposits its young (in its Vargs- -XXIL
nest) in the tree (is) eagerly lookmg around, so
ye bearers (AswiNs), your pure praise (ever) keeps
you awake : (that praise) of which INpra has for
many days been the invoker, (INDRA) the friend of

beast. If kshuram imply, as it does in common Sanskrit, a
razor, it is of no small historical value, intimating civilisation
and art. [See VIII. 4. 16, where ksAurs means rasor. Vol.
1V. p. 288.]

! Alluding to the bringing of the Soms from heaven. See
Vol. IIL. p. 71, note.
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man, the manliest of men, (to whom the Soma is
offered) at night.!

2. May we be prosperous at the coming of the
present or of any future dawn, (through the adora-
tion) of thee, the chief leader of men; through thy
favour TriSoxa obtained a hundred followers; the
chariot which was common to him and thee was
acquired by Kursa.?

8. What sort of exhilaration, INDRA, is agreeable
to thee? Thou who art powerful hasten to the
doors (of the sacrificial chamber) to our praises:
when will the Soma be present? (when will)
intelligence (come) to me? when, having pro-
pitiated thee, may I acquire wealth and food ?*

4. When, Inpra, (having partaken of) our obla-
tion, and by what sacred rite, wilt thou render men
resembling thee? when wilt thou bring them to
us? thou, who art widely renowned, art to us like
a true friend, (attentive) for our support, when the
minds of all were (anxious) for food.

! [B4iyapa, after giving the interpretations followed above,
adds: “ Thus he (Psome older commentator) explains, treating
this verse as one composed in praise of the Aswins; this is
wrong, for the hymn being in praise of Jmdra, this first verse
too is in praise of Indra,” and proceeds to give a slightly altered
interpretation.] .

* [Séyana cites IV. 16. 11. See Vol. IIL p. 148 suprd.]

? [Bfyana (literally), ‘‘ when may I cause wealth with food
to come near to me ?”')
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5. As the sun (brings) the ascetic, do thou bring
to the end (of existence) (thy worshippers), who
satisfy thy desire (for the Soma), as husbands (the
desire of their wives); and who (being) leaders of
rites, multiform INDRA, offer to thee ancient praises
with (sacrificial) viands. .

6. By thy overwhelming energy, INDRA, the vast Vargs XX11I.
heaven and earth, the measurers (of all), have been
quickly constructed : may the Soma-libations mixed
with ghee be acceptable to (thee) who art most
excellent; (may the oblations be) sweet for thy
drinking.

7. (The worshippers) have poured out the vessel
full of the sweet (Soma) (into the fire) for that
InDRa, for he is true (to his promises) of wealth:
InDRa, the friend of man, (distinguished) by his
actions, and his prowess, is magnified throughout
the expanse of the firmament.

8. The powerful INDRA reaches the hosts (of the —
enemy), the mightiest (hosts) exert themselves to
obtain his friendship: ascend, INDRa, that chariot
which thou directest with favourable intent (to our
sacrifice), a8 a chariot (which thou mountest) against
the armies (of the foe).
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ANUVAKA IIL

ADHYAYA YVIL CoNTINUED.

S6xra L (XXX.)
The deities are the Waters, or the grandson of the Waters; the
Rishi is Kavasua, the son of IrGsma; the metre is Trishiudi.

1. (Honoured) by adoration, let the advancing
Soma approach the celestial waters like the celerity
of the mind: offer abundant (sacrificial) food, and
perfect praise for the sake of MrTrA and VARUNA,
and for (Inpra) the rapid mover.

2. Priests, since you are charged with the liba-
tion, desiring (to present it), proceed to the waters
desiring (to receive it); to those (waters) which the
red hawk® beholds descending (from the clouds):
do you, dextrous-handed (priests), cast to-day that
flood (of Soma) into (the consecrated water).

3. Go, priests, to the water, to the reservoir;
worship the grandson of the waters? with oblations:
may he to-day give you the consecrated water, and
do you pour forth to him the sweet-flavoured Soma.

4, (He) who shines, without fuel, in the midst
of the waters, he whom the pious worship at

! 8iyapa explains suparpa as supatanal somal, the Soma
descending gracefully (ava) from the firmament, and sukasid as
ornamented with golden filter, eto., because they are engaged
in the graceful work of expressing the Soma, eto.

% Apdm napdtam is here said to be the delty appointed to
produce the rain.
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sacrifices ; grandson of the waters, give us those
sweet waters by which (mixed with the Soma-juice),
INDRA is elevated to heroism.!

5. Those waters with which Soma sports and de-
lights as a man (sports) with elegant young damsels:
do thou, priest, approach to obtain them: when
thou sprinklest them (in libation), purify (them
with the filter) along with the plants (the Soma).

6. Verily as young damsels welcome & youth, Varga XXV.
when desiring (them), he comes to them desiring
(him), so the priests and their praise and the divine
waters agree in mind and contemplate (their mutual
assistance).?

7. Present, waters, the sweet-flavoured god-
exhilarating mixture to that INpDra who has made
an issue for you when enveloped (by the clouds);
who has liberated you from a great calamity.

8. Send forth, rivers, the sweet-flavoured beverage
to him who is your germ, a well of the sweet (Soma-
juice), that beverage which is mixed with butter
adorable at sacrifices: hear, opulent waters, my
invocation. .

' Here is evident oonfusion between the Soma personified,
as the grandson of the waters, and the actual Soms which is
to be mixed with the water of the Vardvstf.

* The comparison seems to have been lost sight of as mdlotbd
in the first half of the verse, where, according to Séyans’s
explanation, the youth and nymphs are the Soms and the
Vasativart waters; nothing more is meant than their mixture.

' VOL. VI (1§
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9. Send, rivers, (to our sacrifice), that exhila-
rating wave, the beverage of INDRA, which sends
us both (kinds of fruit),! exciting exhilaration,
desirous (of mixing with the Soma), generated
in the firmament; spreading through the three
(worlds), flowing (amidst the vessels of sacrifice),
a well (of satisfaction to the gods).

10. Praise, Rishi, the waters like (those) of the
oloud-warring Inpra, falling in many showers,
returning, flowing to mix (with the Soma), the
mothers of the world and its proteotresses,
augmenting and combining (with the Soma).

11. Direct our sacrifice to the worship of the
gods; direct our adoration to the acquirement of
wealth ; open the udder? on the occasion of (this)
rite ; be to us, waters, the givers of felicity.

12. Opulent waters, you rule over riches; you
support good fortune, pious rites, and immortality ;
you are the protectresses of wealth and of offspring:
may Saraswatf bestow all this opulence on him who
praises you.

13. I behold you, waters, coming to (the
sacrifice), conveying the butter, the water, the

' [The fruit, whether reward or punishment, of the present
life (drisAta), and of a former life (adrishta).]

* Udhas, according to the comment, is the skin in which the
Soma is contained (adkishavama-charman) [and yoga may mean
the cart on which the Soma is placed, ‘‘Open the skin wlnoh
is on (or below) the sacrificial art]
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sweet (Soma-juices): conversing mentally with the
- priests, and bringing the well-effused Soma for
INDRA. ,
14. These opulent and life-sustaining (waters) have
come (to my sacrifice): friendly priests, make them
sit down; place them on the sacred grass, ye offerers
of the Soma, conversing with the grandson of the
waters. :
15. The waters desiring (it) have come to this
sacred grass, and wishing to satisfy the gods, have

sat down at our sacrifice: express, priests, the Soma

for INDRA ; to you the worship of the gods is easy.

8¢xra II. (XXXI.) :
The deities are Vidwz Devin; the Rishs and metre as before.

1. May he, who is to be praised by us, his

worshippers, and to be adored, (INDRA), come with
all his swift (MarUTs), for our protection, may we
be excellent friends with them: may we be freed
from all sins.

2. Let a mortal be ever desirous of affluence,
(having acquired it), let him worship with oblations
on the path of the sacrifice: and let him with his
own intellect meditate upon (the gods): let him
grasp with his mind the best and most mighty
(of the universal deities).

3. The sacrifice has been prepared: the in-
vigorating portions (of the oblation) approach
the beautiful (god) of excellent birth, as (the

Var,
XXVII.
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waters) at a holy spot® (approach the gods): may
we obtain the happiness of heaven: may we have a
real knowledge of the immortals.*

4. May the eternal (Prasirarr), the lord of
wealth, of generous mind, be willing to bestow
(benefits on him) to whom the divine Savrrgr has
given birth: may Baaea (induced) by (our) praises,
and the divine Arvaman unfold (future rewards);
or may some (other) gracious (divinity) be inclined
to favour this (institutor of the rite).

6. May this (our praise) be accessible like the
earth at dawn, when the glorious (gods) assemble
in their might : may the V4sas® the dispensers
of happiness, come to us, soliciting the laudation of
this (their) adorer.

6. May this glorification, of this (assembly of
the gods), ancient and frequent, approaching (the
deities), be widely diffused, (may the universal
gods), collected together, bearing (future rewards,

! 84yana, as at a lirtha (sacred ford) the portions of water
sprinkled in the act of farpapa (libation) go to the assembly of
the gods. The use of the term is worthy of notice, as in-
dicating a considerable advance in legendary mythology.

* [Biyana explains navedasah as na na vettdro vettdra eva, i.e.
swaripato jidlara eva, *‘ knowing personally; ” but it is dificult
to see how ‘‘ not-knowers,” which is Sdyapa’s derivation, and
also that of Pdysini, VI. 3, 75, to whom he refers, can come to
mean ‘“‘knowers.” In his comment on I. 34. 1. S84yapa explains
it as na parétam vetti, *‘ he does not know falsely.”]

* [See Vol. I. p. 286, note ¢.]
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come) to the common place (of sacrifice) of this
one who is mighty,! which nourishes (them).

7. What is the forest, which is the tree, out of
which (the gods) have fabricated heaven and earth,
ever stationary, and undecaying, giving protection
to the deities; through numerous days and dawns
(men) praise (the gods for this).

8. Not such (is their power):? there is another
greater than they: the creator,® he sustains heaven
and earth: possessed of might, he makes a pure
skin, before his horses bear it to the sun.*

9. The sun does not pass beyond the broad earth,
the wind does not drive the rain from off the earth:
(I glorify PrasApaTI) in whom MiTRA and VARUFA
being manifested, disperse their radiance, as AeNI1
(spreads his flames) in a forest.

! f.0. of me who have strength in the nature of progeny.

8 Naitdvat, *‘ not so much,” is the whole text; the Scholiast
explains it, the race of gods is not possessed of so much power,
namely, that of creating heaven and earth.

3 The text has wkehd, literally ¢“the bull,” explained as
‘““the sprinkler of seed,” s.o. *“the creator of people,” Hures-"
yagarbha. [The Scholiast adds ¢ extremely subtle, in the
form of wind, consisting of the l/ings (s.s. the subtle body that
accompanies the soul in its migrations, not being destroyed at
death, when the outer gross body is destroyed) entering the
waters supports heaven aud earth.”]

¢ f.0. according to the comment,-before creation; appareatly
it is intended to say that the creator took upon himself s
bodily form, before creating other forms, but the expression is
obscure, ‘ - '
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10. *"When a barren cow being suddenly impreg-
nated bears (a calf), she the repeller of evils, free
from pain, self-protected, produces (offspring) ;
when (Ae¥1), the ancient son,® is generated by his
two parents, earth ejects the Sami which the pnests
are seeking.

11. (The expounders of the Vedas) spoke to
Kaxwa, the son of Nrisgap, and he the dark-
tinted, having food, acquired wealth; (Aenr)
sprinkled (the milk of) the brilliant udder for the
dark(-complexioned sage); no other divinity so
favours the sacrifice for him.*

86xma III. (XXXIL)
The Rishs as before; the deity is Inpra; the metre of verses
1 to 5 is Jagatl, of the rest Z¥ishfudA.

1. InpRA sends his quick-going horses to the
service of the (worshipper) expeotant (of his
arrival): may he come to the excellent (adorations)
of the (worshipper), propitiating him by suitable

! The mysticism of this verse is obscurely expressed, but the
comment furnishes a key to it, although it does not explain all
the allusions. The cow which was barren is the Sems 3
which brings forth the Aéwatthe, and from the wood of these
two trees are made the arasi, the two pieces of wood which
are rubbed together to produce the sacred fire—the upper and
harder piece is the Sams (the Aoacis Suma), and the lower and
soft is the Aéwattha (the Ficus religioss). .

* Or, * saviour from hell” from pwt and frs.

? 84yana cites I. 117, 8, Vol. L. p. 815, supra.
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means; INDRA is gratified by both our (oblations
and praises), when he recognizes (the taste) of the
food presented by the offerer of the Soma. :

2. INDRA, who art praised by many, thou per-
vadest the luminaries of heaven and earth with
thy lustre; may the horses that repeatedly bring
thee to our sacrifices, pleased by our praise, bring
affluence to us who are poor.

3. May (INpra) desire for me this (aot of
sacrifice), the most beautiful of beautiful things,
(as) when a son proclaims his birth from his
parents,! The wife brings her husband (to her
side) with gentle words: the good fortune of the
husband is perfected only as marriage.*

4. Shine, INDRA, upon this elegant chamber of
sacrifice when our praises desire (thy approach)
as milch kine (desire) their stalls; since the praise
of (me) the worshipper precedes (the adoration)
of the company, and this person accompanied by
the seven officiating priests is (the offerer) of praise.

5. The devout (priest) excels (going) towards
your place of worship: the quick-moving (INDRA),

! 8fyana says at the time of the SubraAmssys recitation
the sacrificer proclaims his birth, saying ¢ the son of so and so
worships.”

* 84yapa’s explanation is defective; he gives an alternative .
explanation—the Soma to be divided for the sake of the hercic
Indra bearing (? what) to the-gods is nnchﬂed—may Indrs
desire it. :
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the chief (of the priests), proceeds with the Rupras,
(the Marurs); sprinkle the exhilarating (Soma with
water) for the proteoting (deities), the immortals
amongst whom praise is (able) to procure wealth.

6. The guardian of the sacred rites of the gods,
INDRA, said to me, (Aex1), who had been deposited
in the waters;! the sagacious INDRa, following
thee, Agni, has discovered thee, therefore ad-
monished by him may I, AenI, proceed to heaven.

7. One who knows not the road inquires it of
one who knows it; and directed by him who knows
the way proceeds (to his destination): such verily
is the good of instruction, and (thereby) one finds
the path of the things that are to be reached by a
straight path.?

8. To-day (Aeni) breathed: he purposed (to con-
duct) these days surrounded (by lustre), and drank
the sap of his mother (earth): the praise of his
worshippers) reaches the ever-youthful (Aeni),
and he has become gentle, generous, and well-
disposed.

9. (Inpra), the possessor of the pitchers, the

! There is a play upon the word nidhiysmdnam, ¢ being

. deposited,” which is also a title of the fire placed on the altar,

at the Kurugravana ceremony.

* s.0. ‘““the thirsty man finds the right road to the waters
which have to be reached by a straight path, or takiog
anjasindm as an adjective agreeing with stwism, “ not crooked,
a path which may be easily travelled over,”

i
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hearer of the praises of the Kurus,' let us celebrate
these auspicious adorations of thee, the giver of
riches: may he, (INDRA), be the donor (of affluence)
to you who are opulent, (in pious offering), and (so
may) this Soma which I cherish in my heart.

ADHYAYA VIIL
MANDALA X. CoxTINUED.
ANUVAKA IIL. ContinuED.

S¢xma IV. (XXXIIL.) .
The deities are various; those of the first verse are the Pipwe-
devas, that of the second and third verses is Inpza, of the
two next the Prince Kuzusravaya, son of the Rdje Trasa-
pasYU, of the remaining four Uramaéravas, son of the Rdjs
MrrrirrrEY deceased ; the RisAs is Kavasma, son of Irésma;
the metre of the first verse is Z¥isAfudA, of the second BriAe#t,
of the third Safodrshatt, and of the rest Gdystrt.

1. The (divinities, the) appointers of men, have
appointed me to Kurugseavaya: I have borne
PésaAN on the way:? the universal gods are my
protectors: the cry is ¢ DuHsAsaNA comes.”

2. My ribs pain me on both sides, like rival

! Kalaga is also explained, ¢ complete in all the arts ” (keld
? lunar digits). S&yapa explains Kurupravags, hearer of the
praise of priests; this word oocurs in the next Stkta as the
name of a prinoe.

* [Béyuna cites the Taittiriys-Samhitd, 1I. 2. 1. 4.]

Vargs L.
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wives : disease, nakedness, hunger, afflict me: my
mind flutters like a bird. '

3. Afflictions consume me, thy worshipper SaTa-
ERATU, a8 mice (eat) threads,' for once, INDRa,
possessor of opulence, grant us felicity ; be to us as
a father. '

4. 1, the Rishi, solicit (wealth) of the munificent

- prince KURUSRAVANA, the son of Trasapasyvu for the

Vargsa IL

priests.

5. Whose three horses bear me pleasantly in the
chariot ; I praise him at the ceremony in which he
presents thousands.

6. *Uranasravas, the words of whose father were
sweet, like a pleasant fleld given to a beggar.

7. Come to me, my son, grandson of MrTRATITHI ;
I am the eulogist of thy father.

8. If T were lord over immortals and mortals,
then should my munificent (benefactor) live.

9. No one lives a hundred years® passing the
limit fixed by the gods ; so he is separated from his
friends. ) :

! [84yana, “ threads that have been washed.”]

* This and the following verses are supposed to be consolatory
verses addressed by Kavasha to Upamasravas on the death of his
father king Mitrdtsths.

? [Bo Bfyans, but it is probably, ¢ No one, even if he have a
bundred lives, can live beyond the limit fixed,” ete.]
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86xra V. (XXXIV.)

The deities of the first; seventh, ninth, and twelfth verses are
the dice (akshd3), of the thirteenth agrioulture (kréshs),' and
of the rest the gamester and dice; the Reiski is Kavasua or
Axsaa, son of Mésavar; the metre of the seventh verse is
Jagati, of the rest Zrishfudh.

1. The large rattling dice exhilarate me as Vergs 1L
torrents borne on a precipice flowing in a desert:?
the exciting dice® animate me as the taste of the
Soma of Mavusavar* (delights the gods).

2. This (my wife) has not been angry (with me),
nor was she overcome with shame ; kind was she
to me and to my friends; yet for the sake of one
or other die, I have deserted this affectionate spouse.

8. My mother-in-law reviles me, my wife opposes
me; the beggar meets no compassionate (bene-
factor): I do not realise the enjoyment of the
gamester any more than that of a valuable horse
grown old.

4. Others touch® the wife of him whose wealth
the potent dice covet: his mother, father, brothers

! [On the text of Séyapas, sce Max Miiller, vol. v. p. Iv.]

* [Rather (as Siyapa aleo takes it) irine vavritdnd} refers to
the dice ¢ rolling on the dice board.” This must be the meaning
of irige in verse 9, where I have accordingly altered the trans-
lation.]

3 Vibhitaka, the seed of the Myrobalan, used as a die.

¢ A mountain, where it is said the best Soms shrud is found.

$ Pariniriganti, they drag her by her clothes or her hair. -
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say, “We know him not, take him away bound
(wherever you will).”

5. When I reflect, (then I say), “I will play no
more with them.” I pay attention to my friends
who desert (me); and the tawny dice rattle as they
are thrown ; I hasten to their accustomed place as
a harlot (to an assignation).

6. The gamester goes to the gaming table,
radiant in person, and asking himself, ¢ Shall I
win ?”! The dice increase his passion for play as
he practises the arts of (gambling) with his
adversary.

7. Dioce verily are armed with hooks, with goads,
pricking, paining and torturing (the gamester):
to the winning (player) they are the givers of sons,*
they are tipped with honey ; slaying him in return
by taking away the gambler’s (all).*

8. The aggregate fifty-three of them are played
as the divine truth, observant Savirgi, (travels): ¢

! Sayana, ¢ aakmg what rich man is there here; I shall beat
hlm-”

: By acquiring wealth through their means a family my be
reared.

3 [Béyana’s explanation takes the words somewhat out of their
order : he interprets darkand as parsvriddhona sarvaswaharapens.)

¢ This is rather unintelligible, the comment says, as the Sun
roams (vsRarats) in the world, so the heap of dice moves or
plays on the dice table (dspAdre). It seems from the comment
as if fifty-three dice were used, akshikdd prdyeps tdvadbhir
akshair deryats, * gamblers usually play with so many dice.”

\
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the dice bow not before the wrath of any, however
violent ; a king himself pays them homage.

9. Now they abide below ; now they palpitate on
high; handless, they overpower him who has hands:
cast upon the dice-board like coals from the sky,
even though cold they burn the heart.

10. The deserted wife of the gamester is afflicted:
the mother (grieves) for the son wandering wherever
he likes; involved in debt, ever in fear, anxious
for wealth, (the gambler) goes forth by night to
the dwellings of others (to plunder).

11. The gamester, having observed the happy
wife and well-ordered home of others, suffers
regret: yet in the forenoon he puts to the tawny
steeds, and at night the sinner lies down by the
fire.

12. Dice, I offer salutation to him who has been
the general of your great army, the chief lord of
your host: I do not provide him with wealth:?
I raise my ten (fingers) to the east; that (which)
I speak (is) the truth.

13. Giving serious attention (to my advice), play
not with dice: pursue agriculture: delight in

Perhaps also it may have been usual to throw them from east

to west, which would render the oompamon with the Sun-

comprehensible,

! Na dhand rupadhims should be, “I do mot withhold my
wealth,” but the comment renders it #a samprddaydms.

Varga V.
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wealth (so acquired): there,! gambler, are cows;
there® is a wife; so has this (visible) sovereign
Savitrs declared to me.

14. Be friends with us (Dice); bestow upon us
happiness; approach us not in terrible wrath; let
your anger light upon our enemies ;* let our enemy
fall under the bondage of the tawny (dice).

86xma VI. (XXXV.)
The deities are the Viswapevas; the Risk¢ is Lusa, son of
Duaaxixa; the metre of the last two verses is Trishfudi, of
the rest Jagatt,

1. The fires that are connected w1th INDRA are
awake, bringing light at the opening of the dawn:?
let the great heaven and earth be cognisant of
that office : to-day we solicit the protection of the
gods.

2. We solicit the protection of heaven and earth:
(we solicit) the maternal rivers, the mountains with
their lakes,* the sun and the dawn, for freedom from
sin: may the Soma that is now effused secure to us
to-day good fortune.

3. May the vast maternal heaven and earth this
day preserve us for our happiness, free from sin:

! [There, ¢.e. in agriculture.] .

 [Properly, “let your hostile wrath against us settle down,
§.¢. grow calm, oease.”]

? [Bdyaps, * when the dawn repels the darkness.”]

¢ Lit. “the mountains of (the lake) Seryandvat.”
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may the opening' dawn drive away our sin, we
solicit the kindled fire for our welfare.

4. May this first Dawn, the possessor of wealth,
open;® bringing to us who are liberal (a season)
fit for the gods, abounding with riches : we con-
sider the anger of the malevolent (to be) remote:*
we solioit the kindled fire for our welfare.

6. Dawns, who are associated with the rays
of the sun, bringing light at the opening (of the
day), shine upon us to-day, propitious, for our
subsistence ; we solicit the kindled fire for our
welfare.

6. May the salutary dawns hasten to us: may
the fires blaze up with great lustre, and may the
AswiNs harness their quick-going chariot: we
solicit the kindled fire for our welfare.

7. 8avrTer, this day bestow upon us an excellent
and eligible portion, for thou verily art the dis-
penser of wealth: I recite the praise (of the gods)
which is the progenitress of riches: we solicit the
kindled fire for our welfare. .

8. May that glorification of the gods which men
repeat in connexion with the rite preserve me:
the sun rises visiting all the lustre of the dawn:
we solicit the kindled fire for our welfare.

9. On strewing the sacred grass, and bringing

! [Séyapa explains uokchhantt as “driving away the darkness.”]
* [8ee note to preceding verse.]
* [8iyana, ““ we put it far of?.”)

Vargs VIL.
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the stones into contact (with the Soma), whereby
our wishes are accomplished,' we solicit to-day the
benevolent (Aprrvas): abiding in the happiness
of those AprTyas, thou dischargest, worshipper, thy
duties ;* we solicit the kindled fire for our welfare.

10. On this our sacred grass, spacious and
bright, where the gods delight together, do thou
(Aant) seat the seven ministrant priests, INDRa,
MirTRA, VARUNA, BHAGA, I praise the gods for their
bounty ;* we solicit the kindled fire for our welfare.

VargaVIIL 11, Aprrvas, come to our ceremony, being

well-pleased protect the sacrifice for our growth:
we solicit for our welfare BRraAsPATI, PUsHAN, the
Aswins, BHAGA, and the kindled fire. -

12. Divine Aswins, bestow upon us an excellent,

~ spacious, man-protecting dwelling, for our cattle,

our sons and our grandsons to exist; we solicit
the kindled fire for our welfare.
13. *This day, may all the Marurs, all the

' 8dyana takes manmanas sddhe (lit. *“ on the accomplishment
of our wishes’) as in apposition with or an epithet of yoge,
¢ the bringing into contact, which is the accomplisher (sddhake)
of our wishes,”

* Bhuranyass is explained kartavydns karmdns bibharshs, ¢“thou
practisest the acts that are to be performed.”

* S4yana arrives at this exposition by collecting the words
devdn tle and Sdtaye from different parts of the verse.

¢ Yajur Veda, XVIIL. 81. Mah{dhara explains the words #¢i
and aqvasd, which 84yana always renders protection (rekshanam),
by tarpapam and fushts, satisfaction and pleasure.

\
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(deities), be for our protection; and may all the
fires be kindled. May all the gods come for our
preservation, and may all wealth and food be ours.

14. Gods, who are prompt (to grant our desires),
may he, whom you guard in battle, whom you
defend (from his enemies), whom having extricated
from sin, you gratify (in all his wishes), who
(secure) in your protection, knows not of fear, may
we (who are all this) be assiduous in offering sacri-
fice to the gods.

86xma VIL (XXXVL)
Deities, Reshs, and metre as before.

1. I invoke the vast and beautifal day and Vargs IX.
night, heaven and earth, Mrrra and VaruNa with
ARrYAMAN, INDRA, the MaruTs, the mountains, the
waters, the Aprryas, heaven and earth, the waters
(of the firmament), the whole (host of the gods).

2. May the intelligent and truthful heaven and
earth defend us from sin, and from the malignant:
let not the malevolent NirRrri® have power over
us: we solicit to-day this protection of the gods.

3. May Abprrr, the mother of the opulent Mrrea
and VARrUNA, preserve us from all sin, may we
hasten to celestial light, which is free from
oppressors: we solicit to-day this protection of the
gods.

! Mrityudevatd (the divinity of death), socording to the
comment,

YOL. VI. H
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4. May the sounding stone drive away Rdkshasas,
evil dreams, NirrrT1, and every spirit of ill: may
we obtain the happiness of the Aprryas and the
Marurs: we solicit to-day this protection of the
gods.

5. May Inpra sit down upon the sacred grass:
may IrL' be propitious: may BrIHASPATI the
singer hymned with Sdmans honour us: we offer
an intelligent prayer for life: we solicit to-day
this protection of the gods. . .

6. Aswins, make our sacrifice ascend to heaven
free from injury, happy for the attainment of our
desires ; make the fire to which she is offered blaze
up towards (the gods): we solicit to-day this pro-
tection of our gods.

7. 1 invoke for their friendship, the deservedly
invoked, purifying, beautiful troops of the Maruzs,
the givers of felicity, the dispensers of riches: we
meditate upon them for the attainment of abundant
food : we solicit to-day this protection of the gods.

8. We offer the Soma, the protector of the
waters, affluent in life, the delighter of the gods,
who is well praised, the glory of sacrifice, the
brilliant-rayed, the vigour which we desire: we
solicit to-day this protection of the gods.

9. Living with living offspring, and free from
fault, let us make offerings (to the gods), sharing

! [According to 8&5apa, *the firmamental voice,” s.¢. thunder.]
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with those who share with us: may those who hate
the Brahmans carry off our iniquity in different
directions: we solicit to-day this protection of the
gods. '
10. Gods, who are entitled to the worship of
men, hear (our prayers), and grant us that which
we request: (bestow upon us) the intelligence
requisite for victory, and fame with wealth, and
male progeny: we solicit to-day this protection of
the gods.

11. We implore to-day the especial protection of Vargs XL
the mighty, the great, the irresistible, gods, that
we may obtain riches, and male progeny: we solicit
to-day this protection of the gods.

12. May we free from sin be in the (enjoyment
of the) happiness of the mighty kindled Aant; and
in (the keeping of) Mrrra and VarunNa for our
welfare: may we be among the excellent progeny
of SaviTpi: we solicit to-day this protection of the
gods.

13. Universal gods, who (take part) in the
functions of Savrrei, the parent of truth, of MrTRA
and VarUNA, confer upon us auspicious and _
honourable wealth, comprising male progeny, and
cattle, and (pious) aots.

14. May SaviTer on the west, Savrrar on the
east, SAVITRI on the north, S8aviTeI on the south,
may SAviTer send us all desired wealth, may
SaviTrr bestow upon us long life,
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S6xma VIII. (XXXVIL)
The deity is S6rva; the Rishs his son Asarraras; the metre is

Jagati, except in the tenth verse, in which it is ZrssktudA.

1. (Having offered) adoration to SUrya, the
beholder of MiTrA and VARUNA, the mighty, the
divine, the far-seer, the god-born, the manifester
(of all things), the son of heaven; celebrate the
rite enjoined by him, and sing his praise.’

2. May that word of truth everywhere protect
me, through which it is that the heaven and earth,
and days and nights, extend ; all the rest of creation
which trembles has rest (there); the waters daily
(flow), the sun rises every day.

8. No ancient Rdkshasa abides, S6rYA, near thee,

when thou desirest to yoke to thy chariot thy rapid
steeds: one ancient radiance * follows (thee) whilst
thou risest with another.
4. With that light, SGrva, with which thou
dispersest the darkness, and with that radiance with
which thou quickenest every moving thing, remove
from us all famine, neglect of oblations, sickness,
and evil dreams.

! Mah{dhara (Yajur Veda, IV. 35) proposes other explana-
tions, as taking the genitive for the dative it might be salutation
to the Sun, as Milrs and Parupas, in which case chakshass stands
alone “the Seer’’; or Mitrs and Varwxa may typify the world.
There are other variations, but they are of no importance.

* 4.0. the light of the moon [prdchinam may mean ‘‘turned
towards the east.” 8&yana does not explain it].




SEVENTH ASHTAKA—EIGHTH ADHYAvYA. 101

5. When invoked, thou who art gentle protectest
the rite of every (worshipper): thou risest after the
swadhd offerings; when to-day we call upon thee,
may the gods be propitious to our sacred acts.

6. May heaven and.earth, may the waters, may
INDRa, and the Marurs, hear this our invocation
and this our praise: may we not be in sorrow at
the sight of the Sun: living long, may we attain
a prosperous old age.

7. May we, constantly happy in mind, sound of Vargs XIIL
sight, blessed with posterity, exempt from sickness,
devoid of sin, daily (worship thee): may we, enjoy-.
ing long life, behold thee, Strya, who art the
cherisher of thy friends rising day by day.

8. May we, enjoying (long) life,' day by day.
behold thee, S86rYa, who glancest over all things,
invested with great lustre, radiant, giving joy to
every eye, and rising above the vast and mighty
(ocean).

9. Golden-haired 8¢rYa, by whose guidance all
beings move (by day), and repose by night,® do
thou come to us with freedom from sin, and more
felicitous (life)*® every day.

! [Bo Séyana; properly, ‘‘living prosperously may we atfain
old age.”]

* [Properly ““ by whose banner all things go forth (to work),
and by whose rays (akfubAi}) they go to rest.”]

? [Bfyana takes vasyssd with aknd, * with an extremely
felicitous day.”]
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10. Be propitious to us with light; be propitious
to us with sunshine; be propitious to us with
warmth ; be propitious to us with frost; and grant
us, SGrYA, various wealth, whereby we may prosper
on the road and in the house.

11. Bestow, gods, felicity upon both (classes) of
our living beings, bipeds and quadrupeds, so that,
whether they.be eating or drinking, they may be
strong and healthy ; so grant to us happmess,
pleasure and freedom from sin. -

12. Whatever sin, great and excltmg the wrath
of the gods, we have committed against you, O
gods, by the tongue, or the working of the mind,
do you, Vasus, transfer that sin to him, who

~ assailing terrifies us.

Séxn IX. (XXXVIIL)

The deity is Inpra; the Rishi is Inpra, * mushkavigishta™; the
metre is Jagati, or (according to others of the school of
Téndava and S4tysyana) Inora MusEXAVAT.

1. Thou shoutest, INDRA, in this glorious and
arduous conflict, and assistest us to the acquire-
ment (of spoil), in this battle where cows are won
and men overpowered, wherein the weapons descend
on every side upon the fierce and courageous com-
batanta.

2. Do thou, INDRA, heap up in our dwelling
famous riches, comprising food and herds of cattle: !

! [Séyana, * where cattle are abundant like water.”)
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may we, SAkra, be vigorous (through the favour)
of thee, the victorious: grant us, Vasu, that whioch
we desire.

3. InpRA, the praised of many, may he who
proposes to assail us, whether he be a Disa,! an
Arya, or an enemy of the gods; through thy aid
may all (such) foes be easily overcome by us:
through thee may we destroy them in battle.

4. Let us bring before us to-day for our pro-
tection that INDRa, the pure, the remowned, the
leader of rites, who in the man-destroying, all-
devouring confliot, is the winner of wealth ; who is
to be invoked by few and by many.

6. Inpra, showerer of benefits, I have heard of
thee, the self-mutilator, the giver of unexpeoted
strength, encouraging the prosperous: set thyself
free from Kursa,' and come hither: how should
such a one as thou remain so bound ? )

1 Adeva, as above.

% A legend is here somewhat obscurely narrated, that Kufes
and Lugs having summoned Inpra at the same time to their
respective sacrifices, ho went first to Kutss, who then detained
him, having fastened him by the scrotum with a hundred leather
thongs. This verse is addressed to Indrs by Lugs, exhorting
him to free himself. B4yana refers to the §étydyans Bréhmaps
and the Chhéndoga Bréhmana.
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S86xra X. (XXXIX.)

The deities are the Agwixs; the Rishs is Gmoenk, daughter of
Kaxsafvar, a Bramuavipint; the metre of the last verse is
Trishjudh, of the rest Jagatt.

1. We from very ancient times invoke, AswIns,
by & name as venerable as that of a father, this
your glorious chariot, which travels all around,
which turns well, and which is to be invoked
morning and evening by the worshipper.

2. Stimulate, Aswins, our words of truth, perfeot
(our) sacred rites, and inspire (our) numerous
faculties; this (is what) we wish; grant us a
glorious portion (of wealth); put us like pros-
perous Soma amongst the affluent.

8. You, NisaTvas, are the good fortune of a
damsel ! growing old in (her father’s) mansion; the
preservers of the famishing, (the protectors) of the
abject, of the blind, of the feeble,* they call you the
physicians of the sacrifice.

4. You made the aged CHYavANA,® when like a
worn-out chariot, again young and able to go: you
bore the son of Tuara ¢ above the waters; all these
your (exploits) are to be celebrated at our sacrifices.

6. I proclaim, Aswins, your ancient exploits
among the people, for you were the physicians, the

! Ghoshd, see Vol. I. p. 318.
* Compare 1. 112. 8, Vol. L. p. 290.
3 See Vol. 1. p. 808. ¢ {.o. Bhujyu. Bee Vol. I. p. 807.
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bestowers of felicity: we count you two worthy
to be praised for (our) preservation: so that this
worshipper,! NAsaTYas, may believe (in you).

6. I here, (GHosHA), invoke you. Hear my Varga XVL
(invocation), Aswins, give me (wealth) as parents
give to a son ; before (it come) beyond the reach of
~ (a curse) that has no relatives, ungrateful, without
kinsfolk, without belief, (pursues me): save me
from that curse before (it reach me).!

7. You brought, Sunpmyu,® the daughter of .
Puruiirea to (her husband) Vimapa: you came
at VapERIMATI’S invocation, and gave excellent
offspring to her who was full of wisdom.*

8. You made young again the life of the sage
Karr,® when approaching old age, you rescued
Vanpana® from the well; you quickly enabled
Vispari’ to walk.

! [A4ri}, probably * enemy,” but explained by Siyana as
¢ goer, lord, worshipper.”]

? [The epithets andpi}, etc., properly apply to GAoskd, who,
being a leper, could not marry.])

3 Vol. 1. p. 294, verse 19; p. 306, verse 1.

¢ Yol. 1. p. 810, verse 13. [Siyana here says the Apwins
heard her invocation in battle when her hand was cut off and
gave her a golden hand. This seems to be a later legend arising
from the name (Hiranyahasta) of the son given to her.]

$ Vol I. p. 292, verse 185.

¢ Vandana's extrication from a well is repeatedly mentioned,
e.g. Vol. I. p. 289, verse 5; but here the Scholiast says he had
thrown himself into it through grief for the death of his wife.

' Vol. L. p. 291, verse 10, and p. 311, verse 15.
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9. Aswins, shedders of rain, you extricated
RepHA! when he was placed in a cave and was
dying:? you made the heated fire-pit cool for Arrr:*
you gave (liberty) to SaprAvADHRL®

10. You gave, Aswins, to Pepu® a strong white
horse with nine-and-ninety (other) steeds,® (a horse)
active (in combat), putting to flight the friends (of
the foe), worthy to be invoked, a source of delight,
like wealth to men.

11. Lofty sovereigns, worthy of invocation,
going on roads which are praised in hymns,
Aswins, the man whom with his wife you place in
front of (your) car, encounters not from any quarter
wickedness, difficulty, or danger.

12. Come, Aswins, with the chariot that is
swifter than thought, which the Risrus made for
you; in connection with which the daughter of
heaven, (the dawn), is born, and both the auspicious
day and night from Vivaswar.

13. Do you two, Aswins, climb the path to the
mountain with your trinmphant chariot;’ you have

! Vol. I. p. 289, verse 5, but there it is said he was saved
from a well; the term guhd here used means any cavity or
secret place. :

* [Properly ¢ dead.”] * Vol. L. p. 290, verse 7.

¢ Bee Vol. III. p. 366, verses 8 and 6.

% See Vol. L. p. 307, verse 6.

¢ [Properly *strong with nine-and-ninety strengths.”]

T Vol. 1. p. 812, verse 20; Vol. IV, p. 2, verse 7.
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renovated for Sayu'® the (barren) milch cow: you
liberated by your acts the quail that had been
seized from the jaws of the wolf.?

14. For you, Aswins, we have made, we have
built this praise, as the Barigus (built) your car:
cherishing (this praise) like a son, the eternal
performer of rites, we have decked (with ornaments
your laudation) amongst men, as if it had been
a wife.

Stxra XL (XL.)
Deities and Risks as before; metre, Jagsit.

1. What (worshipper), O leaders of rites, and Vargs XVIIL
where (abiding) glorifies for his good, by his praise
at the rite, your radiant moving chariot, going (to
the sacrifice) at dawn, all-pervading, and bearing
(wealth) day after day to one man after another ?

2. Where are you, Aswins, by night? where are
you by day ? where do you sojourn? where do you
dwell? who brings you into his presence in the
same place (of sacrifice) as on her couch a widow
(brings) her husband’s brother, as a woman (brings)
her husband (to her).

8. Leaders (of rites), you are glorified at dawn
like two ancient (monarchs) by the voice (of the
caller): * entitled to worship, you go day by day

! Vol. 1. p. 818, verse 20. * Vol 1. p. 810, verse 14,

? Sdyana explains jarapd as “‘two kings, old or great by
sovereignty,” and kdpayd as “ the song of the bard or herald,
who awakens (a great man) at dawn.”
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to the dwelling (of the worshipper): of whose
(faults) are you the destroyer? to whose oblatlons
do you repair like princes ? :

4. Like persons hunting two wild elephants,
we praise you, Aswins, with oblations night and
day: at all due seasons, leaders (of rites), (the
worshipper) offers you the oblation; do you, who
are rulers of the shining (rain), bring food to
mankind.

6. Attending upon you, Aswins, leaders (of
rites), I, GHosHA, the daughter of king (Kaxsuf-
vaT), speak to you and request you; be (present at)
my (sacrifice) by day, and be (present) by night,
be able (to grant favour) to the son of my brother,
who has horses and a chariot.

6. Bage Aswins, stand by your chariot; make it
approach (the sacrifice) of the worshipper, as Kursa
(made his chariot approach) men,? the fly carries
your honey, Aswins, in its mouth as a woman
carries purified (honey).*

7. You came, Aswins, to the rescue of BHUIYU,
you came to the rescue of Vasa, you came to
BrNsARA* to (hear) his desirable (praise): the offerer

! S4yapa’s explanation is strange, “hunting two elephants like
ﬁm"
? Sfyapa takes no notice of viga}, but has merely * as Kulss
and Indra ride in the same chariot.”
3 [8éyana cites I. 119. 2 (Vol. L p. 328).]
¢ [Séyapa cites VIII. 5. 256 (Vol. IV, p. 238). He says here
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of oblations besieges your friendship ; and I desire
happiness through your protection.

8. Verily, Aswins, you protect the feeble man:?*
you protected 8aYu: you protect him who worships
according to rule, and the widow, (VADHRIMATI);
you set open, O Aswins, for the donors of oblations
the seven-mouthed? thundering cloud.

9. The bride, Aswins, has been born, let the

husband approach: may the plants spring up (for
him) after the rain: for him may the streams flow
as if from a declivity: may he invulnerable have
the power of a husband over her.

10. The husbands who weep for the life (of their
wives),® make them sit down at the sacrifice, hold
in a long embrace, (and) send the Pitris this
desirable offspring, upon these husbands the wives
(bestow) happiness in order to be embraced.

11. We do not know this (happiness) of his; Varga xX.

do you, (Aswins), clearly explain how it is that the

the §iijdre was an Aéri, and that the Aswins came to rescue
him from a fire-pit.]
! [Or Krisa (a proper name).] =

¥ Saptdsyam is literally seven-mouthed, but the Scholiast

seems to understand by it, ‘¢ having shifting doors or openings,”
sarpanasitadwdram; according to the Scholiast, Ghosh, having
become eligible as a wife, here expresses her desire for a husband.

} Jivam rudanti is literally ““they weep for the living.”
Bdyana explains it as ““weep for the life (of their wives),”
“by their very weeping they desire to (pray for) their wives’
lives.”
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young (husband) dwells in the bride’s house; let
us, Aswins, repair to the dwelling of (my) dear
youthful, vigorous, and manly husband: this is our
desire.

12. Aswixs, rich in food, lords of water, twin
(associates), may your good will devolve (upon us),
may the desires (of our hearts) be attained: you
have been my protectors: may we, (being) beloved,
attain the habitation of a husband.

13. Exulting, do you bestow riches, comprehend-
ing male progeny, in the house of my husband, on
me, who desire to praise you; lords of waters,
make the sacred ford good to drink: remove the
tree that stands in the road and the malevolent
(enemy). ' ' :

14. Aswins of goodly aspeot, lords of water,
in what place, among what people, do you to-day
delight? who now detains you? to the house of
what sage, or of what sacrificer, have you repaired ?

S6xra XIL (XLL)
The deities and metre as before; the Rishs is Sumasrya, the son
of Gumosnk.

1. At break of dawn, (Aswins), we invoke with
pious prayers your common chariot, praised of many,
adorable, three-wheeled, frequenting religious rites,
traversing all space, suitable at sacrifices.

2. Ascend, NAsaTyas, your nectar-bearing chariot,
which is harnessed at dawn, and set in motion at
dawn, with which, leaders (of rites), you go to the

N
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people who are engaged in worship, to the priest-
administered sacrifice, ASWINS, of (your) adorer.

8. Come, Aswins, to SunasTYA, Whether as the
ministrant priest bearing the Soms in his hand,
or as the competent lowly-minded® feeder of the
sacred fire; although, K you go to the sacrifices of
(some other) sage, (yet) come, AswiNg, from them
to the beverage of the Soma (which I offer).

Stéxra XIIL. (XLIL)
The deity is Inpaa ; the Risks, Knrsaya, of the race of Awerzas;
the metre is Trsshtubh.

1. Direct your laudation to him, (INDRA), like an Vargs xx11.
archer aiming a larger arrow?® (to its mark), like &
decorator (applying his ornaments): surpass by
your praises, sages, the praises of your adversaries ;
delight InpRa, worshipper, by the (offering of the)

Soma. '

2. Control, worshipper, your friend (Ixpra), like \
a cow for your milking: awake, Izmn, the author
of decay ; bring down for the distribution of wealth
the hero who is pressed down with wealth like a
vessel full (of water). -

3. Why, MaeHAVAT, do (the wise) call thee the
nourisher (of worshippers) ? Quicken me, (INDRA),

! (This is S&yana’s usual explanation of deménass, but here
he explains it as ¢ intending to give” (ddns mansss).]

* [Ldyam is explained by Siyans as ‘‘adhering” (from &),
#.6. “ heart-piercing arrow.”]
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with wealth, (for) I hear that thou art the quickener
(of the worshippers); may my understanding,
Saxra, be productive of works; grant us, INDRA,
a destiny that brings wealth. -

4. The people earnestly call upon thee in battles,
InpRa, (they call upon thee) when standing together
in the conflict : at this (call) INDRA makes him his
friend who offers oblations; the hero desires not
friendship with him who presents no libation.

6. The bearer of the oblation who offers to Inpra
the sharp Soma-juices, like much moveable wealth
(given to the poor)—for him in the fore part of the
day INDRA scatters his eager' and well-armed
(enemies), and defeats his foe.

6. May the enemy of that INDRA on whom we
have laid our praise, the lord of affluence, who has
granted us our desires, be in fear of him even when
far off: may the food belonging to the country of
the foe bow down before him (to enjoy).

7. Invoked of many, (INDRA), drive far away the

‘enéhw with that fierce thunderbolt of thir
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9. Having driven away the assailant, he triumphs:
at the time (of battle) he selects his antagonist as
does a gambler. The man who, desirous of grati-
fying the gods, withholds not his riches, him the
powerful INDRA associates with wealth.

10. InDRa, invoked of many, may we escape all
ignorance caused by poverty by means of our
cattle: (may we escape) all hunger by means of our
barley : (may we acquire) the chief® riches through
the princes (of wealth): may we conquer by our
valour. i '

11. May Briuaspatr defend us from a malignant
(foe) coming from behind, from above, or from
below; may INprA defend us from foes in front
and in the middle; may he, our friend, bestow
wealth upon (us) his friends.

! [Or, “may we, the chief, aoquire riches.”’]

VOL. VI. I
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"ANUVAKA IV.
ASHTAKA YVIIL CoxTINUED.
ADHYAYA VIII. CoNTINUED.
S6xra 1. (XLIIL.)
The deity is Iwpra; the Rishs is Knismya; the metre of the
twentieth and eleventh verses is TrishtudA, of the rest Jagati.

1. My praises, all-acquiring, concentrated and
eager, glorify INpRa: they embrace MagHAVAT as
wives (embrace) a husband; as (women embrace)
a man free from defect for the sake of protection.

2. INDRa, of godly aspect, the invoked of many,
my mind intent on thee wanders not from thy
presence ; I fix my desire on thee: take thy seat
like a prince upon this sacred grass, and may thy
drinking be of this Soma.

8. May Inpra be the remover of thirst® and
hunger, for he, MaH@AvAT, is lord over precious?
riches: these seven rivers of the powerful showerer,
(Inpra), flowing down a declivity, augment food.

4. As birds perch upon the leafy tree, so the
exhilarating Soma-juices filling the ladles (repair)
to (Inpra), the summit of them shines through

! After explaining amati as “ignorance,” the Scholiast
gives as an alternative explanation *‘thirst taking away the
understanding,”

* [S&yana explains vaswal as ‘“the riches which cover or
clothe us.””] :
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their speed, may INpDRA spontaneously bestow
excellent light upon man.

6. As a gambler at play selects his adversary,
80 does MaGHAVAT when he overcomes the rain-
bestowing sun:? no one, MaaHAVAT, ancient or
modern, is able to imitate this thy vigour.

6. MagHAVAT, the showerer (of benefits), encom- Vargs XXV.
passes all people: he contemplates the praises of
mankind: the man in whose sacrifice Saxra delights,
overcomes (foes) wishing to ‘fight by means of his
pungent Soma-libations.

7. When the Soma-juices flow towards INDRA, as
waters to the sea, as rivers to a lake, then the pious
worshippers augment his greatnees in the (sacrificial)
abode, as the rain?® by its heavenly gift, (augments)
the barley.

8. As in the world an angry bull rushes (upon
another), so does INDRA, who directs (towards us)
the waters, the brides of the lord (of earth): when .
(the Soma) is effused, MagHAVAT bestows light
upon the man, who gives promptly, who offers
oblations. ‘

9. Let the axe (of INDRA) be put forth together
with light: may the easily milked cow of truth be

-~

! Bee Sikta 43, v. 9.

* Inpra’s victory over the sun is said to be his taking away
the moisture or rain from the latter.

* [8&yanpa, “ the sender of rain,” oriskfi}=carshitd, the kerters
ktak construction. ]
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(manifested) as of old ;! may the pure and radiant
IxpRA shine with splendour; may the lord of the
virtuous shine brightly like the sun. |

- 10. INDRa, invoked of many, may we escape all
ignorance caused by poverty, by means of our
cattle; (may we escape) all hunger by means of
our barley; (may we acquire) the chief riches
through the princes (of wealth); may we conquer
by our valour.

J1. May Brymaspatr defend us, from a malignant
(foe) coming from behind, or from above, or from
below: may InprA defend us from foes in front and
in the middle; may he, our friend, bestow wealth
upon (us) his friends.

A Séxra IL (XLIV.)

The deity and [Riski as before; the metre of the first three
verses is Trishtubh, of the pext six Jagati, of the last two
Trichiudh. ‘ > ’

1. May InDRa, the lord of wealth, come hither
with his chariot for his exhilaration; he who is

rapid, strong, who, overcoming all the forces (of the

enemy) by his great insuperable might, (passes) -
through them.

- 2. King of men, thy chariot is well stationed;
thy horses are well trained; the thunderbolt is
grasped in thy hands: come quickly towards us,

! The axe is the thunderbolt; and the cow the thunder.
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lord of all, by a good path, we will augment thine
energies when thou drinkest the Soma.

3. May the fierce, vigorous, exulting horses of
InDRA, bring him hither to us, the king of men,
- armed with the thunderbolt, fierce, the reducer of
foes, the showerer (of benefits), whose strength is
real. .

4. Verily, INDRA, thou pourest into thy capacious
(stomach) the protecting (Soma), serving the wooden
trough, intelligent, holding strength: bestow (upon
us) vigour: take us into thyself, for thou art the
lord for the exaltation of the wise. _

6. Let the wealth (to be given by thee) come
quickly to me, for verily I have glorified thee: come
to the blessed sacrifice of the offerer of the Soma ;
for thou art the lord: sit down upon this sacred
grass: these thy cups (of Soma) are not to be
insulted by the act (of evil spirits).

6. They go separately (to the worlds of the Varga XXVIL
gods); first those who offer oblations to the gods
have attained reputation difficult to surpass: those
who have not been able to ascend the ship of
sacrifice, have gone down (in the world), wretohes
(plunged) in debt.!

7. Thus may those others the ignorant? go down-
wards, whose restive horses are yoked; otherwise

! Bo Yéska interprets the passage, 5. 25.
* [#.e. neglecting to sacrifice, the rest of the line means that
though they have the power, they do not sacrifice.]
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(is it with those) who before (death) are near unto
liberality,' amongst whom precious gifts (to the
gods) are numerous.*

8. (INDRa) has arrested the wandering tremulous
clouds : the heaven cries out (in alarm): he agitates
the firmament; he fixes the combined heaven and
earth: having drunk of the effused Soma, he repeats
praises in his exhilaration.

9. I bear this thy well-made goad,® (excited) by
which, Maghavat, thou urgest on the slayers of
powerful foes.* Let thy abode be at this my
sacrifice. Accept, Maghavat, who art to be adored, -
(my praise) at the sacrifice at which (the Soma) is
effused.

10. InDRra, invoked of many, may we escape all
ignorance caused by poverty, by means of our
cattle: (may we escape) all hunger by means of our
barley: (may we acquire) the chief riches through
the princes (of wealth): may we conquer by our
valour. -

11. May Brrmaspatr defend us from a malignant

' [B4yapa explains upare by yajodnad, *the sacrificers,”
perhaps reading apars, ‘‘ the others,” or confusing wpare with
apars.] |

* It is difficult to imagine a more elliptical, and without very
free additions unintelligible stanga.

* Ankuga, metaphorically for praise, which urges or goads
one to exertion.

¢ [s.0. the elephants, Asrdvata, eto. Saphdrujalk really means,
“striking with the hoof.”]

e ——————rey = =
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* (foe) coming from behind or from above or from
below : may. INpA defend us from foes in front and
in the middle: may he, our friend, bestow wealth
upon (us), his friends.

Stxra IIL (XLV.)

The dexty is Aant; the Rishi is Varsarrr, son of BHALANDANA;
the metre is TrishfubA.

1. AGNI was first born above the sky; as Jéta- o
vedas he was born the second time amongst us;
the friend of man, he was born the third time in the
waters; the sage kindling him eternally praises him.
2. We recognize thy threefold station, Aani, and
thy three (forms): we recognize the many stations
occupied by thee; we know what thy supreme
secret appellation (is): we know the source, whence
thoun hast proceeded.?
3. He who is well disposed towards men illumes

} That is, AaxT represents sucoessively the sun, fire, lightning.
The whole of this 8ikta occurs in the Yajush XII. 18-29.
The explanations of Mahfdhara agree in the main with those
of Séyana, with a few variations of no great importance, exceps
in the first stanza, in which it is said that Aoxr was first
generated as prdps, or vital air, from the breath of heaven,
and that man generated him; secondly, that Prajdpati (Mahi-
dbara’s explanation of nrimand}) created him eternal in all the
waters, and that the ygjamdna lighting him also gives birth
to him.

* Mah{dhara gives also the mterpretnhon hero followed, “JIn -
heaven, earth, and mid-air—and as Agns, Vdys, and Sirys—
as the household and other fires.”” Guhd, etc., refers to the
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the Aaxr in the ocean (as submarine fire), in the
midst of the waters: the beholder of men (illumes)
thee in the centre of the sky: the mighty (MaruTs)
magnify thee abiding in the third region (the fir-
mament), on the lap of the waters.!

4. Aoni cries aloud like the thundering heaven:
he licks the earth burning the plants: as soon as
generated, he contemplates this (conflagration):
when kindled, he blazes with his (own) radiance
between heaven and earth.

6. Liberal, exciter of splendours, depositary of
riches, granter of desires, preserver of the Soma,
the inhabiter (of the world), the son of strength,
(placed) in the waters, the king (Aant) blazes,
kindled at the commencement of dawn. .

6. The manifester of all, the germ of the world,
Aanxi, as soon as born fills heaven and earth (with
light) : he fractures as he advances the solid cloud,
for which the five classes of men? praise him.

7. Desiring (oblations), purifying, moving

names given in the Vedas, which are a mystery to those to
whom the Vedas are unknown.

! Nrimandh is Prajdpats, according to Muh{dhara; Varuns,
according to Sdyapa. Dive ddhan refers to the Sirys-mandala,
according to SAiyana. Npickakshdl is the sun according to
him ; Prajdpats, according to Mahfdhara. Mah{dhara explains
mahishd} as vital airs.

* The text has panchs jandh * five men,” rendered by Siyana
as usual. Malifdhara says, ‘‘the four chief priests and the
yajamdna.”
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quickly,! sagacious, immortal, Aenr has been
stationed among mortals: he sends forth the
smoke,’ and goes wearing a radiant (form), and
pervading the heaven with brilliant lustre.

8. Conspicuous, glorious,® AeN1 shines with great
splendour, moving everywhere,* and blazing un-
surpassingly with glory: AeNI became immortal
through the food (of sacrifice) when the prolific
heaven engendered him.

9. Auspiciously radiant and divine Aax1, youngest
(of the gods), grant ample wealth to the eminent
(worshipper), who presents to you to-day cakes
dressed with butter, and confer happiness upon one
devoted to the gods.®

! Arali is explained by S4yapa as “going” or the destroyer
of beings. Mah{dhara explains it as parydptamats, * of sufficient
understanding,” or dushteshu pritiraksts «* devoid of affection for
the wicked.”

* Mahfdhara attaches arusham to dhdimam, ¢ smoke not hart-
ing the eyes, or not shining,” and conneocts bharidhrat,
‘ supporting,” with jagat, ¢ the world " nnderstood.

' Drigdno rukmah. According to Siyapa, the latter is™
equivalent to rockamdnah, epithet of Agns understood. Mah-
dhara makes it the devatd (the subject of the verse), meaning
a gold ornament of the neck, which at a partionlar time the
yajamdna is to take off with this mantre,

¢ 84yana renders ALyul as going everywhere. Mah{dhara
gives it the ordinary meaning *life,”” and explains, *desiring
an irreproachable life to give perpetually to people.” What
this means is not very obvious.

* Mahidhara explains gomantam as ‘¢ radiant,” from go, a ray
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10. Prosper the worshipper, Aan1, when beautiful
sacrificial viands (are being offered), when sacred
praises are being recited (by him). May he be dear
to SUrYA, dear to Aanr; may he by a son born,
or sons to be born, overcome (his foes).

11. To thee, Agxi, the worshippers offer daily
all desirable treasures; (abiding) with thee, desirous
of wealth, the sages have set open the pasturage
frequented by cattle.

12. Aqnr, who art very dear to men, Vuswmuu,
the guardian of the Soma, has been glorified by the
Rismis: we invoke the friendly heaven and earth:
grant us, gods, riches and male offspring.

of light, and vrajamdrga (a road) *the way to the solar orb,
the path of the gods.”




REIGHTH ASHTAKA—FIRST ADHYAYA. 128

ASHTAKA VIIL
ADEYKYA )
MANDALA X. CONTINUED.

ANUVAKA- IV Gomnuxn

Stxra IV. (XLVL)
The deity is Aaxt; the Rishé Varsarri, son of BrarAwDANA;
the metre is T¥ishtudA.

1 'A mighty ministrant priest, one cognizant of Varga L
heaven, though abiding with men, having been
born, is seated on the lap of the waters: may he,
‘the upholder (of sacrifice), who has been stationed
(on the altar), be to thee when offering worship,
the giver? of food and riches, the protector of thy
person.

2. The Riskis worshipping him, (when hiding)
in the midst of the waters, followed him by his
footprints (as men follow) an animal that is lost:
the wise Bmrrgus® desiring his presence, and
anxious (to find him), discovered him by their
prayers lurking in the cave. -

! 84ma Veda, I. 1. 2. 3. 5, reading nrishadmd and suis for s ts.

3 [B4yana * the regulator” (siyamitd).]

? [See Vol. I. p. 220, verse 2. The discovery of Agns, which
is bhere likened to the discovery of lost cattle, probably refers -
to the real difficulty which the ancient Hindus felt in generating
fire by means of two pieces of wood, a difficulty which perhaps
was one cause of their worship of fire.]
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3. Trrra, the son of VisHGvas, searching (for
him), found mighty AGN1 on the head of the cow:
he the augmenter of happiness manifested in the
dwellings (of the pious), the youthful (conneoting)
bond of the resplendent (Sun).

4. (The priests) desirous (to propitiate him),
detaining him amongst men have by their adoration
made him lord over all people,’ him the exhilarator,
the presenter of burnt offerings, the migrator,’
the object of sacrifice, the leader of rites, the
purifier, the bearer of oblations.

6. * Be competent, (priest, to glorify) the victori-
ous mighty Aan1, the sustainer of the wise, (even)
fools (adore) him, the exempt from folly, the de-
molisher of cities ; conducting the embryo of touch-
wood, (Aani), like a golden-haired, swift-moving
(horse), loving praise and wealth, they bring him
to the sacrifice.

6. Occupying three (stations), consolidating (the
dwelling of the worshipper), surrounded (by flames),
he sits down upon the altar in the chambers (of
sacrifice); from thence, having accepted (the obla-

! [Or, separating vigdm and aratim, the latter means, accord-
ing to Sdyapa, ¢ the goer, i.o. being always in the house of the
worshipper,” and the former ‘ for the sake of the worshippers.”]

3 [Lit. ““in front” prdmckam, but, according to Séyans,
“going towards,” ¢.e. towards the Ahavanfya from the Gfrha-
patya.] :

3 84ma Veda, I. 1. 2. 3. 2, reading, Mirair ambram for murd
amiram, and glrbhir vand for gardham vandm.
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tions) of the people, with intent to give (them to
the gods), in various ways, he (Aent) goes to the
gods holding (his foes) in check.!

7. The undecaying fires of the worshipper, the
rescuers from the humiliated (spirits of ill),® having
adorable smoke, purifying, becoming white, swift,
bearing (the oblatlon), sitting in the wood, (are)
like the fast-flowing juices of the Soma,

8. Aax1, who bears off (the oblation) with his
tongue (of flames), who bears off the hymns of
praise with (favourable) mind (for the preservation)
of the earth; him men have appointed as the
shining, purifying, exulting Ao#ri, the most entitled
to worship.

9. Aeni, whom heaven and earth engendered,
(whom) the waters and TwasHTRI, and the Briaaus
by their powers (begot); the adorable one, whom
MLrariswaN first, and the gods fabncated as the
object of worship for Manu,

10. Thee, whom the gods appomted as the
bearer of oblations, whom men, desiring manifold
blessings, regard as the objeot of worship; do thou, .

! Ayantrair tyate nrin is literally by non-restraints he goes
to men,” the Scholiast amplifies the first word into gatrimdm
niyamanaih saka, ‘‘ with restraints on his foes,” and rendm
the last two devdn gachohhats.

* Yajur Veds, XXXIII. 1. Mah{dhara proposes as one mean-

ing of damdm aritrd}, the protector of the houses;” he also
gives that of Sdyana.
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Aqxy, bestow food upon him who praises thee at
the sacrifice; for the devout worshipper verily
obtains great renown.

S6xra V. (XLVIL)

The deity is Inora Varxuyrea (or son of Vixuxtak)'; the Resks
is S8arraqu,® of the race of AxNerras; the metre is TrsshsudA.

1. InNDRa, lord of abundant wealth,® we, desiring

wealth, seize hold of thy right hand; we know

thee, hero, lord of abundant cattle,’ give us various

fertilizing riches.*
2. (We know thee to be)® well armed, a sure

} Acocording to the legend quoted by the Scholiast, Vsiuntid
was a female Asuras, who, desiring to have a son like Indra,
performed penance (the krichchhra and chdndrdyana, eto.)
for the purpose. Jmdra, wishing that there should not be
another like himself, took upon him the state of the embryo
of Vikupthd, and was born as her son. A later mythology
would have probably connected the name with the heaven of
Viskas,

% 84ma Veds, I. 4. 1. 8. 6. .

? [Such expressions as vasupate vasindm and gopalim gondm
are probably. only tautological. S&yapa, however, explains
them as if they were cumulative or intensive.]

¢ [This refrain occurring at the end of each verse is variously
interpreted; e.g. chstram is explained as ¢ desirable” or
‘“honourable,” vrishanam as ¢ fertilizing,” or “a son.”]

$ The commentator suggests an alternative explanation which
would obviate the ellipse implied in this interpretation, vis.
wkta-gupavigistham rayim dehs;  give us wealth, having these
qualities ” (s.0. well-armed, eto.).
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protector, a safe guide, (renowned throughout) the
four oceans, the depositary of riches, deserving of
repeated worship, adorable, the preventer of many
(ills): grant us various fertilizing riches.

3. Grant us, INDRA, various fertilizing riches, the
fit object of prayer, honoured by the gods, large,
vast, profound, wide-rooted, by means of which the
Rishis are heard, fierce, the subduer of thy foes.

4. Grant us, INDRA, various fertilizging riches,
dispensing food, comprising intelligent male off-
spring,’ the protector, filling men with wealth, the
granter of inorease, the very powerful, the slayer
of the Dasyus, the destroyer of cities, the observer
of truth.

6. Grant us, INDRA, various fertilizing wealth,
oconsisting of horses, of chariots, of valiant fol-
lowers, of thousands, of hundreds (of cattle),
surrounded by beautiful attendants, endowed with
sages and heroes, the enjoyer of all (benefits).

6. The praise (addressed to the gods) comes to Vargs IV.
the presence of Sarragu, the observer of the truth,
the intelligent, the lord of much (praise), who,-
being of the family of Aneimas, has approached
(the gods) with oblations: do thou, (INDRA), grant
me various fertilizing riches.

! [Or, as an epithet of Indra, *‘ the hero of the sages.” Theso
epithets may of course be applied to Judrs as in verse 3, the
ellipse being filled up, * We know thee to be,” ete. S&ysna
merely explains it as *an intelligent son.”)
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7. My praises, (my) messengers soliciting (audi-
ence), come to INDRA, praying (his) favourable
(thoughts), heart-touching, spoken from the soul;
(therefore, INDRA), grant me various fertilizing
riches. : :

8. Bestow, INDRra, that which I solicit of thee:
a large mansion, not held in common with other
men; and may heaven and earth approve of it:
grant us, (INDRa), various fertilizing riches.

86xra VI (XLVIIL.) - /

Inpera Varxuypea is both the deity and the Rishs,\eulogizing
himself in reply to S8arraeu; the metre of the seventh, tenth,
and eleventh verses is ZrishfudA, of the rest Jagati.

Varga V. 1. I am the principal lord of wealth: I conquer
the treasure of many (adversaries): living beings
call upon me as (sons call upon) a father; I bestow
food on the donor of oblations.

2. I, INnpraA, am the striker off of the head of
the son of ATHARVAN.!' I generated the waters
from above the cloud for the sake of Trira.! I
carried off their wealth from the Dasyus; taming
the clouds for DapEYANCH,® the son of MATARISWAN.

! [Named Dadhyaiich. Shyana cites Satap. Br. XIV. 4. 5. 16,
and Rig-Veds, I. 116. 12. 8ee above, Vol. I. p. 810, note.]

? [4.0. Trita Aptya, who had fallen into a well. See Vol. I.
p. 142 note.].

* This is of course a different RisAs from Dadhyanch, the son
of Atharvan; the Scholiast calls him Mdtaripwanak puirak.
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3. For me TwasaTrI fabricated the iron thunder-
bolt: in me the gods have concentered pious aots:
my lustre is insupportable, like that of the Sun:!

men acknowledge me as lord in consequence of

what I have done, and of what I shall do.

4. (I conquered) by my shaft this (wealth) com-
prehending kine, horses, herds, water, and gold;
I give many thousands to the donor (of the obla-
tion) when libations and praises have afforded me
delight. :

5. I, InpRra, am not surpassed in affluence; I
never yield to death: pouring forth the Soma liba-
tion, ask of me wealth; O men, forfeit not my
friendship.

6. I destroy those powerful (enemies) two by
two who defy the (wielder of the) thunderbolt,
Ixpra, to battle? I slew them challenging (me to
fight) with (great) slaughter, the unbending (slay-
ing) the bending, uttering stern (menaces).

7. Single, I overcome my single (adversary):
- (overpowering them) I overcome two foes; what

Varga VI.

can three effect (against me)? I smite numerous- -

(adversaries) like sheaves (of grain) on the thresh-
ing-floor; can my enemies who know not INDRA
revile me ?

! [Séyans, “my army is hard to overcome, like the sun's
lustre” (aniks, lit. *face).] :
* [Sdyana explains indram as ‘‘the destroyer of foes.”)

YOL. VI. K
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8. I prepared! Arrraiava® for (the protection
of) the Gunaus,® I upheld him, the destroyer of
enemies, as sustenance amongst the people; when
I gained renown in the great Vrilra-battle, in
which ParNaYA and KaRrANJA ¢ were slain.

9. My praiser, the refuge (of all), was food to
enjoy ; (him, men) use in two ways, to search for
their cattle, and to be their friend, when I bestow *
upon him a weapon in his battles, and make him
worthy of celebrity and praise.

10. The Soma is seen in one of the two (com-
batants); the cowherd (INDRA) manifests the other
with his thunderbolt: the latter warring against
the sharp-horned bull, remains in great (darkness)
bound by the victor.*

11, The divine (INDRA) abandons not the abode

of the deities, the Aprrvas, the Vasus, and the

! [B4yana takes sshkaram as s noun, *the preparer.”]

* [s.0. the yishi Divoddss, the son of Atithigu, according to
Bdyana, who, however, in I. 51. 6 (see Vol. I. p. 137) explains
atithigoa as ¢ hospitable.” Bee also Vol. I. p. 292.]

* The name of a people.

¢ Names of Asuras. Bee Vol. I. p. 147,

* [S4yans, ‘‘ when I appropriate.”]

¢ The verse is very obscurely expressed; but, according to
the Scholiast, mema, properly ‘part” or ‘half,” implies here
‘““one of two (combatants).” The combatants are the yashirs,

who offers libations, and the ayasAfrs, one who does not; the
latter assails the bull (Inpaa). '
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Ruprivas; may they fashion me for auspicious
vigour, undefeated, unharmed, unconquered. .

S6xra VIL (XLIX.)
Ixpra VAIXUNTHA is as before deity and Riske; the metre of the

socond and eleventh stansas is TrisAtudA, of the rest Jagatl. )

1. I give excellent treasure to him who praises Varge VIL
me, I render sacred prayer (a source) of greatness
to myself, I am the instigator of the worshipper:

I am the discomfiter in every battle of him who
does not worship. ' '

2. Those -born in heaven, in earth, and in the
firmament, support me, whose name is INDRA
amongst the deities (by their offerings). I (harness
to my car) two bay steeds vigorous, jmany-
functioned, rapid: I wield for my strength thé >
fearful thunderbolt. .

3. I smote ATkA with many weapons for the
defence of the sage: with those protections I pre-
served Kursa; I am the slayer of SvsmNa: I
grasped the thunderbolt, I who have not given
the water! of the Aryas to the Dasyw.

4. Like a father (for a son), I brought under
subjection to Kursa, at his desire, the VErasus
and Tuera and SmapreHA: I have been in place
of a sovereign to the worshipper when I bring

! The Scholiast interprets ndms as wdskem, or it may have
its ordinary sense. '
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(to him) as to a son acceptable (gifts) for assailing
(his enemies).

5. I have brought Mr1GaYA® under subjeotlon to
SeuTARVAN; when he came to me, (he was) earnestly
engaged in supplication. I humiliated VEsa for

’ Avvu; I subjugated Paperimt? for Savya?

Vap VI 6. I, the slayer of VRITRA, am he who orushed
Navavisriva and BrinapratHa, (who crushed)
D£sa like a Vpitra,* when 1 drove to the distant
shore of the shining world, (both) my augmenting

y and outstretched (foes) one after the other.

. 7. Conveyed by the swift white horses of SGrya,
I hasten forth by my power; when the effused
libation of a man invokes me to the brilliant form
of the sacrifice, I drive off with my weapons the
destroyer who is to be slain.

" 8. T am the slayer of seven (Aaurac) :* T aod the
espeoxal bond of bonds: I have made Turvasa and
Yapu famous through prowess: I have strength-

- !'[An Asura. 8ee Vol. III. p. 148.]

* This name is variously read in different MSS. Padgadhs and
Pannsdis. ' ,

* [A yishi. 8ee Vol. I. p. 185.]

¢ [B&yapa explains oritreva ddsam as “like the destroyer, the
Vyitra.” The pads reads oritrd 'svs, ‘‘like two Vyitras.”

. Probably oritreva is for vritre sve, the crude put for the ac-

cusative.]

* Aham saptahd, I am the slayer of seven Asuras, as Mamuchs
and others, or the destroyer of seven cities. [See Vol. IL
P. 166, verse 2).
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ened another (worshipper) with strength: I have
demolished ninety-and-nine powerful (foes). A

9. The showerer (of rain), I supported the seven
rivers flowing and meandering over the earth; doer
of good deeds, I spread out the waters: I found by
war a path for man to go in.

10. I have kept up in them that'! which no
deity, not even TwasaTRI, has maintained, bright,
desirable, (contained) in the udders of the cows:
in the rivers (I uphold) the water up to the.
(source of the) water,® the delightfal Soma and
the milk and ourds.

11. (Indra speaks as Rishi:) In this manner
doth INDRA, the possessor of opulence, the affluent
in truth, by his energy stimulate both gods and
men: lord of horses, doer of great deeds, renowned
(InpRa), the eager (priests) glorify all these (thy
actions). '

S6xra VIIL (L.)
The deity and RisAs as before; the metre varies, that of the
first two verses is Jagatt, of the next two 43Aisdrins, of the-
next TrsshtudA, of the last two Jagati again.
1. *Worship him who is exhilarated by the Vamgs IX.
sacrificial food, the mighty INDRA, the leader of all

! [“Them” means *“the cows,” and “that’ means *the
milk.”] * A madhoh.

? Yajur Veda, XXXIII. 23. Mah{dbhara has a fow im-
material variations of meaning.
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men, the creator.of 'all, whose venerable strength
and abundant food and wealth, heaven and earth
adore. '

‘2. That INpRra, kind to man, the lord of all,
-who is praised by his friend,! is to be repeatedly
honoured by men like me; thou, hero, proteotor
of the good, art glorified in the all-sustaining food-
producing oloud-imprisoned waters.

3. What men, INDRA, are they who (are eminent)
in offering food to thee, who are desirous of obtain-
ing from thee happiness and opulence, who send
thee (oblations) for the sake of strength (to fight)
the Asura, who (send oblations) for the sake of
obtaining spontaneously-ﬂomng waters and culti-
vable lands, and manly vigour ?

4. Inpra, thou hast become mighty through our
praise: thou hast become adorable at all sacrifices,
in every combat thou art the caster down of the
leaders (of hosts): beholder of all, thou art the
best and most excellent.

5. INDRA, who art the best of all, quickly proteot
those who are diligent in worship: men know that
thy protection is great: be undecaying, rapidly
increase: thou makest all these sacrifices swift.

6. Thou makest swift all those sacrifices which,
gon of strength, thou thyself supportest; may thy

! [Or, taking sathyd with maryah, “kind to man as a friend,
praised by all.”]
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protection be granted for the repulse (of enemies,
may) wealth (be granted) for our support: the
sacrifice, the hymn, the-sacred text, the voice (is)
raised (to thee).!

7. Bage INDRa, the reoxters of pious hymns to
thee who assembled together when (the Soma) is
effused, (worship thee) for the donation of riches
and treasures:* may they be competent (to acquire)
thy felicity by the pathway of the mind; when
thou art exhilarated with the effused Soma food. .

S6xra IX. (LI.)?
The deiti