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VISHNU PURANA.

BOOK I. (continued).

CHAPTER XV.

The world overrun with trees: they are destroyed by the Prache-
tasas. Soma pacifies them, and gives them Mérishd to wife:
her story: the daughter of the nymph Pramlochd. Legend
of Kaidu. Misrisha’s former history. Daksha the son of the
Prachetasas: his different characters: his sons: his daughters:
their marriages and progeny : allusion to Prahldda, his descendant.

WhiLST the Prachetasas were thus absorbed in their
devotions, the trees spread, and overshadowed the un-
protected earth; and the people perished. The winds
could not blow; the sky was shut out by the forests;
and mankind was unable to labour for ten thousand
years. When the sages, coming forth from the deep,
beheld this, they were angry, and, being incensed,
wind and flame issued from their mouths. The strong
wind tore up the trees by their roots, and left them
* sear and dry; and the fierce fire consumed them; and
the forests were cleared away. When Soma (the moon),
the sovereign of the vegetable world, beheld all except
a few of the trees destroyed, he went to the patriarchs,
the Prachetasas, and said: “Restrain your indignation,
princes, and listen to me. I will form an alliance be-

tween you and the trees. Prescient of futurity, I have
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2 VISHNU PURANA.

nourished, with my rays, this precious maiden, the
daughter of the woods. She is called Marish4, and is,
assuredly, the offspring of the trees. She shall be your
bride, and the multiplier of the race of Dhruva. From
a portion of your lustre and a portion of mine, O
mighty sages, the patriarch Daksha shall be born of
her, who, endowed with a part of me, and composed
of your vigour, shall be as resplendent as fire, and
shall multiply the human race.

“There was formerly (said Soma) a sage named
Kandu, eminent in holy wisdom, who practised pious
austerities on the lovely borders of the Gomatf river.
The king of the gods sent the nymph Pramloch4 to
disturb his penance; and the sweet-smiling damsel
diverted the sage from his devotions. They lived
together, in the valley of Mandara, for a hundred and
fifty years, during which the mind of the Muni was
wholly given up to enjoyment. At the expiration of
this period, the nymph requested his permission to
return to heaven; but the Muni, still fondly attached
to her, prevailed upon her to remain for some time
longer; and the graceful damsel continued to reside
for another hundred years, and delight the great sage
by her fascinations. Then again she preferred her suit
to be allowed to return to the abodes of the gods; and
again the Muni desired her to remain. At the expira-
tion of more than a century, the nymph once more
said to him, with a smiling countenance: ‘Brahman, I
depart.’ But the Muni, detaining the fine-eyed damsel,
replied: ‘Nay, stay yet a little; you will go hence for
a long period’ Afraid of incurring an imprecation,
the graceful nymph continued with the sage for nearly
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two hundred years more, repeatedly asking his per-
mission to go to the region of the king of the gods,
but as often desired, by him, to remain. Dreading to
be cursed by him, and excelling in amiable manners,
well knowing, also, the pain that is inflicted by separa-
tion from an object of affection, she did not quit the
Muni, whose mind, wholly subdued by love, became,
every day, more strongly attached to her.

“On one occasion the sage was going forth from
their cottage in a great hurry. The nymph asked him
where he was going. ‘The day’, he replied, ‘is draw-
ing fast to a close. I must perform the Sandhy4 wor-
ship; or a daty will be neglected.” The nymph smiled
mirthfully, as she rejoined: ‘Why do you talk, grave
sir, of this day drawing to a close? Your day is a day
of many years,—a day that must be a marvel to all.
Explain what this means.” The Muni said: ‘Fair damsel,
you came to the river-side at dawn. I beheld you then;
and you then entered my hermitage. It is now the
revolution of evening; and the day is gone. What is
the meaning of this laughter? Tell me the truth.
Pramlocha answered: ‘You say rightly, venerable
Brahman, that I came hither at morning dawn. Bat
several hundred years have passed since the time of
my arrival. This is the truth.” The Muni, on hearing
this, was seized with astonishment, and asked her how
long he had enjoyed her society. To which the nymph
replied, that they had lived together nine hundred and
seven years, six months, and three days. The Muni
asked her if she spoke the truth, or if she was in jest;
for it appeared to him that they had spent but one
day together. To which Pramloch4 replied, that she

1



4 VISHNU PURANA.

should not dare, at any time, to tell him who lived in
the path of piety an untruth, but, particularly, when
she had been enjoined, by him, to inform him what
had passed.

“When the Muni, princes, had heard these words,
and knew that it was the truth, he began to reproach
himself bitterly, exclaiming: ‘Fie, fie upon me! My
" penance has been interrupted; the treasure of the
learned and the pious has been stolen from me; my
judgment has been blinded. This woman has been
created, by some one, to beguile me. Brahma is beyond
the reach of those agitated by the waves of infirmity.!
I had subdued my passions, and was about to attain
divine knowledge. This was foreseen by him by whom
this girl has been sent hither. Fie on the passion that
has obstructed my devotions! All the austerities that
would have led to acquisition of the wisdom of the
Vedas have been rendered of no avail by passion that
is the road to hell.” The pious sage, having thus re-
viled himself, turned to the nymph, who was sitting
nigh, and said to her: ‘Go, deceitful girl, whither thou
wilt. Thou hast performed the office assigned thee by
the monarch of the gods,—of disturbing my penance
by thy fascinations. I will not reduce thee to ashes
by the fire of my wrath. Seven paces together is suf-
ficient for the friendship of the virtuous: but thou and
‘I have dwelt together.* And, in truth, what fault hast

! Or, ‘immersed in the six Urmis’ (aiﬁiﬂg), explained hunger,
thirst, sorrow, stupefaction, decay, and death.

* |t IOEE W mraaw Jfgen
AT gTHud Ayadrs € @ar ae
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thou committed? Why should I be wroth with thee?
The sin is wholly mine; in that I could not subdue my
passions. Yet fie upon thee, who, to gain favour with
Indra, hast disturbed my devotions,— vile bundle of
delusion!’

“Thus spoken to by the Muni, Pramloch4 stood
trembling, whilst big drops of perspiration started
from every pore; till he angrily cried to her: ‘Depart,
begone.” She then, reproached by him, went forth from
his dwelling, and, passing through the air, wiped the
perspiration from her person with the leaves of the
trees. The nymph went from tree to tree, and, as,
with the dusky shoots that crowned their summits,
she dried her limbs, which were covered with moisture,
the child she had conceived by the Rishi came forth
from the pores of her skin, in drops of perspiration.
The trees received the living dews;- and the winds
collected them into one mass. This”, said Soma, “I
matured by my rays; and gradually it increased in size,
till the exhalation that had rested on the tree-tops be-
came the lovely girl named Marish4d. The trees will
give her to you, Prachetasas. Let your indignation be .
appeased. She is the progeny of Kandu, the child of
Pramloch4, the nursling of the trees, the daughter of
the wind and the moon. The holy Kandu, after the
interruption of his pious exercises, went, excellent
princes,” to the region of Vish1niu, termed Purushottama,

* The word “princes” is here supplied by the translator; and, for
its epithet, “excellent”, all the MSS. I have seen give Y§HH:, an ad-
jective in the singular number, and belonging to Kandu.



6 VISHNU PURANA.

where, Maitreya,' with his whole mind, he devoted him-
self to the adoration of Hari; standing fixed, with up-
lifted arms, and repeating the prayers that comprehend
the essence of divine truth.”?

! There is some confusion, here, in regard to the person ad-
dressed: but the context shows that the insertion of Maitreya’s
name is an inadvertence, and that the passage is a continuation
of Soma’s speech to the Prachetasas.

? The phrase is APUATTHY % % NUR | ‘made up of the
further boundary of Brahma’; implying either ‘comprehending
the Supreme or Brahma, and transcendental wisdom, Para’; or
¢consisting of the furthest limits (Para) or truths of the Vedas or
Brahma’; that is, being the essence of the Vedanta philesophy.
The hymn that follows is, in fact, a mantra or mystical prayer,
commencing with the reiteration of the word Para and Péra; as:

R I fragraru

qE TR qTATIRYT |

§ AHUTC: qOUTRyE:

g qOTH Y qraT o
Para means ‘supreme, infinite’; and Para, ‘the further bank or
limit’, the point that is to be attained by crossing a river or sea,
or, figuratively, the world or existence. Vishriu, then, is Param,
that which nothing surpasses; and Param, the end or object of
existence: he is Aparapdral, the furthest bound of that which is
illimitable, or space and time: he is Param parebhyali, above or
beyond the higHest, being beyond or superior to all the elements:
he is Paramdrtharapi, or identical with final truth, or knowledge
of soul: he is Brahmaparah, the object or essence of spiritual
wisdom. Paraparabhitab is said to imply the further limit (Péra)
of rudimental matter (Para). He is Parah, or chief, Parafiim,
of those objects which are beyond the senses: and he is Pérapérali,
or the boundary of boundaries; that is, he is the comprehensive

* The MSS, which I have examined exhibit, without exception, QT:

o
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The Prachetasas said: “We are desirous to hear the
transcendental prayers by inaudibly reciting which
the pious Kandu propitiated Kesdva.” On which Soma
repeated as follows: “‘Vishnu is beyond the boundary
of all things; he is the infinite; he is beyond that which

‘is boundless; he is above all that is above; he exists
as finite truth; he is the object of the Veda; the limit
of elemental being; unappreciable by the senses; pos-
sessed of illimitable might. He is the cause of cause;
the cause of the cause of cause; the cause of finite
cause; and, in effects, he, both as every object and
agent, preserves the universe. He is Brahma the lord;
Brahma all beings; Brahma the progenitor of all beings;
the imperishable. He is the undecaying, eternal, un-
born Brahma, incapable of increase or diminution. Pu-
rushottama is the everlasting, uncreated, immutable,
Brahma. May the imperfections of my nature be anni-
hilated (through his favour).” Reciting this eulogium,
the essence of divine truth, and propitiating Kesava,
Kandu obtained final emancipation.*

“Who Marishé was of old, I will also relate to you;
as the recital of her meritorious acts will be beneficial
to you. She was the widow of a prince, and left child-
less at her husband’s death. She, therefore, zealously
worshipped Vishnu; who, being gratified by her adora-
tion, appeared to her, and desired her to demand a

investure of, and exterior to, those limits by which soul is con-
fined; he is free from all incumbrance or impediment. The pas-
sage may be interpreted in different ways, according to the in-
genuity with which the riddle is read.

* Siddhi, in the original.
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boon: on which she revealed to him the wishes of her
heart. ‘I have been a widow, lord’, she exclaimed,
‘even from my infancy; and my birth has been in vain.
Unfortunate have I been, and of little use, O sovereign
of the world. Now, therefore, I pray thee, that, in suc-
ceeding births, I may have honourable husbands, and
a son equal to a patriarch (amongst men). May I be
possessed of affluence and beauty; may I be pleasing
in the sight of all; and may I be born out of the ordi-
nary course. Grant these prayers, O thou who art
propitious to the devout.”™ Hfishikesa, the god of gods,
the supreme giver of all blessings, thus prayed to,
raised her from her prostrate attitude, and said: “In
another life you shall have ten husbands of mighty
prowess, and renowned for glorious acts. And you
shall have a son, magnanimous and valiant, distin-
guished by the rank of a patriarch,f from whom the
various races of men shall multiply, ‘and by whose
posterity the universe shall be filled. You, virtuous
lady, shall be of marvellous birth;: and you shall be
‘endowed with grace and loveliness, delighting the
hearts of men.” Thus having spoken, the deity disap-
peared; and the princess was, accordingly, afterwards
born as Marish4, who is given to you for a wife.”*

! This part of the legend is peculiar to our text; and the

. i g
mw;gm oz .
FATTATAAFANATTTHRAR

tgiw 1
o wHATCRE T
Marishi was, thus, promised a son “endowed with the attributes of a
patriarch.”

3 dyongja.
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Soma having concluded, the Prachetasas took Ma-
risha, as he had enjoined them, righteously to wife,
relinquishing their indignation against the trees; and
upon her they begot the eminent patriarch Daksha, who
had (in a former life) been born as the son of Brahma.*

whole story of Marishd’s birth is nowhere else so fully detailed.
The penance of the Prachetasas, and its consequences, are related
in the Agni, Bhdgavata, Matsya, Padma, Viyu, and Brahma
Purdnas; and allusion is briefly made to Marishd’s birth. Her
origin from Kandu and Pramloch4 is narrated in a different place
in the Brahma Puréfia, where the austerities of Kandu, and the
necessity for their interruption, are described. The story, from
that authority, was translated by the late Professor Chézy, and
is published in the first number of the Journal Asiatique.

! The second birth of Daksha, and his share in the peopling
of the earth, is narrated in most of the Puranas in a similar
manner. It is, perhaps, the original legend; for Daksha seems
to be an irregular adjunct to the Prajapatis or mind-born sons of
Brahmé (see Vol. I., p. 100, note 2); and the allegorical nature
of his posterity in that character (Vol. I., p. 109) intimates a more
recent origin. Nor does that series of descendants apparently .
occur in the Mahabharata; although the existence of two Dakshas
is especially remarked there (Moksha Dharma):

_ATHAT A TN 7 A wr=a )t
In the Ach Parvan, which seems to be the freest from subsequent
improvements, the Daksha noticed is the son of the Prachetasas.
The incompatibility of the two accounts is réeonciled hy referring
the two Dakshas to different Manwantaras; the Daksha who pro-
ceeded from Brahma .as a Prajdpati being born in the first, or
Swédyambhuva, and the son of the Prachetasas, in the Chakshu-
sha, Manwantara. The latter, however, as descended from Uttina-
pada, should belong to the first period also. It is evident that great
confusion has been made, by the Puranas, in Daksha’s history.

* Mahdbhdrata, Sdnti-parpan, 1573,
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This great sage, for the furtherance of creation, and
the increase of mankind, created progeny. Obeying
the command of Brahméi, he made movable and im-
movable things,* bipeds and quadrupeds,} and, sub-
sequently, by his will, gave birth to females, ten of
whom he bestowed on Dharma, thirteen on Kasyapa,
and twenty-seven, who regulate the course of time, on
the Moon.! Of these, the gods, the Titans,! the snake-
gods, cattle, and birds, the singers and dancers of the
courts of heaven, the spirits of evil,§ and other beings,
were born. From that period forwards, living creatures
were engendered by sexual intercourse. Before the
time of Daksha, they were variously propagated,—by
the will, by sight, by touch, and by the influence of
religious austerities practised by devout sages and holy
saints. |

MarTrEYA.—Daksha, as I have formerly heard, was
born from the right thumb of Brahma. Tell me, great
Muni, how he was regenerate as the son of the Pra-
chetasas. Considerable perplexity also arises in my
mind, how he, who, as the son of Marish4, was the
grandson of Soma, could be also his father-in-law.

ParA$ARA.—Birth and death are constant in all
creatures. Rishis and sages, possessing divine vision,

! That is, they are the Nakshatras or lunar asterisms.

* The Sanskrit has avara and vara, “inferior” and “superior”; and
these epithets, not being given in the neuter, but in the masculine, refer
to putra, Professor Wilson’s “progeny”.

+ See Original Sanskrit Texts, Part 1., pp. 26 and 27,

} Daitya.

§ Ddnava.

|| See Original Sanskrit Texts, Part L, p. 27.
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are not perplexed by this. Daksha and the other
eminent Munis are present in every age, and, in the
interval of destruction, cease to be.! Of this the wise
man entertains no doubt. Amongst them of old there

! “They are removed’ (figege), which the commentator
explains by W | ‘are absorbed, as if they were fast
asleep.” But, in every age or Yuga, according to the text,—in
every Manwantara, according to the comment—the Rishis reappear;
the circumstances of their origin only being varied. Daksha,
therefore, as remarked in the preceding note, is the son of Brahma,
in one period, the son of the Prachetasas, in another. So Soma,
in the Swayambhuva Manwantara, was born as the son of Atri;
in the Chékshusha, he was produced by churning the ocean. The
words of our text occur in the Hari Vamsa,* with an animportant

variation:
sufay ﬁrﬁ‘ﬁ Qe |
/YT 9 gy« CR LI

‘Birth and obstruction are constant in all beings. But Rishis, and
those men who are wise, are not perplexed by this’; that is, not,
as rendered above, by the alternation of life and death, but, ac-
cording to the commentator on the Hari Vamsa, by a very differ-
ent matter, the prohibition of unlawful marriages. Utpatti, ‘birth
of progeny’, is the result of their will; Nirodha, ‘obstruction’,
is the law prohibiting the intermarriage of persons connected by
the offering of the funeral cake: QMY frmwafTw Iy RlA
f99q¥: | to which Rishis and sages are not subject, either from
their matrimonial unions being merely Platonic, or from the bad
example set by Brahm4, who, according to the Vedas, approached
his own daughter: WeTUfad WyfeawmawTafzfa gfa:i a
mystery we have already had occasion to advert to (Vol. I,
p. 104, note 2). The explanation of the text, however, given by
the commentator appears forced, and less natural than the inter-
pretation preferred above.

* Stanza 111,
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was neither senior nor junior. Rigorous penance and
acquired power were the sole causes of any difference
of degree amongst these more than human beings.*

MarrreyA.—Narrate to me, venerable Brahman, at
length, the birth of the gods, Titans, Gandharvas,
serpents, and goblins.:

PArRASArRA.—In what manner Daksha created living
creatures, as commanded by Brahmé, you shall hear.
In the first place, he willed into existence the deities,
the Rishis, the quiristers of heaven,§ the Titans,| and
the snake-gods. Finding that his will-born progeny
did not multiply themselves, he determined, in order
to secure their increase, to establish sexual intercourse
as the means of multiplication. - For this purpose he
espoused Asikni, the daughter of the patriarch Virana,'
a damsel addicted to devout practices, the eminent

! This is the usual account of Daksha’s marriage, and is that
of the Mahébharata, Adi Parvan (p. 113), and of the Brahma Pu-
rana, which the Hari Vamsa, in the first part, repeats. In another
portion, the Pushkara Mahdtmya, however, Daksha, it is said,
converts half himself into a female, by whom he begets the

daughters presently to be noticed :
T MA@ TS A" |
e fafueT F=: g O

This seems to be merely a new edition of an old story.

» ﬁ ry a a o ﬁ E a l
AT T TS AT W N
See Original Sanskrit Texts, Part L., p. 27.
+ Ddnava.
! Rakshas.
§ Gandharva.
|| Asura,
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supportress of the world. By her the great father of -
mankind begot five thousand mighty sons, through
whom he expected the world should be peopled. Na-
rada, the divine Kishi, observing them desirous to
multiply posterity, approached them, and addressed
them in a friendly tone: “Illustrious Haryaswas, it is
evident that your intention is to beget posterity. But
first consider this—why should you, who, like fools,
know not the middle, the height, and depth of the
world, propagate offspring? When your intellect is
no more obstructed by interval, height, or depth, then
how, fools, shall ye not all behold the term of the uni-
verse?”* Having heard the words of N4rada, the sons

! yErsedAUg | The commentator explains it to mean

the origin, duration, and' termination of subtile rudimental body;
but the Padma and Linga Purdnas distinctly express it, ‘the
extent of the earth’:

YT TG FEY WA T

¥ I 9T |
¥ oAt AT W g wfeey |
Tt T WAy WAt yEartaE
Tl 7 9o ¥ wrE S ¥ w1
WWMQg:n
fadora®y qrTafagar afa:
AZT WATEAT TR G TG AT 0

The larger commentary remarks as follows, on the last two of these

stanzas : @AY ﬁm ITAINSY | et

¢ fafafa won: gy ovw | sgnwEwETiETtoY g-
WTH A WAFHATE | FAMALA | w9 SR gFAIwAT |
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. of Daksha dispersed themselves through the regions,

and, to the present day, have not returned; as rivers
(that lose themselves) in the ocean (come back no
more).

The Haryaswas having disappeared, the patriarch
Daksha begot, by the daughter of Virana, a thousand
other sons. They, who were named Sabal4déwas, were
desirous of engendering posterity, but were dissuaded,
by Narada, in a similar manner. They said to one
another: “What the Muni has observed is perfectly
just. We must follow the path that our brothers have
travelled; and, when we have ascertained the extent
of the universe, we will multiply our race.” Accord-
ingly, they scattered themselves through the regions;
and, like rivers (flowing) into the sea, they returned
not again.' Henceforth brother seeking for brother dis-

! Narada’s interference, and the fruitless generation of the
first progeny of Daksha, is an old legend. The Mahabhérata
(Adi Parvan p. 113) notices-only one set of sons, who, it is said,
obtained Moksha or liberation through Nareda’s teaching them
the Sankhya philosophy. The Brahma, Matsya, Vayu, Linga,
Padma, Agni, and Bhigavata Puranas tell the story much as in
the text, and, not unfrequently, in the same words. In general,
they merely refer to the imprecation denounced upon Narada, as
above. The Bhigavata specifics the imprecation to be perpetual
peripateticism. Daksha says to him: ¢ There shall not be a resting-
place for thee in all these regions:’

o wTCAY IwRe quT AT fads )| wE s wawtata
R ﬁawﬁlﬁﬁr&{n wufagat wmramfz'(&m
mmwﬁtﬂmﬁ:l
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appears, through ignorance of the products of the first

wrﬁws’ﬂqgmﬁw uzvu*

* Bhagavata-purdia, VI., 5, 43. The account of Narada’s curse,—a
good specimen of the Blmgavata-purana—wh\ch takes up the whole of
the chapter here referred to, is thus rendered by Burnouf:

“Quka dit: Le puissant Pradjipati, dont la Maya de Vichfiu augmentait
les forces, eut de sa femme, fille de Pantchadjana, dix mille fils, nommés
les Haryagvas.

“Ces fils de Dakcha, qui étaient tous unis par les mémes devoirs et
les mémes vertus, invités par leur pére & se livrer & la création des
étres, se retirérent du coté de l'occident.

“La, au confluent du Sindhu et de I'océan, est le vaste étang de Na-
rayanasaras, qui est fréquenté par les solitaires et par les Siddhas,

“Ces jeunes gens, en qui le 'seul contact de ces eaux avait effacé les
souillures contractées par leur ceeur, et dont I'intelligence était exercée
aux devoirs de I'ascétisme le plus élevé,

«“8e livrérent, conformément aux ordres de leur pére, & de rudes
mortifications; le Richi des Dévas les vit, pendant qu'ils faisaient tous
leurs efforts pour multiplier les créatures.

“Et il leur dit: O Haryagvas, comment pourrez-vous créer les étres,
sans avoir vu les bornes de la terre? Certes, quoique vous soyez les
souverains [du monde], vous étes des insensés.

“Vous ne connaissez ni le royaume ou il n’y a qu'un homme, ni la
caverne dont on ne voit pas I'issue, ni la femme aux nombreuses formes,
ni 'homme qui est le mari de la courtisane,

“Ni le fleuve dont les eaux coulent dans deux directions opposées,
ni la merveilleuse demeure des vingt- cinq, ni le cygne au beau langage,
ni la roue tournant d'elle-méme, composée de foudres et de lames tran-
chantes.

“Comment donc, ignorant les ordres de votre sage pére, pourrez-vous
accomplir une création convenable?

“Ayant entendu ces paroles, les Haryacvas, dont I'esprit était doué
d’une pénétration naturelle, se mirent a réfléchir tout seuls sur le langage
énigmatique du Richi des Dieux.

“La terre, c’est I'ame, que I'on nomme la vie, qui n'a pas de com-
mencement, qui est le lien de I'homme: quel besoin a-t-on d’ccuvres
impuissantes, quand on n'en a pas vu l'anéantissement?

“L’homme unique est le Seigneur supréme, qui est Bhagavat, cet
Ktro souverain, qui repose sur lui-méme et [embrasse tous les étres sous]
sa quatriéme forme: quel besoin a-t-on d’ccuvres impuissantes, quand on
n’a pas vu que I'Esprit est incréé?
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principle of things. Daksha the patriarch, on finding

The Kirma repeats the imprecation, merely to the effect that
Nérada shall perish, and gives no legend. In the Brahma Vai-

“La caverne dont I'homme ne revient pas plus que celui qui est une
fois entrd dans le ciel des régions de I'Abime, c'est I'Etre dont I'éclat
est intérieur: quel besoin a d’ceuvres impuissantes celui qui ne le connait
pas en ce monde?

“La femme aux nombreuses formes, c'est l'intelligence de esprit, la-
quelle, comme la courtisane, prend divers caractires: quel besoin a
d’euvres impuissantes celui qui n’en a pas vu le .terme?

“Semblable au mari d’une époumse coupable, I'esprit, par son union
avec l'intelligence, perd la souveraineté et roule dans le cercle de la
transmigration: quel besoin a d’ceuvres impuissantes celui qui ne connait.
pas ses voies?

“Le fleuve, c'est I'Illusion, qui produit a la fois la création et la des-
truction, et qui s'agite au bord de sa rive: quel besoin a-t-il d'ceuvres
impuissantes ’homme enivré qui ne la reconnait pas?

“L’esprit est le merveilleux miroir des vingt-cinq principes: quel besoin
a d'ccuvres impuissantes celui qui en ce monde ne connait pas I'Esprit
supréme? )

“Quand on a renoncé i la doctrine qui fait obtenir le Seigneur, qui
enseigne la délivrance de tous les liens, et qu'on ignore la science dont
les paroles sont pures, quel besoin a-t-on d'eeuvres impuissantes ?

“La roue qui tourne, c’est celle du Temps, roue tranchante qui enléve
tout dans P'univers: quel besoin a d'cenvres impuissantes celni qui en
ce monde n’en reconnait pas I'indépendance?

“Le pére, c'est la science: comment ’homme qui ne connait pas ses
ordres touchant V'inaction, pourrait-il, avec la confiance qu'il accorde aux
qualités, marcher selon ses enseignements?

“Les Haryagvas unanimes dans leurs pensées étant arrivés a cette
conviction; tournérent autour de Narada avec respect, et entrérent dans
la voie d'ou I'on ne revient plus.

“Et le solitaire qui tient sa pensée indissolublement unie au lotus
des pieds de Hfichikéca que manifeste le Véda, se mit de nouveau
parcourir le monde.

“En apprenant que Nirada était la cause de la perte de ses fils qui
brillaient par la vertu, Dakcha pénétré de douleur se lamenta d’avoir
donné le jour & des enfants vertmeux qui sont souvent une source de
regrets.

“Mais consolé par Adja, Dakcha eut encore de la fille de Pantchadjana
des milliers de fils nommés les (abalagvas.




BOOK 1., CHAP. XV. 17

that all these his sons had vanished, was incensed, and
denounced an imprecation upon Nérada.

varta, Narada is cursed by Brahma, on a similar occasion, to
become the chief of the Gandharvas; whence his musical pro-

“Chargés aussi par leur pére d’accomplir la création des étres, ces
hommes, fermes dans leurs desseins, se rendirent a I’étang de Nérdyana,
ou leurs fréres ainds étaient parvenus i la perfection.

“Purifiés, par le seul contact de ses eaux, des souillures qu'avaient
contractées leurs cceeurs; répétant & voix basse le nom supréme de
Brahma, ils s’y livrérent 2 de grandes austérités.

“Ne se nourrissant que d'eau pendant quelques mois, et pendant
d'autres que d'air, ils honorérent Idaspati (Vichfin) en récitant ce Mantra:

“‘Om! Adressons notre adoration & Nériyaia, qui est Purucha la
grande 4me, qui est le séjour de la pure qualité de la Bonté, qui est le
grand Brahma’.

“Narada voyant que ces sages pensaient & reprendre l'ccuvre de la
création, se rendit auprés d'eux et leur tint, comme & leurs fréres, un
langage énigmatique.

“Fils de Dakcha, leur dit-il, écoutez les conseils que je vous donne;
suivez, vous qui avez de l'affection pour vos fréres, la voie ou ils ont
marché.

“Le frére qui connaissant la loi, suit la route que Iui ont tracée ses fréres,
est un ami de la vertu qui obtient de jouir du bonheur avec les Maruts,

“Ayant ainsi parlé, Narada dont le regard est infaillible se retira; et
les fils de Dakcha, 6 roi respecté, entrérent dans la voie qu’avaient suivie
leurs fréres. .

“Marchant, comme leurs ainés, d’une maniére réguliére dans la voie
qui ramenant 'homme au dedans de lui, le conduit & I'Etre supréme,
ils ne revinrent pas plus que ne reviendront les nuits déja écoulées,

“En ce temps-ld le Pradjapati voyant de nombreux prodiges, apprit
que la mort de ses enfants était, comme celle de leurs ainés, I’ceuvre
de Narada.

“Désolé de la perte de ses enfants, il se mit en fureur contre Narada,
ot la lovre tremblante de colére, il parla ainsi au Richi.

“Dakcha dit: Ah! méchant, avec ton extérieur qui est celui des gens
de bien, tu m'as fait du mal en enseignant & mes fils vertueux la voie
des ascétes qui mendient.

“[En leur donnant ce conseil] avant qu'ils eussent acquitté les trois
dettes [de la vie] et qu'ils eussent accompli des ceuvres, tu as détruit
leur bonheur pour ce monde et pour I'autre.

IL 2
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Then, Maitreya, the wise patriarch, it is handed

pensities. But the Bhagavata, VI., 7, has the reverse of this
legend, and makes him, first, a Gandharva, then a Stdra, then
the son of Brahma. The Brabma Purana, and, after it, the Hari
Vamsa, and the Vayu Purdda, have a different, and not very in-
telligible, story. Daksha, being about to pronounce an impreca-
tion upon Narada, was appeased by Brahm4 and the Rishis; and
it was agreed, between them, that Nérada should be again born,
_as the son of Kasyapa, by one of Daksha's daughters. This
seems to be the gist of the legend: but it is very confusedly told.
The version of the Brahma Purana, which is the same as that of
the Hari Vamsa,* may bLe thus rendered: “The smooth-speaking

“Et cependant, homme sans pitié, toi qui te plais & troubler l'esprit
des enfants, tu te montres avee impudence au milieu des serviteurs de
Hari dont tu détruis la gloire.

“Certes ils éprouvent une constante sollicitude pour tous les étres,
les serviteurs de Bhagavat, toi excepté, toi 'ennemi de la bienveillance,
qui fais du mal & ceux qui ne t'en veulent pas.

“Non, quoique tu penses de la quiétude qui tranche le lien de I'affection,
tes conseils, 0 toi qui n’as que I'apparence trompeuse du sage, ne con-
duiront jamais les hommes au détachement.

“Il ne sait rien, I'homme qui n'a pas éprouvé I'impression cuisante
des objets; mais une fois qu'il la ressentie, il se dégoiite lui-méme du
monde, bien mieux que celui dont des étres supérieurs rompent les
desseins.

“Quoique tu nous ajes fait un mal intolérable, & nous qui sommes
voués aux ceuvres et qui vivons en maitres de maison vertueux, nous
savons supporter ta mauvaise action.

“Mais parce qu'en interrompant ma descendance tu m'as fait du mal
a deux reprises, & cause de cela, 0 insensé, je te condammne & errer a
travers les mondes, sans pouvoir t’arrétér nulle part.

“Quka dit: Ainsi soit-il, répondit Nérada qui est estimé des gens de
bien; car le langage de Dakcha était si sage, qu’ I¢vara lui-méme Peiit
endur' ?

* The account there ven—122 129—1is, as edited, in these words:

Qafﬁ f :u‘rq‘ﬁﬁ;{q
Wﬁmmwu '
#w:qﬁﬁtwﬁﬁwﬁmn
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down to us, being anxious to people the world, created

Nérada addressed the sons of Daksha, for their destruction and
his own: for the Muni Kasyapa begot him as a son, who was
the son of Brahma, on the daughter of Daksha, through fear of
the latter’s imprecation. He was formerly the son of Parame-
shthin (Brahma): and the excellent sage Kasyapa next begot him,
as if he were his father, on Asikui, the daughter of Virana. Whilst
he was engaged in beguiling the sons of the patriarch, Daksha,
of resistless power, determined on his destruction. But he was
solicited, by Brahma, in the presence of the great sages; and it
was agreed, between them, that Nérada, the son of Brahmi,
should be born of a daughter of Daksha. Consequently, Daksha
gave his daughter to Parameshthin; and, by her, was Narada
born.”” Now, several difficulties occur here. Asikni is the wife,
not the daughter, of Daksha. But this may be a blunder of the
compiler; for, in the parallel passage of the Vayu, no name occurs.
In the next place, who is this daughter? For, as we shall see,
the progeny of all Daksha’s daughters are fully detailed; and in
no authority consulted is Nérada mentioned as the son of either
of them, or as the son of KaSyapa. Daksha, too, gives his
daughter, not to Kasyapa, but to Parameshthin or Brahma. The
commentator on the Hari Vamsa solves this by saying he gives

m;w&mﬁr:u
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sixty daughters of the daughter of Virana;' ten of
whom he gave to Dharma, thirteen to Kasyapa, and

her to Brahma, for Kasyapa. The same bargain is noticed in
the Vayu; but Nérada is also said, there, to be adopted by
Kasyapa: § fau: sRu@fa & | Again, however, it gives
Daksha’s imprecation in the same words as the Hari Vamsa; a
passage, by the way, omitted in the Brahma:
AT ARG e q@fa w1 *

‘Narada, perish (in your present form); and take up your abode
in the womb.” Whatever may be the original of this legend, it
is, evidently, imperfectly given by the authorities here cited. The
French translation of the passage in the Hari Vamsat can scarcely
be admitted as correct. Assuredly

L] ag:ql: !"I:Tﬂ't:.ilg mw:n'

is not ‘le Dévarchi Dakcha, époux d’Asikni, fille de Virana, fut
Iaieul de cet illustre Mouni, ainsi régénéré.’; %ﬂﬁw: is,
more consistently, said, by the commentator, to mean Kasyapa.
The Vdyu Purana, in another part,—a description of the different
orders of Rishis,—states that the Devarshis Parvata and Narada
were sons of Kasyapa:

|
In the account of Kartavirya, in the Brahma Purdna and Hari
Vamsa, Narada is introduced as a Gandharva, the son of Vari-
désa; being the same, according to the commentator on the latter,
as the Gandharva elsewhere called Upabarhana.

! The prior specification (p. 10) was fifty. The Mahabharata,
(Adi Parvan, 113, aud, again, Moksha Dharma), has the same
number. The Bhdgavata, Kurma, Padma, Linga, and Viyu
Purinas state sixty. The former is, perhaps, the original; as
the fullest and most consistent details relate to them and their
posterity.

* Hariwaihsa, 140.
+ Stanza 125.
+ M. Langlois’s Translation, Vol. I, p. 13.
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twenty-seven to Soma, four to Arishtanemi, two to
Bahuputra, two to Angiras, and two to Kfidaéwa.* I
will tell you their names. Arundhatf, Vasu, Yami,t
Lambé, Bhénu, Marutwati, Sankalp4, Muhtirt4, Sadhys3,
and Viswa were the ten wives of Dharma," and bore
him the following progeny. The sons of Viswéa were

! This is the usual list of Dharma’s wives. The Bhagavata;
substitutes Kakubh for Arundhati. The Padma Purdna, Matsya
Purana, and Hari Vamsa contain two different accounts of Daksha’s
descendants. The first agrees with our text: the second, which
is supposed to occur in the Padma Kalpa, is somewhat varied,
particularly as to the wives of Dharma, who are said to be five.
The nomenclature varies, or:

Padma. Hari Varhsa, Matsya.
Lakshmi Lakshmi Lakshmi
Saraswati Kirtti Saraswati
Gangd Sadhysd Sadhya
Viswesd Viswa Viswesd
Savitri Marutwati Urjaswati

There is evident inaccuracy in all the copies; and the names
may, in some instances, be erroneous. From the succeeding
enumeration of their descendants, it appears that Kama was the
son of Lakshmi; the Sddhyas, of Sadhyd; the Viswadevas, of
Viswa; the Maruts,§ of Marutwati; and the Vasus, of Devi, who
may be either the Saraswati, or Savitri, of the previous enume-
ration.

* According to the Bhdgavata-purdsa, VI., 6, 2, these sixty daughters
were bestowed away as follows: Dharma had ten; Prajdpati, twelve; Indu,
twenty-seven; Bhita, Angiras, and Krisddwa, two each; and Tarksha,
the rest, namely, five. By Prajapati and Tarksha are meant Kasyapa,
who, thus, had seventeen. Indu is the same as Soma.

+ Several MSS. have Jimi; one has Jami.

1 VL, 6 4

§ Read “Marutwats”. See my first note in the next page.
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the Vidwadevas;' and the Sadhyas,? those of Sadhya.
The Marutwats* were the children of Marutwati; the
Vasus, of Vasu; the Bhanus (or suns), of Bhanu;
and the deities presiding over moments,§ of Mu-
hirt4. Ghosha was the son of Lambé (an arc of the
heavens); Négavithi (the milky-way:), the daughter

' The Viswadevas are a class of gods to whom sacrifices
should be offered daily. Manu, III., 121.§ They are named in
some of the Puranas, as the Vayu and Matsya: the former speci-
fying ten; the latter, twelve. | .

? The Sadhyas, according to the Vayu, are the personified
rites and prayers of the Vedas, born of the metres, and partakers
of the sacrifices:

T MTH AETHTIT AT THATAM: |

T FETQT: 0
The same work names twelve, which are, all, names of sacrifices
and formulae; as: DarSa, Paurnamasa, Brihadaswa, Rathantara,
&ec. The Matsya Purdna, Padma Purdna, and Hari Vamsa have
a different set of seventeen appellations, apparently of arbitrary
selection, as Bhava, Prabhava, Iéa, Aruni, &c.9

* Professor Wilson had ‘“Maruts or winds”. The Marutwats, “attended
by the winds", are the Indras. The mother of the Maruts was Diti.
See Chapter XXI. ad finem. )

+ Called, in the original, Muhirtajas. The Bhdgavata-purdsia, VL., 6, 9,
calls them Mauhurtikas.

1 ? The larger commentary observes: mﬂﬁﬁ | m‘
TETEREETAfARERE T g wRwre-
HETAT |UE.

§ uTY waw faew veaww qfe €1a )
TRaET ]

| The Mdrkandeya-purdia, 1., 7, 62, speaks of only five.

& “It would seem that, in Sayana's day, the purport of the designation
Sadhya had become uncertain. They are named amongst the minor
divinities, in the A4mara-koéa; and from Bharatamalla we learn that
they were twelve in number, but no other peculiarity is specified.”
Professor Wilson’s Translation of the Rig-veda, Vol. I, p. 144, note.
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of Yami* (night). The divisions of the earth were
born of Arundhatf; and Sankalpa (pious purpose), the
soul of all, was the son of Sankalpa. The deities called
Vasus, —because, preceded by fire, they abound in
splendour and might,'—are, severally, named Apa,
Dhruva, Soma, Dharat (fire:), Anila (wind), Anala
(fire), Pratydsha (day-break), and Prabhasa (light). The
four sons of Apa were Vaitandya, Srama (weariness),
Srénta (fatigue), and Dhur§ (burthen). Kala (time),
the cherisher of the world, was the son of Dhruva.
The son of Soma was Varchas (light), who was the
father of Varchaswin (radiance). Dhara had, by his
wife Manohara (loveliness), Dravina, Hutahavyavaha,
Siéira, Prana, and Ramana.| The two sons of Anila
(wind), by his wife Sivé, were Manojava (swift as
thought) and Avijnatagati (untraceable motion). The
son of Agni (fire), Kumdara, was born in a clump of
Sara reeds: his sons were Sakha, Visakha, Naigameya,
and Prishthaja. The offspring of the Krittikis was
named Karttikeya. The son of Pratyisha was the

Rishi named Devala, who had two philosophic and

! Or, according to the Padma Purdna, because they are always
present in light, or Inminous irradiation:
wfauTat g ] Fa7 1Y gEAy TUR |
TR gATETAT: 0T

* Here this word occurs with the last syllable short; as in the Bhd-
gavata-purdrae, VI, 6, 4 and 6.

+ For “Dhava” in the former edition,—a typographical error. ie

§ Nowhere do I find this reading, but Dhuni, Bhuri, Dhwani, and Dhuri.

|| Varana and Ravana are variants.

4 Professor Wilson has since defined them as *‘the personified solar
rays.” Translation of the Rig-veda, Vol. IL, p- 122, note.
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intelligent sons.? The sister of Vichaspati,* lovely
and virtuous, Yogasiddha, who pervades the whole
world, without being devoted to it, was the wife of
Prabhésa, the eighth of the Vasus, and bore to him
the patriarch Viéwakarman, the author of a thousand
arts, the mechanist of the gods, the fabricator of all
ornaments, the chief of artists, the constructor of the
(self-moving) chariots of the deities, and by whose
skill men obtain subsistence. Ajaikapad, Ahirvra-
dhna,+ and the wise Rudra Twashffi, were born; and
the self-born son of Twashtfi was also the celebrated
Viswartipa. There are eleven well-known Rudras,
lords of the three worlds, or Hara, Bahuripa, Tryam-
baka, Aparéjita, Vfishékapi, Sambhu, Kapardin, Rai-
vata, Mfigavyadha, Sarva, and Kapélin.? But there are

! The Véyu supplies their names, Kshamévarta (patient) and
Manaswin (wise).
? The passage is:

ﬁﬁ%mwrl [

Whose sons they are does not appear; the object being, according
to the comment, to specify only the ‘eleven divisions or modifi-
cations of the youngest Rudra, Twashifi:’ @ETqN W—
AT ﬁml We have, however, an unusual variety of
reading, here, in two copies of the comment:] ¢The eleven
Rudras, in whom the family of Twashifi (a synonym, it may be
observed, sometimes, of Viswakarman) is included, were born.
The enumeration of the Rudras ends with Apardjita, of whom

Tryambaka is the epithet:” WRHATITITRATET w1 afR

* The original has Brihaspati.

+ All the MSS. that I have seen give Ahirbudhnya or Ahirbudhna.

} The extract just preceding is from the smaller commentary; that
which follows, from the larger.
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a hundred appellations of the immeasurably mighty
Rudras.* '

A WPANYWT FE@EAIHRICNa (fa Sasfayy-
WH | Accordingly, the three last names in all the other copies
of the text are omitted in these two; their places being supplied
by the three first, two of whom are always named in the lists of
the Rudras. According to the Vdyu and Brahma Puranas, the
Rudras are the children of Kasyapa by Surabhi: the Bhagavata
makes them the progeny of Bhuta and Sarupa: the Matsya,
Padma, and Hari Vamsa, in the second series, the offspring of
Surabhi by Brahm4. The names, in three of the Pauranik authori-
ties, run thus: .

Véyu. Matsya. Bhagavata.*

Ajaikapad Ajaikapad Ajaikapad

Ahirvradhna  Ahirvradhna  Ahirvradhna

Hara Hara Ugra
Nirrita Nirriti Bhima
Iswara Pingala Véma
Bhuvana Dahana Mahat
Angaraka Aparidjita Bahurupa.
Ardhaketa Mrigavyddha  Vrishdkapi
Mrityu Senéni Aja

Sarpa Sajja Bhava.
Kapalin Kapilin Raivata.

The Brahma (or Hari Vamséa), the Padma, the Linga, &c., have
other varieties. And the lexicons have a different reading from
all; as, in that of Jatddhara, they are Ajaikapid, Ahivradhna,
Virtpaksha, Sure§wara, Jayanta, Bahurupaka, Tryambaka, Apa-
rajita, Vaivaswata, Sdvitra, and Hara. The variety seems to
proceed from the writers applying to the Rudras, as they may
legitimately do, different appellations of the common prototype,
or synonyms of Rudra or Siva, selected at will from his thou-
sand and eight names, according to the Linga Purina.

! The posterity of Daksha’s daughters by Dharma are, clearly,

* VI, 8, 17.and 18, And here too I find Ahirbudhnya.
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The daughters of Daksha who were married to Ka-
$yapa were Aditi, Diti, Danu,* Arisht4, Suras4, Khasa,t
Surabhi, Vinat4, Tamra, Krodhavasa, 1d4,: Kadrd, and
Muni;' whose progeny I will describe to you. There
were twelve celebrated deities in a former Manwantara,
called Tushitas,’ who, upon the approach of the present

allegorical personifications , chiefly of two classes, one consisting
of astronomical phenomena, and the other, of portions or sub-
jects of the ritual of the Vedas.

! There is some, though not much, variation, in these names,
in different Purafias. The Bhagavata§ has Saramd, Kashtha,
and Timi, the parents, severally, of canine animals, beasts with
uncloven hoofs, and fishes, in place of Vinatd, Khasa, and Kadru;
disposing of the first and last differently. The Vayu has Pravi,
in place of Arishfi, and Andyus (or Danayus) for Surasi. The
Padma Purédna, second series, substitutes Kald, Andyus, Simhhik4,
Pisacha, Vach, for Arishid, Surasd, Surabhi, Tamr4d, and Muni;
and omits Idd and Khasd. In the Uttara Khanda of the same,
Kasyapa’s wives are said to be but four: Aditi, Diti, Kadru, and
Vinatd.

? In the sixth reign, or that of Chikshusha Manu, according
to the text: but, in book III., chapter 1, the Tushitas are the
gods of the second or Swarochisha Manwantara. The Viyu has
a much more complete legend than any other Purana, on this
subject. In the beginning of the Kalpa, twelve gods, named
Jayas, were created, by Brahma, as his deputies and assistants
in the creation. They, lost in meditation, neglected his commands;
on which he cursed them to be repeatedly born in each Manwan-
tara, till the seventh. They were, accordingly, in the several
successive Manwantaras, Ajitas, Tushitas, Satyas, Haris, Vai-

* Some MSS. here insert Kald.

+ This name is omitted in several MSS.

+ The more ordinary reading, it seems, is Ira.

§ VL, 6, 25, et seg. In place of Ira, or lda, it has Ild,
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period, or in the reign of the last Manu, Chékshusha,
assembled, and said to one another: “Come, let us
quickly enter into the womb of Aditi, that we may be
born in the next Manwantara; for, thereby, we shall
again enjoy the rank of gods.” And, accordingly, they
were born the sons of Kasyapa, the son of Marichi,
by Aditi, the daughter of Daksha; thence named the
twelve Adityas; whose appellations were, respectively,
Vishhu, Sakra, Aryaman, Dhat¢i* Twashfti, Pishan,
Vivaswat, Savitfi, Mitra, Varuna, Amsa,+ and Bhaga.’
These, who, in the Chakshusha Manwantara, were the
gods called Tushitas, were called the twelve Adityas,:
in the Manwantara of Vaivaswata.

kunithas, Sadhyas, and Adityas. Our authority, and some others,
as the Brahma, have, apparently, intended to refer to this account,
but have confused the order of the series.

! The Purdnas that contain this genealogy agree tolerably
well in these names. The Bhdgavata adds many details regard-
ing some of the Adityas and their descendants.

* The first edition had “Dhuti”, an error of the press.

+ One MS. has Amsu.

1 Professor Wilson appends the following note to the mention, in the
Rig-veda, II, 27, 1, of five A’dityas, namely, Mitra, Aryaman, Bhaga,
Varunia, and Amséa: “The Adityas, or sons of Aditi, here enumerated
are only five. The scholiast quotes the Taittiriya for eight; adding
Dhatri, Indra, and Vivaswat to those in the text, and adding Amsu for
Améa. The Paurinik enumeration is, universally, twelve; Vishhu, Pu-
shan, Twashtfi, and Savitfi being added to the eight of the Tasttiriya.”
Translation of the Rig-veda, Vol. II., p. 274.

The passage of the Rig-veda thus annotated may be taken, on one
construction, to speak of a sixth Aditya, Daksha.

.For a full discussion of the Adityas, see Original Sanskrit Texts,
Part. IV., pp. 10-13 and 101-106.
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The twenty-seven (daughters of the patriarch) who
became the virtuous wives of the moon were all known
as the nymphs of the lunar constellations, which were
called by their names, and had children who were
brilliant through their great splendour.’ The wives
of Arishtanemi bore him sixteen children.? The daugh-
ters of Bahuputra were the four lightnings.® The ex-
cellent Pratyangirasa Richas were the children of An-

! The Nakshatra Yoginis, or chief stars of the lunar mansions,
or asterisms in the moon’s path.

? None of the authorities are more specific on the subject of
Arightanemi’s progeny. In the Mahdbharata, this is said to be
another name of Kasyapa:

QR vy gueE ] e g
wfeafafcaa awume fag: |
The Bhagavata®* substitutes Tarksha for this personage, said,
by the commentator, to be, likewise, another name of Kasyapa.
His wives are Kadru, Vinatd, Patangi, and Yamini, mothers of
snakes, birds, grasshoppers, and locusts.

8 Enumerated, in astrological works, as brown, red, yellow,

and white; portending, severally, wind, heat, rain, famine.

* VI, 6, 21 and 22:
Ay fwar ag: A arfae ofa

TARYA YAATHTAA qoATay ||
JIUTYA T ATCTARLATER |
q tn

Burnouf translages these verses as follows:

“Tarkcha eut pour femmes Vinati, Kadri, Patangi et Yamini; Pa-
tangi donna le jour aux Patagas (les oiseaux), et Yamini aux (Jalabhas
(les sauterelles).

“Suparnd (Vinatid aux belles ailes) mit au monde Garuda, celui qui
est connu pour étre la monture du Dien chef du sacrifice; et Kadri
donna le jour & Aniirn (Aruna qui est privé de jambes) le cocher du
soleil, ainsi qu'a la multitude des Nagas.”
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giras,! descended from the holy sage; and the deified
weapons of the gods®? were the progeny of Krigdswa.

These classes of thirty-three divinities® are born
again at the end of a thousand ages, according to their
own pleasure; and their appearance and disappearance
is here spoken of as birth and death. But, Maitreya,
these divine personages exists age after age, in the
same manner as the sun sets and rises again.

! The Richas or verses, thirty-five in number, addressed to
presiding divinities, denominated Pratyangirasas. The Bhdiga-
vata* calls the wives of Angiras, Swadha and Sati, and makes
them the mothers of the Pitris and the Atharva-veda, severally.

? The Sastradevatas, ‘gods of the divine weapons’. A hundred
are enumerated in the Ramdyana; and they are there termed the
sons of Krisdswa by Jayd and Vijayd, daughters of the Praja-
pati, that is, of Daksha. The Bhigavatat terms the two wives
of Ktisdswa, Archis (flame) and Dhishand. The former is the
mother of Dhiumrakesa} (comet); the latter, of four sages; Veda-
sira, Devala, Vayuna, and Manu. The allegorical origin of the
weapons is, undoubtedly, the more ancient.

? This number is founded upon a text of the Vedas, which,
to the eight Vasus, eleven Rudras, and twelve Adityas, adds
Prajpati (either Brahma or Daksha) and Vashatkdra,§ ¢deified
oblation:” WEY qHY TARY KT TEUTIE™T: Harufadsy-
They bave the epithet Chhandaja, as born,
in different Manwa,ntaras of their own will: A TTTAT AT-

T Yfa == |

* VL, 6, 19,

¥ VL, 6, 20.

} Professor Wilson had “Dhimaketu.”

§ “Utterance of the word vashat, at the moment of }gouring the butter
on the fire.” Professor Wilson's Translation of the Rig-veda, Vol. I.,
p. 80, note.

Il Vide ibid., Vol. L, p. 97, note,
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It has been related to us that Diti had two sons,
by Kasyapa, named Hiranyakasipu and the invincible
Hirany4ksha. She had also a daughter, Simhik4, the
wife of Viprachitti. Hiranyakasipu was the father of
four mighty sons: Anuhldda, Hlada, the wise Prahlida,
and the heroic Samhlida,* the augmentors of the
Daitya race.’ Amongst these, the illustrious Prahlada,
looking on all things with indifference, devoted his
whole faith to Janardana. The flames that were lighted
by the king of the Daityas consumed not him, in whose
heart Vasudeva was cherished; and all the earth trem-
bled, when, bound with bonds, he moved amidst the
waters of the ocean. His firm body, fortified by a
mind engrossed by Achyuta, was unwounded by the
weapons hurled on him by order of the Daitya monarch;
and the serpents sent to destroy him breathed their
venomous flames upon him in vain. Overwhelmed
with rocks, he yet remained unhurt; for he never for-
got Vishnu; and the recollection of the deity was his
armour of proof. Hurled from on high by the king of
the Daityas, residing in Swarga, earth received him

! The Puranas generally concur in this genealogy, reading,
sometimes, Anuhrdda, Hrdda, &c., for Anuhldda and the rest.
Although placed second in the order of Kadyapa’s descendants,
the Daityas are, in fact, the elder branch. Thus, the Mahdbh4-
rata, Moksha Dharma, calls Diti the senior wife of Kasyapa:
amat ﬁwnﬁf{fﬁ: | and the Viyu terms Hiranyakasipu and
Hiranyaksha the eldest of all the sons of that patriarch:

FWTHTHAY A7 ¥ Feg: g Ay |

So “Titan and his enormous brood” were ‘“heaven’s first born.”

* With a single exception, all the MSS. that I have seen read Anu-
hrada, Hrida, Prahrada, and Saihhrada.
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unharmed. The wind, sent into his body to wither
him up, was, itself, annihilated by him, in whom Ma-
dhustidana was present. The fierce élephants of the
spheres broke their tusks, and vailed their pride,
against the firm breast which the lord of the Daityas
had ordered them to assault. The ministrant priests
of the monarch were baffled in all their rites for the
destruction of one so steadily attached to Govinda;
and the thousand delusions of the fraudulent Sambara,
counteracted by the discus of Krishna, were practised
without success. The deadly poison administered by
his father’s officers he partook of unhesitatingly , and
without its working any visible change. For he looked
upon the world with mind undisturbed, and, full of
benignity, regarded all things with equal affection, and
as identical with himself. He was righteous, an inex-
haustible mine of purity and truth, and an unfailing
model for all pious men.




CHAPTER XVIL.
Inquiries of Maitreya respecting the history of Prahldda.

MartrevyA.—Venerable Muni, you have described to
me the races of human beings, and the eternal Vishnu,
the cause of this world. But who was this mighty
Prahldda, of whom you have last spoken; whom fire
could not burn; who died not, when pierced by weap-
ons; at whose presence in the waters earth trembled,
shaken by his movements, even though in bonds; and
who, overwhelmed with rocks, remained unhurt? I
am desirous to hear an account of the unequalled might
of that sage worshipper of Vishnu, to whose marvel-
lous history you have alluded. Why was he assailed
by the weapons of the sons of Diti? Why was so
righteous a person thrown into the sea? Wherefore
was he overwhelmed with rocks? Why bitten by ven-
omous snakes? Why hurled from the mountain-crest?
Why cast into the flames? Why was he made a mark
for the tusks of the elephants of the spheres? Where-
fore was the blast of death directed against him by
the enemies of the gods? Why did the priests of the
Daityas practise ceremonies for his destruction? Why
were the thousand illusions of Sambara exercised upon
him? And for what purpose was deadly poison ad-
ministered to him by the servants of the king, but
which was innocuous as food to his sagacious son? All
this I am anxious to hear: the history of the magnani-
mous Prahlada, a legend of great marvels. Not that
it is a wonder that he should have been uninjured by
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the Daityas: for who can injure the man that fixes his
~ whole heart on Vishhu? But it is strange that such
inveterate hatred should have been shown, by his
own kin, to one so virtuous, so unweariedly occupied
in worshipping Vishnu. You can explain to me for
what reason the sons of Diti offered violence to one
80 pious, so illustrious, so attached to Vishnu, so free
from guile. Generous enemies wage no war with such
as he was, full of sanctity and every excellence. How
should his own father thus behave towards him? Tell
me, therefore, most illustrious Muni, the whole story
in detail. I wish to hear the entire narrative of the
sovereign of the Daitya race.

1L 3



CHAPTER XVIL

Legend of Prahldda. Hiranyakasipu the sovereign of the universe:
the gods dispersed, or in servitude to him: Prahldda, his son,
remains devoted to Vishnu: questioned by his father, he praises
Vishnu: Hiranyakasipu orders him to be put to death, but in
vain: his repeated deliverance: he teaches his companions to
adore Vishnu, )

PArR4Sara.—Listen, Maitreya, to the story of the
wise and magnanimous Prahldda, whose adventures
are ever interesting and instructive. Hiranyakasipu,
the son of Diti, had formerly brought the three worlds
under his authority; confiding in a boon bestowed
upon him by Brahm4.! He had usurped the sover-
eignty of Indra, and exercised, of himself, the functions
of the sun, of air, of the lord of waters, of fire, and of
the moon. He himself was the god of riches; he was
the judge of the dead;* and he appropriated to him-
self, without reserve, all that was offered, in sacrifice,
to the gods. The deities, therefore, flying from their
seats in heaven, wandered, through fear of the Daitya,
upon the earth, disguised in mortal shapes. Having
conquered the three worlds, he was inflated with pride,
and, eulogized by the Gandharvas, enjoyed whatever

! The boon, according to the Vayu Purana, was, that he
should not be slain by any created being: the Kirma adds, ex-
cept by Vishnu. The Bhédgavata has a similar boon as the Viyu,
and, therefore, says the commentator, Vishnu assumed the form
of the Nrisimba, as being that of neither a man nor an animal.

* Yama, in the Sanskrit.
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he desired. The Siddhas, the Gandharvas, and the
snake-gods all attended upon the mighty Hiranyaka-
gipu, as he sat at the banquet. The Siddhas, delighted,
stood before him; some playing on musical instruments,
some singing songs in his praise, and others shouting
cries of victory; whilst the nymphs of heaven danced
gracefully in the crystal palace where the Asura with
pleasure quaffed the inebriating cup.

The illustrious son- of the Daitya king, Prahlada,
being yet a boy, resided in the dwelling of his pre-
ceptor, where he read such writings as are studied in
early years. On one occasion he came, accompanied
by his teacher, to the court of his father, and bowed
before his feet, as he was drinking. Hiranyakasipu
desired his prostrate son to rise, and said to him:
“Repeat, boy, in substance, and agreeably, what, dur-
ing the -period of your studies, you have acquired.”
“Hear, sire”, replied Prahldda, what, in obedience to
your commands, I will repeat,—the substance of all I
have learned. Listen attentively to that which wholly
occupies my thoughts. I have learned to adore him
who is without beginning, middle, or end, increase or
diminution; the imperishable lord of the world, the
universal cause of causes.” On hearing these words,
the sovereign of the Daityas, his eyes red with wrath,
and lip swollen with indignation, turned to the pre-
ceptor of his son, and said: “Vile Brahman, what is
this preposterous commendation of my foe, that, in
disrespect to me, you have taught this boy to utter?”
“King of the Daityas”, replied the Guru, “it is not
worthy of you to give way to passion. That which
your son has uttered, he has not been taught by me.”

3
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“By whom, then”, said Hiranyakasipu to the lad, “by
whom has this lesson, boy, been taught you? Your
teacher denies that it proceeds from him.” “Vishnu,
father”, answered Prahlada, “is the instructor of the
whole world. What else should any one teach, or learn,
save him, the supreme spirit?” “Blockhead”, exclaimed
the king, “who is this Vishnu, whose name you thus
reiterate so impertinently before me, who am the
sovereign of the three worlds?” “The glory of Vish-
fin”, replied Prahlada, “is to be meditated upon by
the devout: it cannot be described. He is the supreme
lord, who is all things, and from whom all things pro-
ceed.” To this the king rejoined: “Are you desirous
of death, fool, that you give the title of supreme lord
to any one, whilst I survive?” ¢“Vishhu, who is
Brahma”, said Prahlada, “is the creator and protector,
not of me alone, but of all human beings, and even,
father, of you. He is the supreme lord of all. Why
should you, sire, be offended?” Hiranyakasipu then
exclaimed: “What evil spirit has entered into the breast
of this silly boy, that thus, like one possessed, he utters
such profanity?” “Not into my heart alone”, said
Prahldda, “has Vishnu entered, but he pervades all
the regions of the universe, and, by his omnipresence,
influences the conduct of all beings, mine, father, and
thine.”* “Away with the wretch”, cried the king:

! The Purdnas teach, constantly, incompatible doctrines. Ac-
cording to this passage, the supreme being is not the inert cause
of creation only, but exercises the functions of an active pro-
vidence. The commentator quotes a text of the Veda in support
of this view: W®I: WFYE: YTRAT XATt FAT&AT | Universal

soul, entering into men, governs their conduct.’ Incongruities,
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“take him to his preceptor’s mansion. By whom could
he have been instigated to repeat the lying praises of
my foe?

According to the commands of his father, Prahlada
was conducted, by the Daityas, back to the house of
his Guru, where, assiduous in attendance on his pre-
ceptor, he constantly improved in wisdom. After a
considerable time had elapsed, the sovereign of the
Asuras sent for him again, and, on his arrival in his
presence, desired him to recite some poetical compo-
sition. Prahldda immediately began:.“May he from
whom matter and soul* originate, from whom all that
moves or is unconscious proceeds, he who is the cause
of all this creation, Vishnu, be favourable unto us!”
On hearing which, Hiranyakasipu exclaimed: “Kill
the wretch. He is not fit to live, who is a traitor to
his friends, a burning brand to his own race.” And
his attendants, obedient to his orders, snatched up
their weapons, and rushed, in crowds, upon Prahléda,
to destroy him. The prince calmly looked upon them,
and said: “Daityas, as truly as Vishnu is present in
your weapons, and in my body, so truly shall those
weapons fail to harm me.” And, accordingly, although
struck, heavily and repeatedly, by hundreds of the Dai-
tyas, the prince felt not the least pain; and his strength
was ever renewed. His father then endeavoured to

however, are as frequent in the Vedas as in the Puranas. But,
apparently, the most ancient parts of the Hindu ritual recognized
an active ruler in the creator of the universe; the notion of
abstract deity originating with the schools of philosophy.

* In the original, pradhdna and purusha,
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persuade him to refrain from glorifying his enemy,
and promised him immunity, if he would not be so
foolish as to persevere. But Prahlada replied, that he
felt no fear, as long as his immortal guardian against
all dangers was present in his mind, the recollection
of whom was, alone, sufficient to dissipate all the perils
consequent upon birth or human infirmities.
Hiranyakasipu, highly exasperated, commanded the
serpents to fall upon his disobedient and insane son,
and bite him to death with their envenomed fangs.
And, thereupon, the great snakes, Kuhaka, Takshaka,
and Andhaka, charged with fatal poison, bit the prince
in every part of his body. But he, with thoughts im-
movably fixed on Kfishna, felt no pain from - their
wounds; being immersed in rapturous recollections of
that divinity. Then the snakes cried to the king, and
said: “Our fangs are broken; our jewelled crests are
burst; there is fever in our hoods, and fear in our
hearts: but the skin of the youth is still unscathed.
Have recourse, monarch of the Daityas, to some other
expedient.” “Ho, elephants of the skies!” exclaimed
the demon, “unite your tusks, and destroy this (de-
serter from his father, and) conspirer with my foes.
Is is thus that often our progeny are our destruction;
as fire consumes the wood (from which it springs).”
The young prince was then assailed by the elephants
of the skies, as vast as mountain-peaks, cast down
upon the earth, and trampled on, and gored by their
tusks. But he continued to call to mind Govinda; and
the tusks of the elephants were blunted against his
breast. “Behold”, he said to his father, “the tusks of
the elephants, as hard as adamant, are blunted. But
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this is not by any strength of mine. Calling upon Ja-
nardana is my defence against such fearful affliction.”

Then said the king to his attendants: “Dismiss the
elephants; and let fire consume him. And do thou,
deity of the winds, blow up the fire; that this wicked
wretch may be consumed.” And the Dénavas piled a
mighty heap of wood around the prince, and kindled
a fire, to burn him, as their master had commanded.
But Prahldda cried: “Father, this fire, though blown
up by the winds, burneth me not; and all around I
behold the face of the skies, cool and fragrant, with
beds of lotos-flowers.”

Then the Brahmans who were the sons of Bhérgava,
illustrious priests, and reciters of the Sdma-veda, said
to the king of the Daityas: “Sire, restrain your wrath
against your own son. How should anger succeed in
finding a place in heavenly mansions? As for this lad,
we will be his instructors, and teach him obediently
to labour for the destruction of your foes. Youth is
the season, king, of many errors; and you should not,
therefore, be relentlessly offended with a child. If he
will not listen to us, and abandon the cause of Hari,
we will adopt infallible measures to work his death.”
The king of the Daityas, thus solicited by the priests,
commanded the prince to be liberated from the midst
of the flames.

Again established in the dwelling of his preceptor,
Prahlada gave lessons, himself, to the sons of the de-
mons, in the intervals of his leisure. “Sons of the
offspring of Diti”, he was accustomed to say to them,
“hear from me the supreme truth.* Nothing else is fit

* Paramdrtha.
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to be regarded; nothing else, here, is an object to be
coveted. Birth, infancy, and youth are the portion of
all creatures; and then succeeds gradual and inevitable
decay, terminating, with all beings, children of the
Daityas, in death. This is manifestly visible to all; to
you, as it is to me. That the dead are born again, and
that it cannot be otherwise, the sacred texts are war-
rant. But production cannot be without a material
cause; and, as long as conception and parturition are
the material causes of repeated birth, so long, be sure,
is pain inseparable from every period of existence.
The simpleton, in his inexperience, fancies that the
alleviation of hunger, thirst, cold, and the like is plea-
gure. But, of a truth, it is pain. For suffering gives
delight to those whose vision is darkened by delusion;
as fatigne would be enjoyment to limbs that are inca-
pable of motion.' This vile body is a compound of

! This is the purport of the sentence, apparently, and is that
which the comment in part confirms.* Literally it is: ‘A blow
is the pleasure of those whose eyes are darkened by ignorance,
whose limbs, exceedingly benumbed, desire pleasure by exercise.’
The commentator divides the sentence, however, and reads it:
¢As fatigue would be like pleasure to paralysed limbs; and a
blow is enjoyment to those who are blinded by delusion, that is,
by love: for, to them, a slap, or even a kick, from a mistress
would be a favour.’ It is, not improbably, an allusion to some
such venerable pastime as blindman’s buff. This interpretation,

* The remarks of the larger commentary are subjoined : Ww FATH-

ATEFTAT WETFTAR | ATYTRN AWHAATILAT | gafa=eai
wr&qwrﬁzm wafa mﬁnn
|§§Tﬁﬁw | a9t

:gsﬁWI
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phlegm and other humours. Where are its beauty,
grace, fragrance, or other estimable qualities? The
fool that is fond of a body composed of flesh, blood,
" matter, ordure, urine, membrane, marrow, and bones,
will be enamoured of hell.* The agreeableness of fire
is caused by cold; of water, by thirst; of food, by
hunger. By other circumstances their contraries are
equally agreeable.! The child of the Daitya who takes
to himself a wife introduces only so much misery into
his bosom.§ For, as many as are the cherished affec-
tions of a living creature, so many are the thorns of
anxiety implanted in his heart; and he who has large

however, leaves the construction of the first half of the sentence
imperfect, unless the nominative and verb apply to both portions:

e fafaargT AraTaT gafaumw |
yrfermrgaraTat T garea
-1 They are so far from being sources of pleasure in them-
selves, that, under different contrasts, they become sources of
pain. Heat is agreeable in cold weather; cold is agreeable in
hot weather. Heat would then be disagreeable. Drink is pleasant
to a thirsty man; thirst is agreeable to one who has drunk too
much: and more drink would be painful. So of food, and of
other contrasts.

* It is only implied, in the Sanskrit, as read in my MS8S., that hell
will be his portion. The couplet is as follows:
sfEadeal |
wfrafusia .
+ “Sons of the Daityas, just in measure as one entertains affection,
does one introduce misery”, &c. The original, in the MSS. by me, is:
Tt e |
AT ¥ e g Safe a=ta

In the larger commentary we read: Wmﬁ g:@-

yfceTe | aQvafa @ ufcus o |
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possessions in his house is haunted, wherever he goes,
with the apprehension that they may be lost, or burnt,
or stolen. Thus, there is great pain in being born.
For the dying man there are the tortures of the judge
of the deceased, and of passing again into the womb.
If you conclude that there is little enjoyment in the
embryo state, you must, then, admit that the world is
made up of pain. Verily I say unto you, that, in this
ocean of the world, this sea of many sorrows, Vishnu
is your only hope. If ye say, you know nothing of
this: ‘We are children; embodied spirit in bodies is
eternal; birth, youth, decay are the properties of the
body, not of the soul.”’* But it is in this way that we
deceive ourselves.¥ ‘I am yet a child; but it is my
purpose to exert myself when I am a youth. Iam yet
a youth; but, when I become old, I will do what is

! ‘Divine knowledge is the province only of those who can
separate soul from body, that is, who live independent of bodily
infirmities and passions. We have not overcome corporeal vicis-
situdes, and have, therefore, no concern with such abstruse in-
quiries.” This is the commentator’s explanation of the passage.:

* mmvﬁzﬁmi:éﬁ e |
atnﬁmwmvﬁr%t?zm:n

“Do not suppose that you cannot judge of this, because you are child-
ren: for spirit is eternal in bodies”, &c.

The fuller comment is as follows: FTATATHFIR FTATIIARTT
fa TgEETE | AT wrata | qer efamaRee Ry
WY AerevrETEITRaEad AR ¥Efy 28
s Ay | wﬁmwuﬁrmm: | AT Y
FeafaRaETIATTCAT™ ATt | warTE R
Tat fATATT § AEaTAITiamT @fa s

+ I find no Sanskrit, in my MSS,, for this sentence.

1 See, for the original, my first note in this page,
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needful for the good of my soul. I am now old; and
all my duties are to he fulfilled. How shall I, now that
my faculties fail me, do what was left undone when
my strength was unimpaired?” In this manner do men,
whilst their minds are distracted by sensual pleasures,
ever propose, and never attain final beatitude. They
die thirsting.’ Devoted, in childhood, to play, and, in
youth, to pleasure, ignorant and impotent, they find
that old age is come upon them. Therefore, even in
childhood let the embodied soul acquire discriminative
wisdom, and, independent of the conditions of infancy,
youth, or age, strive, incessantly, to be freed. This,
then, is what I declare unto you; and, since you know
that it is not untrue, do you, out of regard to me, call
to your minds Vishnu, the liberator from all bondage.
What difficulty is there in thinking upon him, who,
when remembered, bestows prosperity; and by recall-
ing whom to memory, day and night, all sin is cleansed
away? Let all your thoughts and affections be fixed
on him, who is present in all beings; and you shall
laugh at every care. The whole world is suffering
under a triple affliction.? What wise man would feel

! fgqrfad: | Alluding, says the commentator, to the fable
of a washerman, who, whilst washing his clothes in the Ganges,
proposed, daily, to drink of its waters, but forgot his purpose in
his occupation ; or of a boy, who proposed the same, as he pur-
sued fish after fish, and never accomplished his intention, being
engrossed by his sport. Both died without drinking.

? The three kinds of affliction of the Sankhya philosophy:
internal, as bodily or mental distress; external, as injuries from
men, animals, &c.; and superhuman, or inflictions by gods or
demons. See Sdnkhya Karik4, ver. 1.
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hatred towards beings who are objects of compassion ?
If fortune be propitious to them, and [ am unable to
partake of the like enjoyments, yet wherefore should
I cherish malignity towards those who are more pros-
perous than myself? I should, rather, sympathize with
their happiness: for the suppression of malignant feel-
ings is, of itself, a reward.’ If beings are hostile, and
indulge in hatred, they are objects of pity, to the wise,
as encompassed by profound delusion. These are the
reasons (for repressing hate, which are adapted to the
capacities) of those who see (the deity) distinct (from
his creatures). Hear, briefly, what influences those
who have approached the truth.* This whole world
is but a manifestation of Vishnu, who is identical with
all things; and it is, therefore, to be regarded, by the
wise, as not differing from, but as the same with, them-
selves. Let us, therefore, lay aside the angry passions
of our race, and so strive that we obtain that perfect,
pure, and eternal happiness which shall be beyond the
power of the elements, or their deities, of fire, of the
sun, of the moon, of wind, of Indra, ¥ of the regent of
the sea;: which shall be unmolested by spirits of air

! The construction of the text is elliptical and brief; but the
sense is sufficiently clear:
Wy wgfa et v
¥3 aqrfa Trfaguwe 9a: |
The order of the last pada is thus transposed by the commentator:

AT Y AT &R | Whence (from feeling pleasure)

the abandonment of enmity is, verily, the consequence.’

* See Original Sanskrit Texts, Part 1IL., p. 224,
1 Parjanya, in the Sanskrit.
: The Translator's definition of Varuda.
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or earth;* by Yakshas, Daityas, or their chiefs; by the
serpent-gods, or monstrous demigods of Swarga;t
which shall be uninterrupted by men or beasts, or by
the infirmities of human nature; by bodily sickness and
disease," or hatred, envy, malice, passion, or desire;
which nothing shall molest, and which every one who
fixes his whole heart on Kesava shall enjoy. Verily I
say unto you, that you shall have no satisfaction in
various revolutions through this treacherous world, but
that you will obtain placidity for ever by propitiating
Vishnu, whose adoration is perfect calm. What, here,
is difficult of attainment, when he is pleased? Wealth,
pleasure, virtue are things of little moment. Precious
is the fruit that you shall gather, be assured, from the
exhaustless store of the tree of true wisdom.”

! The original rather unpoetically specifies some of these, or
fever, ophthalmia, dysentery, spleen, liver, &c.; The whole of
these defects are the individuals of the three species of pain
alluded to before.

* The original has Siddhas and Rikshasas. -
+ “Monstrous demigods of Swarga” is to render Kimnaras.
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CHAPTER XVIIL

Hiranyakagipu’s reiterated attempts to destroy his son: their being
always frustrated.

Tue Dénavas, observing the conduct of Prahlida,
reported it to the king, lest they should incur his dis-
pleasure. He sent for his cooks, and said to them:
“My vile and unprincipled son is now teaching others
his impious doctrines. Be quick; and put an end to
him. Let deadly poison be mixed up with all his
viands, without his knowledge. Hesitate not; but de-
stroy the wretch without delay.” Accordingly they
did so, and administered poison to the virtuous Pra-
hlada, as his father had commanded them. Prahlidda,
repeating the name of the imperishable, ate and di-
gested the food in which the deadly poison had been
infused, and suffered no harm from it, either in body
or mind; for it had been rendered innocuous by the
name of the eternal. Beholding the strong poison di-
gested, those who had prepared the food were filled
with dismay, and hastened to the king, and fell down
before him, and said: “King of the Daityas, the fearful
poison given, by us, to your son has been digested, by
him, along with his food, as if it were innocent. Hi-
ranyakasipu, on hearing this, exclaimed: “Hasten,
hasten, ministrant priests of the Daitya race. Instantly
perform the rites that will effect his destruction.” Then
the priests went to Prahldda, and, having repeated the
hymns of the S4ma-veda, said to him, as he respect-
fully hearkened: “Thou hast been born, prince, in the
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family of Brahmé, celebrated in the three worlds, the
son of Hiranyakasipu, the king of the Daityas. Why
. shouldest thou acknowledge dependance upon the
gods? Why upon the eternal? Thy father is the stay
of all the worlds; as thou thyself, in turn, shalt be.
Desist, then, from celebrating the praises of an enemy;
- and remember, that, of all venerable preceptors, a
father is most venerable.” Prahlada replied to them:
“Illustrious Brahmans, it is true that the family of
Marichi is renowned in the three worlds: this cannot
be denied. And I also admit, what is equally indis-
putable, that my father is mighty over the universe.
There is no error, not the the least, in what you have
said, ‘that a father is the most venerable of all holy
teachers.” He is a venerable instructor, no doubt, and
is ever to be devoutly reverenced. To all these things
I have nothing to object: they find a ready assent in
my mind. But, when you say: ‘Why should I depend
upon the eternal?’” who can give assent to this, as
right? The words are void of meaning.” Having said
thus much, he was silent a while, being restrained by
respect to their sacred functions. But he was unable
to repress his smiles, and again said: “What need is
there of the eternal? Excellent! What need of the
eternal? Admirable! Most worthy of you who are my
venerable preceptors! Hear what need there 1s of the
eternal; if to hearken will not give you pain. The four-
fold objects of men are said to be virtue, desire, wealth,
final emancipation. Is he who is the source of all these
of no avail? Virtue was derived from the eternal by
Daksha, Mariehi, and other patriarchs; wealth has been
obtained from him by othere, and, by others, the
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enjoyment of their desires; whilst those who, through
true wisdom and holy contemplation, have come to
know his essence, have been released from their bond-
age, and have attained freedom from existence for ever.
The glorification of Hari, attainable by unity, is the
root of all riches, dignity, renown, wisdom, progeny,
righteousness, and liberation. Virtue, wealth, desire,
and even final freedom, Brahmans, are fruits bestowed
by him. How, then, can it be said, ‘What need is there
of the eternal?’ But enough of this. What occasion
is there to say more? You are my venerable precep-
tors; and, speak ye good or evil, it is not for my weak
judgment to decide.” The priests said to him: “We
preserved you, boy, when you were about to be con-
sumed by fire; confiding that you would no longer
eulogize your father’s foes. We knew not how unwise
you were. But, if you will not desist from this infa-
tuation, at our advice, we shall even proceed to per-
form the rites that will inevitably destroy you.” To
this menace, Prahldda answered: “What living crea-
ture slays, or is slain? What living creature preserves,
or is preserved? Each is his own destroyer, or pre-
server, as he follows evil, or good.”**

! This is not the doctrine of the impassibility of soul, taught
in the Vedas:
T YA € YW AR |
FHT A 7 FaarnEY W g v AR

tWe do not recognize either the doctrine that supposes the slayer

* WER 9T |
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Thus spoken to by the youth, the priests of the
Daitya sovereign were incensed, and instantly had re-
course to magic incantations, by which a female form,
enwreathed with fiery flame, was engendered. She
was of fearful aspect; and the earth was parched be-
neath her tread, as she approached Prahl4ada, and smote
him, with a fiery trident,* on the breast. In vain; for
the weapon fell, broken into a hundred pieces, upon
the ground. Against the breast in which the imperish-
able Hari resides the thunderbolt would be shivered:
much more should such a weapon be split in pieces.
The magic being, then directed against the virtuous
prince by the wicked priests, turned upon them, and,
having quickly destroyed them, disappeared. But Pra-
hlada, beholding them perish, hastily appealed to

to slay, or the slain to be killed: this (spiritual existence) neither
kills por is killed.” The same is inculcated, at great length, and
with great beauty, in the Bhagavad Gita:{ -

& e wenTfa R+ gefa )

# Qv I 9 ragfa qATR@: )
‘Weapons wound it not; fire doth not consume it; water cannot
drown it; nor doth it wither before the winds’; or, as rendered
by Schlegel: ¢Non illum penetrant tela; non illum comburit
flamma ; neque illum perfundunt aquz ; nec ventus exsiceat.’ P. 17,
new edition. But, in the passage of our text, all that the Hindus
understand of Fate is referred to. Death or immunity, prosperity
or adversity, are, in this life, the inevitable consequences of con-
duct in a prior existence. No man can suffer a penalty which
his vices in a preceding state of being have not incurred; nor can
he avoid it, if they have.

* Sila, a pike.
+ 1L, 23,
IL 4
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Krishna, the eternal, for succour, and said: “O Janar-
dana, who art everywhere, the creator and substance
of the world, preserve these Brahmans from this
magical and insupportable fire. As thou art Vishnu,
present in all creatures, and the protector of the world,
so let these priests be restored to life. If, whilst de-
voted to the omnipresent Vishiu, I think no sinful
resentment against my foes, let these priests be restored
to life. If those who have come to slay me, those by
whom poison was given me, the fire that would have
burned, the elephants that would have crushed, and
snakes that would have stung me, have been regarded
by me as friends; if I have been unshaken in soul, and
am without fault, in thy sight; then, I iplore thee,
let these, the priests of the Asuras, be now restored
to life.” Thus having prayed, the Brahmans imme-
diately rose up, uninjured and rejoicing; and, bowing
respectfully to Prahlada, they blessed him, and said:
“Excellent prince, may thy days be many; irresistible
be thy prowess; and power, and wealth, and posterity
be thine.” Having thus spoken, they withdrew, and
went and told the king of the Daityas all that had
passed. ,




CHAPTER XIX.

Dialogue between Prahldda and his father: he is cast from the
top of the palace, unhurt: baffles the incantations of Sambara:
he is thrown, fettered, into the sea: he praises Vishnu.

WaEeN Hiranyakasipu heard that the powerful incan-
tations of his priests had been defeated, he sent for
his son, and demanded of him the secret of his extra-
ordinary might. “Prahlada”, he said, “thou art pos-
sessed of marvellous powers. Whence are they derived ?
Are they the result of magic rites? Or have they ac-
companied thee from birth?” Prahlada, thus inter-
rogated, bowed down to his father’s feet, and replied:
“Whatever power I possess, father, is neither the result
of magic rites, nor is it inseparable from my nature.
It is no more than that which is possessed by all in
whose hearts Achyuta abides. He who meditates not
of wrong to others, but considers them as himself, is
free from the effects of sin; inasmuch as the cause
does not exist. But he who inflicts pain upon others,
in act, thought, or speech, sows the seed of future
birth; and the fruit that awaits him after birth is pain.
I wish no evil to any, and do and speak no offence:
for I behold Kesava in all beings, as in my own soul.
Whence should corporeal or mental suffering, or pain
inflicted by elements or the gods, affect me, whose
heart is thoroughly purified by him? Love, then, for
all creatures will be assiduously cherished by all those
who are wise in the knowledge that Hari is all things.”

When he had thus spoken, the Daitya monarch, his
face darkened with fury, commanded his attendants to

4
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cast his son from the summit of the palace where he
was sitting, and which was many Yojanas in height,
down upen the tops of the mountains, where his body
should be dashed to pieces against the rocks. Accord-
ingly, the Daityas hurled the boy down: and he fell,
cherishing Hari in his heart; and Earth, the nurse of
all creatures, received him gently on her lap, thus
entirely devoted to Kesava, the protector of the world.

Beholding him uninjured by the fall, and sound
in every bone, Hiranyakasipu addressed himself to
Sambara, the mightiest of enchanters, and said to him:
“This perverse boy is not to be destroyed by us. Do
you, who are potent in the arts of delusion, contrive
some device for his destruction.” Sambara replied: “I
will destroy him. You shall behold, king of the Dai-
tyas, the power of delusion, the thousand and the
myriad artifices that it can employ.” Then the igno-
rant Asura Sambara practised subtile wiles for the ex-
termination of the firm-minded Prahlada. But he, with
a tranquil heart, and void of malice towards Sambara,
directed his thoughts, uninterruptedly, to the destroyer
of Madhu; by whom the excellent discus, the flaming
Sudarsana, was dispatched to defend the youth; and
the thousand devices of the evil-destinied Sambara
were, every one, foiled by this defender of the prince.
The king of the Daityas then commanded the wither-
ing wind to breathe its blighting blast upon his son;
and, thus commanded, the wind immediately penetrated
into his frame, cold, cutting, drying, and insufferable.
Knowing that the wind had entered into his body, the
Daitya boy applied his whole heart to the mighty
upholder of the earth. And Janérdana, seated in his

~
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heart, waxed wroth, and drank up the fearful wind,
which had thus hastened to its own annihilation.

When the devices of Sambara were all frustrated,
and the blighting wind had perished, the prudent
prince repaired to the residence of his preceptor. His-
teacher instructed him daily in the science of polity,
as essential to the administration of government, and
invented, by Usanas, for the benefit of kings; and,
when he thought that the modest prince was well
grounded in the principles of the science, he told the
king that Prahldda was thoroughly conversant with
the rules of government, as laid down by the descen-
dant of Bhfigu. Hiranyakasipu therefore summoned
the prince to his presence, and desired him to repeat
what he had learned; how a king should conduct him-
self towards friends or foes; what measures he should
adopt at the three periods (of advance, retrogression,
or stagnation); how he should treat his councillors,
his ministers, the officers of his government and of
his household, his emissaries, his subjects, those of
doubtful allegiance, and his foes; with whom should
he contract alliance; with whom engage in war; what
gort of fortress he should construct; how forest and
mountain tribes should be reduced; how internal
grievances should be rooted out. All this, and what
else he had studied, the youth was commanded, by his
father, to explain. To this, Prahldda, having bowed
affectionately and reverentially to the feet of the king,
touched his forehead, and thus replied :

“It is true that I have been instructed, in all these
matters, by my venerable preceptor; and I have learnt
them. But I cannot, in all, approve them. It is said



54 VISHNU PURANA.

that conciliation, gifts, punishment, and sowing dis-
sension are the means of securing friends (or over-
coming foes).! But I, father—be not angry—know
neither friends nor foes; and where no object is to be
accomplished, the means of effecting it are superfluous.
It were idle to talk of friend or foe in Govinda, who
is the supreme soul, lord of the world, consisting of
the world, and who is identical with all beings. The
divine Vishnu is in thee, father, in me, and in all
everywhere else: and, hence, how can I speak of friend
or foe, as distinct from myself? It is, therefore, waste
of time to cultivate such tedious and unprofitable
sciences, which are but false knowledge; and all our
energies should be dedicated to the acquirement of
true wisdom. The notion that ignorance is knowledge
arises, father, from ignorance. Does not the child,
king of the Asuras, imagine the fire-fly to be a spark
of fire?* That is active duty, which is not for our
bondage; that is knowledge, which is for our libera-
tion. All other duty is good only unto weariness: all
other knowledge is only the cleverness of an artist.
Knowing this, I look upon "all such acquirement as
profitless. That which is really profitable, hear me, O
mighty monarch, thus prostrate before thee, proclaim.
He who cares not for dominion, he who cares not for

! These are the four Updyas, ‘means of success’, specified in
the Amara-kosa:+

AN TE@: A TAHGUTATGESA |

* fagfecfaamamayTaTe STEa |
s & @ EEawgtaT 74a )

t 10, 8, 1, 20,
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wealth, shall, assuredly, obtain both in a life to come.*
All men, illustrious prince, are toiling to be great. But
the destinies of men, and not their own exertions, are
the cause of greatness. Kingdoms are the gifts of fate,
and are bestowed upon the stupid, the ignorant, the
cowardly, and those to whom the science of govern-
ment is unknown. Let him, therefore, who covets the
goods of fortune be assiduous in the practice of virtue.
Let him who hopes for final liberation learn to look
upon all things as equal and the same. Gods, men,
animals, birds, reptiles,t all are but forms of one
eternal Vishnu, existing, as it were, detached from
himself. By him who knows this, all the existing
world, fixed or movable, is to be regarded as identical
with himself, as proceeding alike from Vishnu, assu-
ming a universal form.: When thisis known, the glorious
god of all, who is without beginning or end, is pleased;
and, when he is pleased, there is an end of affliction.”

On hearing this, Hiranyakasipu started up from his
throne, in a fury, and spurned his son, on the breast,
with his foot. Burning with rage, he wrung his hands,
and exclaimed: “Ho Viprachitti! ho Réhu! ho Bali!*

' Celebrated Daityas. Viprachitti is one of the chief Dédnavas,
or sons of Danu, and appointed king over them by Brahma.
Rahu was the son of Simhika, more known as the dragon’s head,
or ascending node; being a chief agent in eclipses. Bali was

* o fawafa @Y s @y ue arfrarsa i
AYTIG HTRAIAZHE HTEHA 7 0

+ Samnpa
TAfGATAT T8 AMeQTITAFAR |
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bind him with strong bands,' and cast him into the
ocean; or all the regions, the Daityas and Dénavas,
will become converts to the doctrines of this silly
wretch. Repeatedly prohibited by us, he still persists
in the praise of our enemies. Death is the just retri-
bution of the disobedient.” The Daityas accordingly
bound the prince with strong bands,* as their lord had
commanded, and threw him into the sea. As he floated
on the waters, the ocean was convulsed throughout
its whole extent, and rose in mighty undulations,
threatening to submerge the earth. This when Hi-
ranyakasipu observed, he commanded the Daityas to
hurl rocks into the sea, and pile them closely on one
another, burying beneath their incumbent mass him
whom fire would not burn, nor weapons pierce, nor
serpents bite; whom the pestilential gale could not
blast, nor poison, nor magic spirits, nor incantations
destroy; who fell from the loftiest heights, unhurt; who
foiled the elephants of the spheres;—a son of depraved
heart, whose life was a perpetual curse. “Here”, he
cried, “since he cannot die, here let him live for thou-
sands of years, at the bottom of the ocean, overwhelmed
by mountains.t Accordingly, the Daityas and Déna-

sovereign of the three worlds, in the time of the dwarf incarna-
tion, and, afterwards, monarch of Patila.

! With Négapdsas, ‘snake-nooses’; tortuous and twining
round the limbs, like serpents.

* Ndgabandhana.
+ In my MSS., which here seem to differ from those used by Professor
Wilson, I find:
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vas hurled upon Prahlédda, whilst in the great ocean,
ponderous rocks, and piled them over him for many
thousand miles. But he, still with mind undisturbed,
thus offered daily praise to Vishnu, lying at the bottom
of the sea, under the mountain-heap. “Glory to thee,
god of the lotos-eye!* Glory to thee, most excellent
of spiritual things!{ Glory to thee, soul of all worlds!
Glory to. thee, wielder of the sharp discus! Glory to
the best of Brahmans;: to the friend of Brahmans and
of kine; to Krishna, the preserver of the world! To
Govinda be glory! To him who, as Brahm4, creates
the universe; who, in its existence, is its preserver;
be praise! To thee, who, at the end of the Kalpa,
takest the form of Rudra; to thee, who art triform; be
adoration! Thou, Achyuta, art the gods, Yakshas,
demons, saints, serpents, choristers and dancers of
heaven, goblins, evil spirits, men, animals, birds, in-
sects, reptiles, plants, and stones, earth, water, fire,
sky, wind, sound, touch, taste, colour, flavour, mind,
intellect, soul, time, and the qualities (of nature). Thou
art all these, and the chief object of them all.§ Thou
art knowledge and ignorance, truth and falsehood,
poison and ambrosia. Thou art the performance and

* Pundarikdksha.
+ Purushottama.
* Brahkmartyadeva.
§ a1 wrgT: fawT A At
fumeT TreETly L wrE ||
qraalY

- ufew:
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discontinuance of acts;' thou art the acts which the
Vedas enjoin.” Thou art the enjoyer of the fruit of
all acts, and the means by which they are accomplished.
Thou, Vishfiu, who art the soul of all, art the fruit of
all acts of piety. Thy universal diffusion, indicating
might and goodness, is in me, in others, in all crea-
tures, in all worlds. Holy ascetics meditate on thee:
pious priests sacrifice to thee.¥ Thou alone, identical
with the gods and the fathers of mankind,: receivest
burnt offerings and oblations.? The universe is thy
intellectual form,* whence proceeded thy subtile form,
this world. Thence art thou all subtile elements and
elementary beings, and the subtile principle, that is
called soul, within them. Hence the supreme soul of
all objects, distinguished as subtile or gross, which is
imperceptible, and which cannot be conceived, is even
a form of thee. Glory be to thee, Purushottama! And
glory to that imperishable form, which, soul of all, is
another manifestation* of thy might, the asylum of all

! Acts of devotion—sacrifices, oblations, observance of rules
of purification, alms-giving, and the like—opposed to ascetic and
contemplative worship, which dispenses with the ritual.

? Havya and Kavya, oblations of ghee or oiled butter; the
former presented to the gods, the latter, to the Pitris.

3 Mabhat, the first product of nature, intellect.

* The preceding passage was addressed to the Purusha or spir-
itual nature of the supreme being. This is addressed to his material
essence, his other energy, QYT WiW: | that is, to Pradhéna.

* franfa@ saremast ® fraga
wgH ¥ fag 9 W I s
1 There is nothing, in the original, answering to “holy” and “pious”.
% Pitfis,
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qualities, existing in all creatures! I salute her, the
supreme goddess, who is beyond the senses; whom
the mind, the tongue, cannot define; who is to be dis-
tinguished alone by the wisdom of the truly wise.”
Om! Salutation to Vasudeva; to him who is the eter-
nal lord; he from whom nothing is distinct; he who is
distinet from all! Glory be to the great spirit, again
and again; to him who is without name or shape;
who, sole, is' t6 be known by adoration;+ whom, in
the forms manifested in his descents upon earth, the
dwellers in heaven adore! For they behold not his
inscrutable nature.: I glorify the supreme deity Vishnu,
the universal witness, who, seated internally, beholds
the good and ill of all. Glory to that Vishnu, from
whom this world is not distinct! May he, ever to be
meditated upon as the beginning of the universe, have
compassion upon me! May he, the supporter of all, in

* tﬁﬂ;gfwmﬁﬁm‘
aag o Ana |
T gdvfw 9 yaagT-
RERCATEAAy gHE
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whom everything is warped and woven,' undecaying,
imperishable, have compassion upon me! Glory, again
and again, to that being to whom all returns, from
whom all proceeds; who is all, and in whom all things
are; to him whom I, also, am! For he is everywhere,
and through whom all things are from me. I am all
things. All things are in me, who am everlasting. I
am undecayable, ever-enduring, the receptacle of the
spirit of the Supreme. Brahma is my name; the su-
preme soul, that is before all things, that is after the
end of all.

! Or, rather, ‘woven as the warp and woof”:

QUAAAAT? ¥ FAAACHEIGR |
WA meaning ‘woven by the long threads’, and na, ‘by the

cross threads.’




CHAPTER XX.

Vishriu appears to Prahlada. Hiranyakasipu relents, and is re-
conciled to his son: he is put to death by Vishriu as the Nfi-
simha. Prahldda becomes king of the Daityas: his posterity:
fruit of hearing his story. '

Trus meditating upon Vishnu, as identical with his
own spirit, Prahlida became as one with him, and
finally regarded himself as the divinity. He forgot
entirely his own individuality, and was conscious of
nothing else than his being the inexhaustible, eternal,
supreme soul; and, in conseqnence of the efficacy of
this conviction of identity, the imperishable Vishnu,
whose essence is wisdom, became present in his heart,
which was wholly purified from sin. As soon as,
through the force of his contemplation,” Prahlada had
become one with Vishnu, the bonds¥ with which he
was bound burst instantly asunder; the ocean was
violently uplifted; and the monsters of the deep were
alarmed; earth, with all her forests and mountains,
trembled; and the prince, putting aside the rocks which
the demons had piled upon him, came forth from out
the main. When he beheld the (outer) world again,
and contemplated earth and heaven, he remembered
who he was, and recognized himself to be Prahlada.
And again he hymned Purushottama, who is without
beginning or end; his mind being steadily and unde-
viatingly addressed to the object of his prayers, and
his speech, thoughts, and acts being firmly under con-

" * Yoga.
+ Uragabandha,
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trol. “Om! Glory to the end of all*: to thee, lord,
who art subtile and substantial; mutable and immu-
table; perceptible and imperceptible; divisible and in-
divisible; indefinable and definable; the subject of
attributes, and void of attributes; abiding in qualities,
though they abide not in thee; morphous and amor-
phous; minute and vast; visible and invisible; hideous-
ness and beauty; ignorance and wisdom; cause and
effect; existence and non-existence; comprehending all
that is good and evil; essence of perishable and im-
perishable elements; asylum of undeveloped rudiments!
O thou who art both one and many, Vésudeva, first
cause of all, glory be unto thee! O thou who art large
and small; manifest and hidden; who art all beings,
and art not all beings; and from whom, although dis-
dinct from universal cause, the universe proceeds: to
thee, Purushottama, be all glory!” ¥

Whilst, with mind intent on Vishnu, he thus pro-
nounced his praises, the divinity, clad in yellow robes,

* Paramdrthdrtha.
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suddenly appeared before him. Startled at the sight,
with hesitating speech, Prahlada pronounced repeated
salutations to Vishnu, and said: “O thou who removest
all worldly grief, Kesava, be propitious unto me!
Again sanctify me, Achyuta, by thy sight.” The deity .
replied: “I am pleased with the faithful attachment
thou hast shown to me. Demand from me, Prahlada,
whatever thou desirest.” Prahlada replied: “In all the
thousand births through which I may be doomed to
pass, may my faith in thee, Achyuta, never know
decay.* May passion, as fixed as that which the
worldly-minded feel for sensual pleasures, ever animate
my heart, always devoted unto thee.” Bhagavat an-
swered: “Thou hast, already, devotion unto me, and
ever shalt have it. Now choose some boon, whatever
is in thy wish.” Prahldda then said: “I have been
hated for that I assiduously proclaimed thy praise.
Do thou, O lord, pardon, in my father, this sin that he
hath committed. Weapons have been hurled against
me; I have been thrown into the flames; I have been
bitten by venomous snakes; and poison has been
mixed with my food; I have been bound and cast into
the sea; and heavy rocks have been heaped upon me.
But all this, and whatever ill, beside, has been wrought
against me; whatever wickedness has been done to
me, because I put my faith in thee; all, through thy
mercy, has been suffered by me unharmed. And do

W the commentator prefers tr(ﬂ'rﬁ'rq, and he remarks:
tmmh!z ATRATY | TCHATATHA Y13 ¥ TCATHNTTE &Y |
Instead of YW, he reads gTFgA, and, for TN HReuT-

|, AITARHA
. " Achyuta. There is a pun here,
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thou, therefore, free my father from this iniquity.”
To this application Vishnu replied: “All this shall be
unto thee, through my favour. BatI give thee another
boon. Demand it, son of the Asura.” Prahldda an-
swered and said: “All my desires, O lord, have been
fulfilled by the boon that thou hast granted, that my
faith in thee shall never know decay. Wealth, virtue,
love are as nothing: for even liberation is in his reach
whose faith is firm in thee, root of the universal world.”
Vishfu said: “Since thy heart is filled, immovably,
with trust in me, thou shalt, through my blessing, at-
tain freedom from existence.” Thus saying, Vishnu
vanished from his sight; and Prahldda repaired to his
father, and bowed down before him. His father kissed
him on the forehead,' and embraced him, and shed
tears, and said: “Dost thou live, my son?” And the
great Asura repented of his former cruelty, and treated
him with kindness. And Prahléda, fulfilling his duties
like any other youth, continued diligent in the service
of his preceptor and his father. After his father had
been put to death by Vishnu, in the form of the man-
lion,? Prahlada became the sovereign of the Daityas;

! Literally, ‘having smelt his forehead.’ I have elsewhere
had occasion to observe this practice: Hindau Theatre, Vol. II,
p- 45.

? Here is another instance of that brief reference to popular
and prior legends, which is frequent in this Purdna. The man-
lion Avatdra is referred to in several of the Purinas; but I have
met with the story in detail only in the Bhdgavata. It is there
said that Hiranyakasipu asks his son, why, if Vishnu is every-
where, he is not visible in a pillar in the hall where they are
assembled. He then rises, and strikes the column with his fist;
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and, possessing the splendours of royalty consequent

on which, Vishiiu, in a form which is neither wholly a lion nor
a man, issues from it, and a conflict ensues, which ends in Hi-
ranyakasipu’s being torn to pieces. Even this account,* therefore,
is not, in all particulars, the same as the popular version of the
story.

* Bhdgavata-purdia, VII., 8, 12-30. Burnouf’s translation of it is as
follows:

“Hirafyaka¢ipu dit: Oui, tu veux certainement mourir, toi qui te
vantes ainsi outre mesure; car il est confus, 0 insensé, le langage de
ceux qui touchent au moment de leur mort.

“Et celui que tu nommes le souverain du monde, 6 misérable, comme
'l y avait un autre souverain que moi, ou est-il? et s'il est partout,
pourquoi ne parait il pas dans cette colonne?

“Orgueillenx, je te séparerai la téte du corps: qu'il te protége donc
en ce jour ce Hari qui est ton appui désiré.

“Narada dit: Aprés avoir insulté ainsi plusieurs fois par de dures
paroles son fils, ce grand serviteur de Bhagavat, I'Asura furieux, tirant
son poignard, s’élan¢a du haut de son siége, et usant de toute sa force,
il frappa la colonne du poing.

“Aun méme instant il en sortit un rugissement terrible, qni fit éclater
lenveloppe de I'euf du monde, et qui s’élevant jusqu'au séjour d’Adja
ot des autres Dieux, leur fit croire a 'anéantissement de leurs palais.

“Au moment ou fier de sa vigueur, I'Asurg, qui voulait tuer son fils,
entendit ce rugissement inoui, merveilleux, au bruit duquel avaient
trembld les chefs des Asuras, il en chercha, mais en vain, la cause dans
I’assemblée.

“Alors, pour justifier ce qu'avait dit son serviteur et prouver qu'il
résidait en réalité au sein de tous les étres, le Dieu apparut dans l'as-
semblée au centre de la colonne, sous une forme merveilleuse, qui n'était
‘ni celle d'un homme, ni celle d’'un animal.

“Regardant de tous les cotés cet étre qui sortait du milien de la
colonne, Ce n’est ni un animal, ni un homme [se dit-il]; ah! que peut
étre cette étonnante forme d’homme et de lion?

“Pendant qu'il réfléchissait, le Dieu & la forme d’homme et de lion
s'élan¢a devant lui, terrible, ayant des yenx rouges comme l'or bruni
au feu, un visage dont une criniére. épaisse et hérissée augmentait
I'ampleur,

“De larges défenses, une langue tranchanfe qui s’agitait comme un
poignard, des sourcils froncés qui rendaient son visage effrayant, des

1L )
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upon his piety, exercised extensive sway, and was

oreilles raides et dressées, une bouche d’une profondeur merveilleuse et
semblable &4 une caverne, des narines élargies et des méchoires qui s'en-
trouvraient d’une maniére horrible. ]

“Il touchait au ciel; son col était gros et court, sa poitrine large, sa
taille ramassée, son corps parsemé de poils, jaunes comme les rayons
de la lune; ses bras nombreux se développaient autour de lui comme
cent bataillons; ses ongles étaient de véritables armes.

“Tel se montrait le Dieu, inabordable et chassant devant lui les
Daityas et les Dinavas avec toutes les armes irrésistibles qu'il possédait
ou qu'il avait empruntées, quand I’Asura se dit: Sans doute c’est Hari,
c’est ce grand magicien qui croit ainsi pouvoir me tuer; mais ses efforts
seront vains. N

“Et aussitét, poussant un cri, le héros des Diityas armé de sa massue
s'élan¢a contre Nrisimha; mais semblable i l'insecte qui tombe dans le
feu, I’Asura disparut absorbé par la splendeur de son ennemi.

*“Comment s'étonner qu'il ait disparu auprés du Dieu dont la Bonté
est la forme, qui dissipa jadis par sa splendeur les Ténébres [primitives]?
Cependant le grand Asura, irrité, assaillit Nfisithha en le frappant des
coups répétés de sa massue.

“Pendant qu'il combattait en brave avec sa massue, le Dieu qui porte
aussi cette arme le saisit comme loisean fils de Tirkcha ferait d’un
grand serpent; mais I’Asura lui échappa des mains, pareil au reptile
glissant entre [les serres de] Garuda qui se joue.

“Tous les immortels habitants des cieux, chassés de leurs demeures
et cachés derridre les nuages, désapprouvérent cette action; mais le
grand Asura s'imaginant que Nrihari, aux mains duquel il venait d’échap-
per, redoutait sa vigueur, saisit son bouclier et son poignard, et I'attaqua
de nouvean avec une activité infatigable.

“An moment ou, impétueux comme le vautour, il s'élancait dans les
voies du glaive, frappant sans reliche en haut, en bas, Hari, poussant
un violent et terrible éclat de rire, saisit avec une irrésistible rapidité
son ennemi qui fermait les yeux.

“Semblable au reptile qui saisit un rat, Hari s’empara de son adver-
saire, qui s'agitait en tous sens dans les douleurs de cette étreinte; et
le renversant sur sa cuisse a la porte [du palais], il déchira en se jouant
avec ses ongles cette peau impénétrable a la foudre, comme Garuda
déchire un serpent venimeux.

“Roulant des yeux dont la fureur qui P’animait rendait I'aspect in-
tolérable, léchant de sa langue les coins de sa large bouche, Hari, avec
sa téte entourée d'une criniére rougie par le sang qui en dégouttait,
semblable au lion qui aprés avoir égorgé un éléphant, s'est fait une guir-
lande de ses entrailles,
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blessed with a numerous progeny.* At the expiration
of an authority which was the reward of his meritori-
ous acts, T he was freed from the consequences of moral
merit or demerit, and obtained, through meditation
on the deity, final exemption from existence.

Such, Maitreya, was the Daitya Prahlada, the wise
and faithful worshipper of Vishnu, of whom you wished
to hear; and such was his miraculous power. Who-
ever listens to the history of Prahladda is immediately
cleansed from his sins. The iniquities that he commits,
by night, or by day, shall be expiated by once hearing,
or once reading, the history of Prahldda. The perusal
of this history on the day of full moon, of new moon,
or on the eighth or twelfth day of the lunation," shall
yield fruit equal to tho donation of a cow.? As Vishnu

! The days of full and new moon are sacred with all sects
of Hindus. The eighth and twelfth days of the lunar half-month
were considered holy by the Vaishnavas, as appears from the
text. The eighth maintains its character, in a great degree, from
the eighth of Bhddra being the birth-day of Krishna; but the
cleventh, in more recent Vaishiiava works, as the Brahma Vai-
varta Purdna, has taken the place of the twelfth, and is even
more sacred than the eighth.

2 Or any solemn gift. That of a cow is held particularly
sacred: but it implies accompaniments of a more costly charac-
ter,—ornaments and gold.

“Quitta son ennemi, dont il avait arraché le cceur avec ses ongles;
et armé de la multitude de ses bras secondée par des griffes semblables
4 des glaives, il mit & mort les serviteurs de I’Asura, qui brandissant leurs
armes, se levaient par milliers de toutes parts & la suite de leur maitre.”

* aa Teagd e seyfead faw
B |0

+ There is nothing, in the MSS. at my disposal, answering to the

words “which was the reward of his meritorious acts”.

5.
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protected Prahlida in all the calamities to which he
was exposed, so shall the deity protect him who listens
constantly to the tale.®

! The legend of Prahldda is inserted, in detail, in the Bhiga-
vata and Néradiya Purdfias, and in the Uttara Khaiida of the
Padma. It is adverted to, more briefly, in the Vdyu, Linga,
Kurma, &c., in the Moksha Dharma of the Mahdbhdrata, and in
the Hari Vamsa.




CHAPTER XXIL

Families of the Daityas. Descendants of Kasyapa by Danu.
Children of Kasyapa by his other wives. Birth of the Maruts,
the sons of Diti.

TaE sons of Samhrada,” (the son of Hiranyakasipu),
were Ayushmat, Sibi, and Bashkala.' Prahlada had
a son named Virochana; whose son was Bali; who had
a hundred sons, of whom Béna was the eldest.?

Hiranyéksha also had many sons, all of whom were
Daityas of great prowess:: Jharjhara,§ Sakuni, Bh-

! The Padma Purdna makes these the sons of Prahldda. The
Bhégavata| says there were five sons, but does not give the
names. It also inserts the sons of Hldda; making them the cele-
brated demons Ilvala and Vatdipi. The Véayu refers to Hlida
other Daityas, famous in Paurdnik legend; making his son,
Nisunda, and his sons, Sunda and Upasunda: the former, the
father of Maricha and Téraka; the latter, of Muka.

? The Padma Purdfia and Vdyu name several of these: but
they are not of any note. The latter gives the names of two
daughters, who are more celebrated, Putand and Sakuni.

* In p. 30, supra, the Translator prefers to call him Samhldda. See
the two notes there.

+ According to the Bhdgavata-purdria, VI., 18, 15, Bashkala—who had
a brother, Mahisha—was son of Anubrida and Sturmya,

! ferETegaTTEEY U #gTe: |

§ Variants of this name are Urjhara, Bhirbhira, Bhirbhiva, Karkara,
and Pitana.
.|| At VL, 18, 13 and 14, it speaks of one son of Samhrida, Pancha-
jana, with Kfiti for his mother; and of Vitdpi and Ilvala, sons of Hrida,
by Dhamani.
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tasantapana, Mahandbha, the mighty-armed and the
valiant T4raka. These were the sons of Diti.!

The children of Kasyapa, by Danu, were Dwimiir-
dhan, Sankara,* Ayomukha, Sankusiras, Kapila, Sam-
bara, Ekachakra, and anothert mighty Téraka, Swar-
bhinu, Vfishaparvan, Puloman, and the powerful
Viprachitti. These were the renowned Déanavas or
sons of Danu.?

Swarbhanu had a daughter named Prabha;® and
Sarmishthé* was the daughter of Vfishaparvan, as were
Upadénavi and Hayasiras.®

! The descendants of Hiranyiksha are said, in the Padma
Purana, to have extended to seventy-seven crores, or seven
hundred and seventy millions. Some copies, for Taraka, read
Kalanabha.}

? The Padma and Viyu Purdnas furnish a much longer list
of names: but those of most note are the same as in the text,
with which also the Bhagavata,§ for the most part, agrees.

3 The Bhagavata| makes Prabhi the wife of Namuchi. Ac-
cording to the Vayu, she is the mother of Nahusha.

4 Married to Yayati, as will be related. 9

® The text might be understood to imply that the latter two

* In two MSS. inspected the reading is Sankura.

+ The Sanskrit, in the MSS. I have examined, has nothing correspondent
to this word. It should seem that mention is made, in the present
chapter, of only one Tairaka, but of two Kalanabhas.

$ Only in the text accompanying what I have called the smaller com-
mentary do I find Tdraka. Elsewhere the reading is Kalanabha.

§ At VI, 6, 29 and 30, it names Dwimdrdhan, Sambara, Arislita,
Hayagriva, Vibhivasu, Ayomukha, Sankuéiras, Swarbhanu, Kapila, Arufia,
Puloman, Vfishaparvan, Ekachakra, Anutipana, Dhimrakesa, Virtipaksha,
and Viprachitti. Many of these names occur again at VIII., 10, 19-22.

# VL, 6, 81, The reading which I find is Suprabhd.

9 In Book IV., Chapter X. ‘And see the Bkdgavala-purdra, VI, 6, 31.
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Vaiswanara' had two daughters, Puloma and K4-
lak4;* who were both married to Kasyapa,t and bore
him sixty thousand distinguished D4navas, called Pau-
lomas and Kélakanjas,? who were powerful, ferocious,
and cruel.

The sons of Viprachitti, by Simhik4, (the sister of
Hiranyakaéipu), were Vyaméa, Salya the strong, Nabha
the powerful, Vatapi, Namuchi, Ilvala,: Khasfima,
Anjaka,§ Naraka, and Kailanidbha, the valiant Swar-

were the daughters of Vai§wanara;| and the Bhigavata Y has:
“The four lovely daughters of Vaiswdnara were Upadanavi,
Hayasird, Puloma, and Kélakd.”” The Padma substitutes Vajra
and Sundari for the two former names. The Véyu specifies only
Pulomé and Kailakd as the daughters ot VaiSwanara, as does
our text. Upadédnavi, according to the Bhagavata,** is the wife
of Hiranyaksha; and Hayasird, of Kratu.

! Though not specified, by the text, as one of the Danavas,
he is included in the catalogue of the Viyu: and the commentator
on the Bhagavata calls him a son of Danu.

? The word is also read Kilakas and Kalakeyas.}} The Ma-
hébhérata, I., 643, has Kdilakanjas.

* Professor Wilson had “Kalika”, for which I have discovered no
warrant. And see the Bhdgavata-purdia, VI., 6, 32, et seq.

+ The original gives Marichi.

+ Variants are Ilvana, Ilbana, and Itthana.

§ It appears that this name is as often written Anjika.

| It is scarcely so, if I may confide in my MSS.; the text being as
follows:

AT T AT TfdeT e o
SUgTTE TR T=HTAT ATHAAT: |
TR NN gErAT Ao A9T U
9 VI, 6, 32. A
** VI, s, 33.
+ The most ordinary reading is, apparently, Kalakhanjas, as against
Kalakanjas. One MS. seen by me has Kalikeyas.
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bhanu, and the mighty Vaktrayodhin.'* These were
the most eminent Dénavas,? through whom the race
of Danu was multiplied, by hundreds and thousands,
through succeeding generations.

In the family of the Daitya Prahlada, the Nivata-
kavachas were born, whose spirits were purified by
rigid austerity.®

Tamra (the wife of Kasyapa) had six illustrious

! The text omits the two most celebrated of the Saimhikeyas
or sons of Simhikd, Rahu (see Vol. 1., p. 148, note) and Ketu,
who are specified both in the Bhagavatat and the Vayu; the
former, as the eldest son. Of the other sons it is said, by the
Viyu, that they were all killed by Paradurdma.

? Two names of note, found in the Véyu, are omitted by the
Vishniu; that of Puloman, the father of Sachi, the wife of Indra,
and mother of Jayanta; and Maya, the father of Vajrakdma and
Mahodari.

3 The Bhagavata says the Paulomas were killed by Arjuna,
who, therefore, the commentator observes, were the same as the
Nivatakavachas. But the Mahabhdrata describes the destruction
of the Nivatakavachas, and of the Paulomas and Kélakeyas, as
the successive exploits of Arjuna. Vana Parvan, 8: L., 633. The
story is narrated in detail only in the Mahabharata, which is,
consequently, prior to all the Purdnas in which the allusion
occurs. According to that work, the Nivatakavachas were D4-
navas, to the number of thirty millions, residing in the depths of
the sea; and the Paulomas and Kalakanjas were the children of
two Daitya dames, Pulomd and Kélaks, inhabiting Hiranyapura,
the golden city, floating in the air.

* Vakrayodhin occurs in three MSS. that I have seen.
+ The Bhdgavata-purdia, V1., 6, 35, speaks of Rahu as being the
eldest-born of the Ketus, who were a hundred in number:
: feifeamrat wa Swasfiere |
TEHY IGUd qeE g SUTrEt: |
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daughters, named Suki, Syeni, Bhésf, Sugrivi, Suchi,
and Gfidhriks. Sukf gave birth to parrots, owls, and
crows;! Syeni , to hawks; Bhasf, to kites; Gridhri,*
to vultures; Suchi, to water-fowl; Sugrivi, to horses,
camels, and asses. Such were the progeny of Tamra..

Vinata bore to Kasyapa two celebrated sons, Garuda
and Aruna. The former, also called Suparna, was the
king of the feathered tribes, and the remorseless enemy
of the serpent race.® ‘

The children of Surass were a thousand mighty
many-headed serpents, traversing the sky.*

! All the copies read
|

which should be, ‘Suki bore parrots; and Uluki, the several sorts
of owls.’ But Uliki is nowhere named as one of the daughters
of Témra: and the reading may be IgmWPYHAT I+ ‘Owls
and birds opposed to owls’, i. e., crows. The authorities generally
concur with our text. But the Viyu has a somewhat different
account, or: Suki, married to Garuda, the mother of parrots;
Syeni, married to Aruna, mother of Sampéti and Jatdyu; Bhési,
the mother of jays, owls, crows, peacocks, pigeons, and fowls;
Kraunchi, the parent of curlews, herons, cranes; and Dhrita-
rashiri, the mother of geese, ducks, teal, and other water-fowl.
The three last are also called the wives of Garuda. .

? Most of the Purdnas agree in this account. But the Bhiga-
vata makes Vinata the wife of Tarksha, and, in this place, sub-
stitutes Saramd,} the mother of wild animals. The Viyu adds
the metres of the Vedas, as the daughters of Vinatd; and the
Padma gives her one daughter, Sauddmini.

? The dragons of modern fable, Andyus (or Dandyus) is

* Professor Wilson put ¢ Gfidhrika”.

+ This reading actually occurs in two MSS. that I have examined.

+ Tarksha is a name of Kaéyapa; and Garuda is said—in the Bhd-
gavala-purdia, V1., 6, 22—to be his son by Suparna. Vide supra, p. 28,
note 2, and my extract, there given, from the Bhdgavata-purdia.
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The progeny of Kadri were a thousand powerful
many-headed serpents, of immeasurable might, subject

to Garuda;* the chief amongst whom were Sesha,’

Viasuki, Takshaka, Sankha, Sweta, Mah4padma, Kam-
bala, Awatara, Elépatra, Niga, Karkotaka, Dhananjaya,
and many other fierce and venomous serpents.*

The family of Krodhavasa were, all, sharp-toothed
monsters,” whether on the earth, amongst the birds,
or in the waters, that were devourers of flesh.®+

substituted for Surasa, in the Viyu, and in one of the accounts
of the Padma.! The Bhdgavata says§ Rékshasas were her off-
spring. The Matsya has both Surasi and Andyus; making the
former the parent of all quadrupeds, except cows; the latter, the
mother of diseases.

! The Vayu names forty; the most noted amongst whom,
in addition to those of the text, are Airavata, Dhfitarashira,
Mahanila, Baldhaka, Anjana, Pushpadamshfra, Durmukha, Kaliya,
Pundarika, Kapila, Ndhusha, and Mani.

? By Darishirin (Ff§® ) some understand serpents; some,
Rékshasas: but, by the context, carnivorous animals, birds, and
fishes seem intended. The Vayu makes Krodhavasa | the mother
of twelve daughters, Mrigi and others, from whom all wild ani-
mals, deer, elephants, monkeys, tigers, lions, dogs, also fishes,
reptiles, and Bhatas and Pisachas, or goblins, sprang.

¥ One copy only inserts a half-stanza here: “Krodhé was

* Supama, in the original.
+ All the MSS. accessible to me read as follows:
wq Fruay Ay awr: 9w fFw:
et gfyys =y greut: fufyareaT:
“Know thus her irascible brood”, &c.
It is Kadri that is referred to; and there is no mention of “Krodhavasa”.
} Vide supra, p. 26, note 1. -
§ It says—VI, 6, 28—Yatudhdnas. These are a sort of goblins (?).
|| According to the Bhdgavata-purdia, VI, 6, 27, the serpents and
other reptiles were offspring of Krodhavasa,
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Surabhi was the mother of cows and buffaloes;!
Ir4,* of trees, and creeping plants, and shrubs, and
every kind of grass; Khasé, of the Yakshas? and Rak-
shasas; Muni, of the Apsarasas;® and Arisht4, of the
illustrious Gandharvas.

the mother of the Piddchas*’;+ which is an interpolation, appa-
rently, from the Matsya or Hari Vamséa. The Padma Purdia,
second legend, makes Krodhad the mother of the Bhitas; and
Pisdcha, of the Pisachas.

! The Bhagavata} says, of animals with cloven hoofs. The
Véyu has, of the eleven Rudras, of the bull of Siva, and of two
daughters, Rohini and Gandharvi; from the former of whom
descended horned cattle, and, from the latter, horses.

3 According to the Vayu, Khasa had two sons, Yaksha and

Rakshas, severally the progenitors of those beings.
’ 3 The Padma, second series, makes Vach the mother of both
Apsarasas and Gandharvas. The Véyu has long lists of the names
of both classes, as well as of Vidyaddharas and Kimnaras. The
Apsarasas are distinguished as of two kinds, Laukika, ‘worldly’,
of whom thirty-four are specified; and Daivika or ‘divine’, ten
in number. The latter furnish the individuals most frequently
engaged in the interruption of the penances of holy sages, such
a8 Menaka, Sahajanyd, Ghritdchi, Pramlocha, Viswachi, and
Puarvachitti. Urvasi is of a different order to both, being the
daughter of Narayana, Rambhé, Tilottama, Misrakesi, are in-
cluded amongst the Laukika nymphs. There are also fourteen
Ganas or troops of Apsarasas, bearing peculiar designations, as
Ahitas, Sobhayantis, Vegavatis, &e. §

* 8ee my third note in p. 26, supra.
+ I find it in several MSS.; and it occurs in the text as recognized
by the smaller commentary. It is in these words:
AT g gt fowTeiy AgTAeT |
But three copies have, instead of YT g, g A
+ VI, 6, 26.
§ See the note at the end of this chapter.



76 VISHNU PURANA.

These were the children of Kasyapa, whether
movable or stationary, whose descendants multiplied
infinitely through successive generations.® This crea-
tion, O Brahman, took place in the (second or) Swé-
rochisha Manwantara. In the (present or) Vaivaswata
Manwantara, Brahma being engaged at the great sacri-
fice instituted by Varuna, the creation of progeny, as
it is called, occurred. For he begot, as his sons, the
seven Rishis, who were, formerly, mind-engendered,
and was, himself, the grandsire of the Gandharvas,
serpents, gods, and Dénavas.’

! The Kurma, Matsya, Brahma, Linga, Agni, Padma, and
Vayu Purénas agree, generally, with our text, in the description
of Kasdyapa’s wives and progeny. The Viyu enters most into
details, and contains very long catalogues of the names of the
different characters descended from the sage. The Padma and
Matsya, and the Hari Vamsa, repeat the story, but admit several
variations, some of which have been adverted to in the preceding
notes.

? We have a considerable variation, here, in the commentary;
and it may be doubted if the allusion in the text is accurately
explained by either of the versions. In one it is said that ‘Brahma,
the grandsire of the Gandharvas, &c., appointed the seven Rishis,
who were born in a former Manwantara, to be his sons, or to
- be the intermediate agents in creation. He created no other
beings himself, being engrossed by the sacrificial ceremony:’
gERRm QA TR AR It fuarrd agngea w-
AT FUGTHTE | 9 TS €Y AN ATGAST |
Instead of “putratwe’, ‘in the state of sons’, the reading is,
sometimes, ‘“pitratwe’’, ‘in the character of fathers’, that is,
to all other beings. Thus, the gods and the rest, who, in a former
Manwantara, originated from Kasyapa, were created, in the
present period, as the offspring of the seven Rishis. The other
explanation agrees with the preceding, in ascribing the birth of
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Diti, having lost her children, propitiated Kasyapa;

all creatures to the intermediate agency of the seven Rishis, bat
calls them the actual sons of Brahmé, begotten, at the sacrifice
of Varufa, in the sacrificial fire: Ud ®9T a9 ®HAY ZTyan
AYPUT JTARATSE GAGAT FA ATAT: GEER: UK
aferar xfa1* The authority for the story is not given, beyond
its being in other Purdfias, YTT@T®Y | It has the air of a
modern mystification. The latter member of the passage is
separated altogether from the foregoing, and carried on to what
follows; thus: ‘“In the war of the Gandharvas, serpents, gods,
and demons, Diti having lost her children”, &ec.; the word
‘virodha’ being understood, it is said: fCry ¥fA Y1 This
is defended by the authority of the Hari Vamsa, where the pas-
sage occurs, word for word, except in the last half-stanza, which,

instead of
IR RREAT AT ¥ T |
A QR Tt Tt & W 1+

The parallel passages are thus rendered by M. Langlois:{ ‘Le

occurs

* The first Sanskrit extract, in this note, is from the smaller com-
mentary; this one, from the larger.
The passage annotated is as follows:

T H APETQNY A |
mammﬁﬁﬁ.

¥ q¥ g GRITYaaTER amEm
FUYHTE T9ay feamy:
%m!m'll

+ Harivaméa, 238. But the Calcutta edition has, in place of m‘rlri
¥, i Q.

} Vol. L, pp. 22 and 23. The original — Harivaméa, 236 and 237—
is as follows:
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and the best of ascetics, being pleased with her, pro-
mised her a boon; on which she prayed for a son of
irresistible prowess and valour, who should destroy
Indra. The excellent Muni granted his wife the great
gift she had solicited, but with one condition. “You
shall bear a son”, he said, “who shall slay Indra;* if,
with thoughts wholly pious, and person entirely pure,
you carefully carry the babe in your womb for a
hundred years.” Having thus said, Kasyapa departed.
And the dame conceived, and, during gestation, assi-
duously observed the rules of mental and personal
purity. Whent the king of the immortals learnt that
Diti bore a son destined for his destruction, he came to
her, and attended upon her with the utmost humility,
watching for an opportunity to disappoint ber inten-
tion. At last, in the last year of the century, the op-
portunity occurred. Diti retired, one night, to rest,
without performing the prescribed ablution of her feet,
and fell asleep; on which the thunderer divided, with
his thunderbolt, the embryo in her womb into seven
portions.; The child, thus mutilated, cried bitterly;

Manou Swirotchicha avait cessé de régner, quand cette création
eut lien: c’était sous Pempire du Manou Vévaswata, le sacrifice
de Varouna avait commencé. La premiére création fut celle de
Brabhmd, quand il jugea qu'il était temps de procéder & son
sacrifice, et que, souverain aieul du monde, il forma lui-méme
dans sa pensée et enfanta les sept Brahmarchis.’

* In the original, Sakra.
1 Here the Sanskrit inserts the name of Maghavat.
! wweET Ty O fgfa: e |
gt sTeTCTTaTE a9t 3 wfawm |
T FrRITT § FAT |
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and Indra* repeatedly attempted to console and silence
it, but in vain. On which the god, being incensed, again
divided each of the seven portions into seven, and
thus formed the swift-moving deities called Maruts
(winds). They derived this appellation from the words
with which Indrat had addressed them (mé rodih,
‘weep not’); and they became forty-nine subordinate
divinities, the associates of the wielder of the thunder-
bolt.*

! This legend occurs in all those Purinas in which the account
of Kadyapa’s family 1s related.

+ Sakra, in the Sanskrit.

+ The original has Maghavat. :

+ Since the publication of his Vishdu-purdia, Professor Wilson has
dwelt at length on the Maruts, repeating, besides, from Hindu authori-
ties, the various etymologies of the word that have been proposed.

“The text of the Veda, in one remarkable passage in the first book,
recognizes a difference of degree in the relative dignity of the gods, and
even in their age; enunciating veneration to the great gods, to the
lesser, to the young, and to the old. Among the lesser gods, an im-
portant share of adoration is enjoyed by a group avowedly subordinate
to Indra,—involving an obvious allegory,— the Maruts, or Winds, who
are naturally associated with the firmament. We have, indeed, a god of
the wind, in Vayn; but little is said of him, and that chiefly in associa-
tion with Indra, with whom he is identified by scholiasts on the Veda,
The Maruts, on the contrary, are frequently addressed as the attendants
and allies of Indra, confederated with him in the battle with Vfitra, and
aiding and encouraging his exertions. They are called the sons of
Pfini, or'the earth, and also Rudras, or sons of Rudra: the meaning
of which affiliations is not very clear, although, no doubt, it is allegori-
cal. They are also associated, on some occasions, with Agni; an obvious
metaphor, expressing the action of wind upon fire. It is also intimated
that they were, originally, mortal, and became immortal in consequence
of worshipping Agni, which is also easy of explanation. Their share in
the production of rain, and their fierce and impetuous nature, are figura-
tive representations of physical phenomena. The scholiast endeavours
to connect the history of their origin with that narrated in the Purinas,
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but without success; and the latter, absurd as it is, seems to have no
better foundation than one proposed etymology of the name,—*‘Do not
(md) weep (rodik)’,—which is merely fanciful, although it is not mach
worse than other explanations of the name which commentators have
suggested.” Translation of the Riy-veda, Vol. L., Introduction, pp. XXXII
and XXXIII.

“The scholiast here proposes various etymologies of the name Marat,
some of which are borrowed from Yaska, Nir., 11, 13. They sound
(ruvanti, from ru), having attained mid-heaven (mitam); or, They
sound without measure (amitam); or, They shine (from ruch) in the
clouds made (mitam) by themselves; or, They hasten (dravanti) in the
sky. All the minor divinities that people the mid-air are said, in the
Vedas, to be styled Maruts, as in the text: ‘All females whose station
is the middle heaven, the all-pervading masculine Vayu, and all the
troops (of demigods), are Maruts’, Siyafa also cites the Pauranik tra-
dition of the birth of the forty-nine Maruts, in seven troops, as the sons
of Kadyapa.” Ibid., Vol L, p. 225, note.

“The paternity of Rudra, with respect to the Maruts, is thus accounted
for by the scholiast: ¢ After their birth from Diti, under the circumstances
told in the Purafas, they were beheld in deep affliction by Siva and
Parvati, as they were passing sportively along. The latter said to the
former: If you love me, transform these lumps of flesh into boys.
Maheda accordingly made them boys of like form, like age, and similarly
accoutred, and gave them to Parvati, as her sons; whence they are
called the sons of Rudra’ The Niti-manjari adds other legends;. one,
that Parvati, hearing the lamentations of Diti, entreated Siva to give
the shapeless births forms; telling them not to weep (md rodik): another,
that he actually begot them, in the form of a bull, on Prithivi, the
earth, as a cow. These stories are, evidently, fictions of a much later
era than that of the Vedas; being borrowed, if not fabricated, from the
Tantras, and may be set aside, without hesitation, as utterly failing to
explain the meaning of those passagas in the Vedas which call the
Maruts the sons of Rudra.” Ibid., Vol. I, p. 302, fourth note.

“According to another text, there are seven troops of the Maruts,
each consisting of seven, making up the usual number of forty-nine;
suggesting, most probably, rather than suggested by, the absurd legend
given in the Puradas.” Ibid., Vol. IIL., p. 328, second note.

Note referred to at p. 75, supra.
The following account of the Apsarases is taken from Goldsticker's
Sanskrit Dictionary, pp. 222 and 223:
“The Sima-veda makes no mention of them; the Kig-veds names, as
such, Urvadi, (the Anukram. of the Rig-v., two Apsarasas Sikhasdini, as
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authoresses of a hymn); in the Vdjasan.-s. of the Yajur-veda there occur
five pairs of Apsarases,— Punjikasthald and Kratusthald, Menaki and
Sahajanya, Pramlochanti and Arnumlochanti, ,Viéwéchl' and Ghritachi,
Urvaéi and Pirvachilti; in the Satapatha-br., Sakuntald and Urvaéi; in
the Atharva-veda, Ugrampadys, Ugrajit, and Réshfrabhfit. In the Adi-
parvan of the Mahdbhdrata, several of these divinities are enumerated
under two heads, the first comprising Andchind (v. /. Antnd, another
M3., Anfita), Anavadyd, Guhamukhya (v. I Priyamukhyd), Guddvard
(v. I Gahavard), Adriki (v. L Attikd),-Soma (v. l. Séchi), Miérakesi,
. Alambushé, Marichi, Suchika (v. &. Ishuka), Vidyutparid, Tilottami (v. I
Tuld and Apagha), Ambika, Lakshaia, Kshema, Devi, Rambha, Manoramd
" [v. I. Manohara: or devi ‘divine’ and manoramd (or manohard) ‘beauti-
ful’ are, perhaps, epithets of Rambha], Asitd, Subahui, Supriya, Vapus
(v. I Suvapus), Pundarika, Sugandha, Surasa (v. l. Surathd), Pramathini,
Kimya, and Saradwati; the second comprising the following eleven:
Menaka, Sahajanya, Kartika (v. I Pardini), Punjikasthala, Ritnsthald
(v. I Kratusthald), Ghritachi, Viéwachi, Purvachitti (v. I Viprachitti),
Umlocha, Pramlocha (v. .. Pramla), and Urvasi, (Hemachandra mentions
two Apsarases, Sauddmini and Chitrd. Other names, too, will occur in the
following,)

“As regards their origin, the Rdmdyaria makes them arise from the
Ocean, when it was churned, by the gods, for obtaining the Amfita; Manu
represents them as one of the creations of the seven Manus, themselves
created by the seven Prajapatis, Marichi, Atri, &c.; in the later mythology,
they are daughters of Ka$yapa by Muni (e. g., according to the Vishriu
and Bhdgav.-pur.), or by Vach (according to the Padma-p.), or some
by Muni, some by Pradha; while a third class is created by the mere
will of Kadyapa. Thus, according to the Harivamia, the daughters of
K. and Pradhi are Anavadya, Anukd, Andnd (v. I. Arund), Arudapriya,
Anugs, Subhagd, (two names seem omitted); of K. and Muni, Alam-
busha, Misrakesi, Pundarikd, Tilottama, Suripi, Lakshmafi, Kshemd,
Rambha, Manorama (or ‘the beautiful Rambha’), Asitd, Subahi, Suvritta,
Sumukhi, Supriya, Sugandhd, Surasa (v. l. Surama), Pramathini, Kamya
(v.1. Kadys), and Saradwati. Those created by the will of the Prajapati,
and called the Vaidik Apsarases, are Menaka, Sahajanyd, Pardini (v. L
Parnika), Punjikasthald, Ghfitasthala, Ghritachi, Viwachi, Urvasi, Anum-
locha, Pramlochd, and Manovati. The two Sikhafidinis of the Anukr. of the
Rig-v. are also daughters of K.). Another and more elaborate list is that -
of the Vdyu-purdia. [It is omitted in two E.I H. M8S. of this P., and
very incorrect in four other MSS. that I consulted, belonging, severally,
to the E. I. H,, the R. A. 8,, and the R. 8. In some instances, as Mis-
rakeéi instead of Mitrakeéi, Punjikasthald for Punjakastand, Kratusthald
for Vfitastana, &o., the correction appeared safe; in others, it was preferable
to give the doubtful reading.] This Purdfia mentions, in the first place,

IL 6
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thirty-four Apsarases, called the Gandharva-Apsarases, or wives of the
Gandharvas, and daughters of Kasyapa by Muni (but the MSS. in question
give only twenty-nine, or, if Devi and Manorama are proper names,
thirty-one, names): Antachira, Dadavadya (?), Priyasishya, Surottama,
Misrakesi, Sachi, Pindini (v. . Pariini), Alambusha, Marichi, Suchlka,
Vldyndwama, Tilottama, Adrika, Lakshana (?), Devi, Rambha, Manorams
(or, the divine, beautiful Rambha), Suchara, Subahy, Sturnhita (?, Stnfitd?),
Supratxsht’hlta, Pundarikd, Akshagandha (v. I. Sugandha), Sudanta, Su-
rasa, Hema, Saradwah, Suvrittd, Kamalichaya, Subhuji, Harsapada;
these are called the laukiki or worldly Apsarases; then six davghters of
Gandharvas: Suyaga, Gandharvi, Vidydvati, Adwavati, Sumukhi, Varanand;
and four daughters of Suyaéd, also called Apsarases: Lauheyi, Bharata,’
Kfiddngi (v. I Kfishnangi), and Vidald; then eight daughters of Kadyapa,
by Arishfa: Anavadyd, Anavasa, Atyantamadanapriyd, Suripi, Subhaga,
Bhési, Manovati, and Sukesi; then the daivati or divine Apsarases: Ve-
daké (sic, but v. /. Menakd), Sahajanyd, Pirfini, Punjikasthald, Kratu-
sthala, Gbhfitichi, Viswachi, Purvachitti, Pramlochd, Anumlochanti, to
whom are added Urvadi, born from the thigh of Nirdyana, and Menaka,
the daughter of Brahmd. Besides these, the Vdyu-p. mentions fourteen
garias or classes of Apsarases: 1. The Sobhayantyas, produced by the
mind (manas) of Brahma, 2. the Vegavatyas, born in heaven (? the MSS.
:), 3. the Uryis (?, perhaps Urjas, of. Vdjas., 18, 41), pro-
duced by Agni (cf. Vdjas., 18, 38), 4. the Ayuvatyas, by the Sun (cf.
Vdjas., 18, 39), 5. the ubhancbaras, by Wind (cf. Vdjas., 18, 41), 6. the
Kuravas (?), by the Moon (MSS.: .... §THE WIATH FLq: JAT:;
perhaps their name is Bhekurayas, as occurring also in another passage
of one MS.; cf. Vdjas., 18, 40), 7. the Subhas (2), by Sacrifice (? their
name is, perhaps, Stavas, cf. Vdjas., 18, 42), 8. the Vahnayas (? per-
haps, Eshfayas, cf. Vdjas., 18, 43), by the Rich and Sdman-verses,
9. the Amfitds, by Amfita, 10. the Mudas, by Water; (three MSS. have
qTOIgqaT, and one MS., Wﬂ'{: , which, however, must be corrected
to 'qrgwa'r., since qUYAT: occurs under 5; cf. Vdjas., 18, 38),
11. the Bhavis(?), by the Earth, 12. the Ruchas; by Lightning, 13. the
Bhairavas, by Death (cf. Vdjas., 24, 37), and 14. the Soshayantyas,
by Love: (this list is, probably, meant by the author of the Kddambari,
who—ed. Calec., p.122—professes to give fourteen classes of Apsarases,
but, in fact, names only thirteen; fathering, moreover, one class on Da-
ksha), The Harivaméa (v. 6798) speaks of seven garias of Apsarases,
but without naming them. Vyaidi, as quoted in a comm. on Hema-
chandra, mentions an Apsaras Prabhavati, as born from a hole in the
ground for receiving the fire consecrated to Brahma, Vedavati, as born
from an altar-ground, Sulochand, from Yama, Urvadi, from the left thigh
of Vishiiu, Rambha, from the mouth of Brahma, Chitralekha, from his
hand, and, from his head, Mahichitta, Kakalika, Mdrichi, Suchikd, Vi-
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dyutparia, Tilottams, Adrikd, Lakshand, Kshemd, the divine and beauti-
ful Rama (or Divys, Rima, Manorams), Hema, Sugandba, Suvasu, Subihu,
Suvrata, Asita, Saradwati, Puiidarika, Surasa, Sunfitd, Suvats, Kamala,
Hamsapadi, Sumukhi, Menaka, Sahajanya, Pardini, Punjikasthald, Rita-
sthald, Ghfitachi, and Vi$wachi.

“Originally, these divinities seem to have been personifications of the
vapours which are attracted by the Sun, and form into mist or clouds,
Their character may be thus interpreted in the few hymns of the Rig-veda
where mention is made of them. At a subsequent period, when the
Gandbarva of the Rig-veda,—who personifies, there, especially the Fire of
the Sun,—expanded into the Fire of Lightning, the rays of the Moon, and
other attributes of the elementary life of heaven, as well as into pious
acts referring to it, the Apsarases become divinities which represent
phenomena, or objects both of a physical and ethical kind, closely associated
with that life. Thus, in the Yajur-veda, Sunbeams are called the Apsarases
associated with the Gandbarva who is the Sun; Plants are termed the
Apsarases associated with the Gandharva Fire; Constellations are the
Apsarases of the Gandharva Moon; Waters, the A. of the G. Wind;
Sacrificial gifts, the A. of the G. Sacrifice; Rich and Sdman hymus, the
A. of the G. Manas (creating will). In another passage of the Vdjas.,
Fire is connected (Mahidhara, in the two months of Vasanta or spring)
with the two Apsarases, Punjikasthald and Kratusthala (considered, by
the comm., as personifications of a principal and an intermediate point
of the compass), Wind (Vi$éwakarman), with Menaka and Sahajanya (comm.,
in the two months of Grishma or the hot season), Sun (Viéwavyachas),
with Pramlochanti and Anumlochanti (comm., in the two months of
Varsha or the rainy season), Sacrifice (Samyadwasu), with Viwachi and
Ghritachi (comm., in the two months of Sarad or the sultry season),
Parjanya (Arvigwasu), with Urvaéi and Puarvachitti (comm., in the two
months of Hemanta or the cold season). This latter idea hecomes, then,
more systematized in the Purahas, where a description is given of the
genii that attend the chariot of the Sun in its yearly course. Thus, the
Bhdgavata-p. mentions that, besides the Rishis, Gandharvas, &c., also one
gaiia or troop of Apsarases pays adoration to the Sun every month;
and the Vishsiu-p., that, among the genii who preside each in every
month over the chariot of the Sun, Kratusthald performs this function
in the month Madhu, 'Punjikasthalé, in the month Madhava, Mena, in
Suchi, Sahajanya, in Sukra, Pramlocha, in Nabhas, Anumlochd, in Bha-
drapada, Ghfitichi, in Aéwina, Viéwachi, in Karttika, Urvadi, in Agra-
hiyana, Purvachitti, in Pausha, Tilottama, in Migha, Rambha, in Philguna.
An analogous description is given in the Vdyu-p., with the only difference
that Viprachitti takes the place of Purvachitti, apparently with less cor-
rectness; as this account is a strict development of the quoted passage
of the Yajur-veda (Vdjas., 15, 15-19). In the last mythological epoch,

6’
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when the Gandharvas have saved from their elementary nature merely
so much as to be the musicians in the paradise of Indra, the Apsarases
appear, amongst other subordinate deities which share in the merry life
of Indra’s heaven, as the wives of the Gandharvas, but, more especially,
as wives of a licentious sort; and they are promised, too, as a reward
to heroes fallen in battle, when they are received into the paradise of
Indra; and, while, in the Rz'g-veda, they assist Soma to pour down his
floods, they descend, in the epic literature, on earth, merely to shake the
virtne of penitent sages, and to deprive them of the power they would
have, otherwise, acquired through nnbroken austerities. To this association
of the ethical with the physical element, in the character of the Apsarases,
belongs, also, that view expressed by Manu, according to which the soul,
in its transmigrations, is reborn as an Apsaras, when it was, in its previous
existence, under the influence of rajas or passion; and probably, too, the
circumstance, that, in the Atharva-veda, they are fond of dice: and three
Apsarases, whose names are given above, are supposed to have the
power of removing faults committed at gambling with dice.”




CHAPTER XXII

Dominion over different provinces of creation assigned to different
beings. Universality of Vishiu. Four varieties of spiritual
contemplation. Two conditions of spirit. The perceptible
attributes of Vishnu types of his imperceptible properties.
Vishfin everything. Merit of hearing the first book of the
Vishnu Purdna.

Par4$ara.—When Pfithu was installed in the gov-
ernment of the earth, the great father of the spheres
established sovereignties in other parts of the creation.”
Soma was appointed monarch of the stars and planets,
of Brahmans and of plants,§ of sacrifices and of penance.
Vaisravana was made king over kings, and Varuna,
over the waters. Vishiiu was the chief of the Adityas;

- Pavaka, of the Vasus; Daksha, of the patriarchs; Va-

sava, of the winds.: To Prahldda was assigned do-

minion over the Daityas and Dénavas; and Yama, the
king of justice, was appointed the monarch of the

Manes (Pitfis). Airavata was made the king of ele-

phants; Garuda, of birds; Indra,§ of the gods. Uch-

chailiéravas was the chief of horses; Vtishabha, of kine.

Sesha became the snake-king; the lion, the monarch

of the beasts: and the sovereign of the trees was the

* gerfafum: ¥ gy g TR wefdhi:
m:mm!r‘ﬁt?ﬁm:n
+ Virudh.
3 Marut,

§ Visava, in the original,



86 VISHNU PURANA.

holy fig-tree.! Having thus fixed the limits of each
authority, the great progenitor® Brahmé stationed
rulers, for the protection of the different quarters of
the world. He made Sudhanwan, the son of the patri-
arch Vair4ja, T the regent of the east; Sankhapada, the
son of the patriarch Kardama, of the south; the im-
mortal Ketumat, the son of Rajas, regent of the west;
and Hiranyaroman, the son of the patriarch Parjanya,
regent of the north.? By these the whole earth, with its
seven continents and its cities, is, to the present day,
vigilantly protected, according to their several limits.

All these monarchs, and whatever others may be
invested with authority, by the mighty Vishnu, as in-
struments for the preservation of the world;: all the

! These are similarly enumerated in the Viyu, Brahma, Padma,
Bhigavata, &c.,§ with some additions; as, Agni, king of the
Pittis; Vayu, of the Gandharvas; S't'llapé,r'xi (Siva), of the Bhutas;
Kubera, of riches and of the Yakshas; Vasuki, of the Négas;
Takshaka, of serpents ; Chitraratha, of the Gandharvas; Kama-
deva, of the Apsarasas; Viprachitti, of the Ddnavas; Réhu, of
meteors; Parjanya, of clouds; Samvatsara, of times and seasons;
Samudra, of rivers; Himavat, of mountains, &c.

! We have already had occasion to notice the descent of these
Lokapilas, as specified in the Vayn Purana; and it is evident,
although the Vishnu does not supply a connected series of genera-
tions, yet that both accounts are derived from a common source.

* Pra;dpahpatz + Professor Wilson had “Viraja”.
! A wgwe fedt fraisterem: |
farjfergat T ] wTR gfawa
§ Also see the Bhagavad-gitd, X., 21-37; the fhwara-gitd, from the
Kiyma-purdia, in Colonel Vans Kennedy’s Researches into the Nature

and Affinity of Ancient and Hindu Mythology, pp. 450 and 451; and
Goldstiicker's Sanskrit Dictionary, pp. 279 and 280.
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kings who have been, and all who shall be; are all,
most worthy Brahman, but portions of the universal
Vishniu. The rulers of the gods, the rulers of the Dai-
tyas, the rulers of the Dénavas, and the rulers of all
malignant spirits;* the chief amongst beasts, amongst
birds, amongst men, amongst serpents; the best of
trees, of mountains, of planets; either those that now
are, or that shall hereafter be, the most exalted of their
kind, are but portions of the universal Vishnu. The
power of protecting created things, the preservation
of the world, resides with no other than Hari, the lord
of all. He is the creator, who creates the world; he,
the eternal, preserves it in its existence; and he, the
destroyer, destroys it; invested, severally, with the
attributes of foulness, goodness, and gloom.¥ By a
fourfold manifestation does Janardana operate in crea-
tion, preservation, and destruction. In one portion, as
Brahma, the invisible assumes a visible form; in another
portion, he, as Marichi and the rest, is the progenitor
of all creatures;: his third portion is time; his fourth
is all beings. And thus he becomes quadruple in crea-
tion, invested with the quality of passion. In the pre-
servation of the world, he is, in one portion, Vishnu;
in another portion, he is Manu and the other patriarchs;
he is time, in a third; and all beings, in a fourth por-
tion. And thus, endowed with the property of good-
ness, Purushottama preserves the world. When he
assumes the property of darkness, at the end of all

. Pibitidin,
t The original is TH:FATITANR: |
! AT 9aY: NATITHRNTE |
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things, the unborn deity becomes, in one portion, Ru-
dra; in another, the destroying fire; in a third, time;
and, in a fourth, all beings. And thus, in a quadruple
form, he is the destroyer of the world. This, Brahman,
is the fourfold condition of the deity at all seasons.*
Brahm4, Daksha,t time, and all creatures are the
four energies of Hari which are the causes of creation. -
Vishfiu, Manu and the rest, time, and all creatures are
the four energies of Vishnu which are the causes of
duration. Rudra, the destroying fire, time, and all
creatures are the four energies of Janirdana that are
exerted for universal dissolution. In the beginning
and the duration of the world, until the period of its
end, creation is the work of Brahma4,: the patriarchs, §
and living animals. Brahm4 creates, in the beginning.
Then the patriarchs beget progeny; and then animals
incessantly multiply their kinds. But Brahm4a is not
the active agent, in creation, independent of time;
neither are the patriarchs, nor living animals. So, in
the periods of creation and of dissolution, the four
portions of the god of gods are equally essential.
Whatever, O Brahman, is engendered by any living
being, the body of Hari is cooperative in the birth of
that being. So, whatever destroys any existing thing,
movable or stationary, at any time, is the destroying
form of Janardana, as Rudra. Thus, Janirdana is the
creator, the preserver, and the destroyer of the whole

* e g grdaTi |
+ The Sanskrit is YTFH:, “Daksha and the like.
3 Dhatsi, in the original.
§ Here, and in the following sentence, “patriarchs” represents “Marichi
and the like,”
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world—being threefold—in the several seasons of crea-
tion, preservation, and destruction; according to his
assumption of the three qualities. But his highest
glory* is detached from all qualities. For the fourfold
essence of the supreme spirit is composed of true wis-
dom, pervades all things, is only to be appreciated by
itself, and admits of no similitude.

Ma1TREYA.—But, Muni, describe to me, fully, the
four varieties of the condition of Brahma, and what is
the supreme condition.?

Par4ASARA.—That, Maitreya, which is the cause of a
thing is called the means of effecting it; and that which
it is the desire of the soul to accomplish is the thing
to be effected. The operations of the Yogin who is
desirous of liberation, as suppression of breath* and
the like, are his means. The end is the supreme
Brahma, whence he returns to the world no mere.
Essentially connected with, and dependant upon, the
means employed, for emancipation, by the Yogin, is
discriminative knowledge: and this is the first variety
of the condition of Brahma.® The second sort is the

! Vibhuti,+ superhuman or divine power or dignity.

? The question, according to the commentator, implies a doubt
how the supreme being, who is without qualities, can be subject
to specific variety, or to existence in divided and different con-
ditions.

3 Of Brahmabhita (w), of him who, or that which, be-
comes identified with the supreme spirit, which is the same, re-
spectively, with absolute wisdom, Jnéna (WT®), and discriminative

* Prasdydma.
t The original is GTH YA, in such MBS, as I have seen.
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knowledge that is to be acquired by the Yogin, whose
end is escape from suffering, or eternal felicity.* The
third kind is the ascertainment of the identity of the
end and the means, the rejection of the notion of
duality. The last kind is the removal of whatever
differences may have been conceived by the three first
varieties of knowledge, and the consequent contem-
plation of the true essence of soul. The supreme con-
dition of Vishfiu, who is one with wisdom, is the
knowledge of truth; which requires no exercise; which
is not to be taught; which is internally diffused; which
is unequalled; the object of which is self-illumination;
which is simply existent, and is not to be defined;
which is tranquil, fearless, pure; which is not the theme
of reasoning; which stands in need of no support.!

wisdom, Vijndna (ﬁm}, leading to felicity, or the condition
of Brahma, expressed by the words Sach chid 4nandam (gfeg-
w),# ‘entire tranquillity of mind,’ or ‘internal enjoyment’;
the same, also, with the combination of wisdom and tranquillity,
which the devotee believes to exist in Adwaita, ‘non-duality’,
or unity of god and himself; and, finally, the same with the
aggregate of these three processes, or the conviction that spirit
is one, universal, and the same.

! The epithets of Jndna, ‘wisdom’, here employed, are taken
from the Yoga philosophy. ‘Requires no exercise’, Nirvyapara

. m;gmw-i Y gwa ﬁg’gﬁ fe av
q ¢ NYA9EY W [
goa: IqGgAY ey u{%ﬁfm |
i ey s v werga 0
This is not very closely translated; and the same is the case with
what immediately follows.

+ The words of the commentary are m, “Brahma—
existence, intellect, and felicity.” ) )

oo
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Those Yogins who, by the annihilation of ignorance,
are resolved (into this fourfold Brahma), lose the
seminal property, and can no longer germinate in the
ploughed field of worldly existence. This is the su-
preme condition that is called Vishfu,—perfect, per-
petual, universal, undecaying, entire, and uniform.*
And the Yogin who attains this supreme spirit (Brahma)
returns not to life again. For there he is freed from

(ﬁlﬁ]‘q‘(}, is explained, ‘without the practice of abstract con-
templation’, &c. (WTATILY). ‘Not to be taught’, Anikhyeya
(W"T@]); ‘not capable of being enjoined’ (ﬁﬁm) ‘In-
ternally diffused’, Vydptimatra (m) means ‘mental iden-
tification of individual with universal spirit’ (m TAYTAT-
ATATNGUR ). The phrase WTHER VAU | translated *the
object of which is self-illumination’, is explained HWHTY.
*Simply existent’ (FHTHTR) is said to mean, ‘being unmodified
by the accidents of happiness’, &c. (W@f{ﬁﬁ'ﬂ!ﬁ) con-
sequently it is not to be defined (W@rqW). So the Yoga Pradipa
explains Samddhi or contemplation to be the entire occupation
of the thoughts by the idea of Brahma, without any effort of the
mind. It is the entire abandonment of the faculties to one all-

engrossing notion ( FgTETCAST fEfagt duwT-
amATEY ). ¢Tranquil’, Pradinta (WyqT),
is ‘being void of passion’, &e., ( ). ‘Fearless’; not dread-

ing agitation or perplexity by ideas of duality ( .
‘Pure’; undisturbed by external objects (ffdwq). ‘Not the
theme of reasoning’ (ﬁm), that is, ‘not to be ascertained
by logical deduction’ (Wfq@®d). ‘Stands in no need of support’
(w@fra); not resting or depending upon perceptible objects

¢

* EAATCHAY fael FTaEEeER |
FRRRafEd fcaret 9t wwR 0
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the distinction of vice and virtue, from suffering, and
from soil.

There are two states of this Brahma; one with, and
one without, shape; one perishable, and one imperish-
able; which are inherent in all beings. The imperish-
able is the supreme being;* the perishable is all the
world. The blaze of fire burning on one spot diffuses
light and heat around. So the world is nothing more
than the (manifested) energy of the supreme Brahma.
And, inasmuch, Maitreya, as the light and heat are
stronger, or feebler, as we are near to the fire, or far -
off from it, so the energy of the supreme is more or
less intense, in the beings that are less or more remote
from him. Brahmé, Vishnu, and Siva are the most
powerful energies of god. Next to them are the in-
ferior deities; then, the attendant spirits;t then, men;
then, animals,: birds, insects,§ vegetables:| each be-
coming more and more feeble, as they are further from
their primitive source. In this way, illustrious Brah-
man, this whole world, although (in essence) imperish-
able and eternal, appears and disappears, as if it was
subject to birth and death.

The supreme condition of Brahma, which is medi-
tated by the Yogins, in the commencement of their
abstraction, as invested with form, is Vishniu, composed
of all the divine energies, and the essence of Brahma,
with whom the mystic union that is sought, and which

* The original has Brahma for “being”.

+ For “attendant spirits” the Sanskrit has “Daksha and the like”.
+ Insert ““wild beasts”, mriga.

§ Sarisfipa. ‘

| This represents W:, “trees, shrubs, and the like”,
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is accompanied by suitable elements, is effected’ by
the devotee whose whole mind is addressed to that
object. This Hari, who is the most immediate of all
the energies of Brahma, is his embodied shape, com-
posed entirely of his essence: and in him, therefore,
is the whole world interwoven; and from him, and in
him, is the universe; and he, the supreme lord of all,
comprising all that is perishable and imperishable,
bears upon him all material and spiritual existence,
identified, in nature, with his ornaments and weapons.*
MarrrEYA.—Tell me in what manner Vishnu bears
the whole world, abiding in his nature, characterized
by ornaments and weapons. '
Par4A$ara.—Having offered salutation to the mighty
and indescribable Vishnu, I repeat to you what was
formerly related to me by Vasishfha. The glorious

! The great Yoga is produced (AETRNM: & % % % ATIAA)

This great Yoga or union is to have its relation or dependence
(¥Te®#), which is Vishiu (Jwqq); and its seed (Fatw),

or mystical ejaculations; and to be accompanied with Mantras

and silent repetitions or Japa (ReaaTfIafEa). +

guﬁmﬁ | TR AW TN
qrfafa: 9§ quncay fawa |
mm:mmﬁm:n
TAAGATER GRIYHAT AT J* |
g YT ORI AU R/ )
FAog AT FAAGHAT €T |
T gAfad Wradd Safas e )
/AT eI iEE sretlEae g9
qRHEAY i

°

]
+ This is taken from the smaller commentary.
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Hari wears the pure soul of the world, undefiled and
void of qualities, as the Kaustubha gem. The chief
principle of things (Pradhéna) is seated on the eternal,
as the Srivasta mark. Intellect abides in M4dhava, in
the form of his mace. The lord (I§wara) supports
egotism (Ahamkara) in its twofold division into ele-
ments and organs of sense, in the emblems of his
conch-shell and his bow. In his hand Vishnu holds,
in the form of his discus, the mind, whose thoughts
(like the weapon), fly swifter than the winds. The
necklace of the deity, Vaijayanti, composed of five
precious gems,’ is the aggregate of the five elemental
rudiments.* Janardana bears, in his numerous shafts,
the faculties both of action and of perception. The
bright sword+ of Achyuta is (holy) wisdom, concealed,
at some seasons, in the scabbard of ignorance. In this
manner, soul, nature, intellect, egotism, the elements,
mind, the senses, ignorance, and wisdom are, all, as-
sembled in the person of Hfishikesa. Hari, in a delusive
form, embodies the shapeless elements of the world,
as his weapons and his ornaments, for the salvation of
mankind.?; Pundarikaksha, the lord of all, assumes

! Or of pearl, ruby, emerald, sapphire, and diamond.

? We have, in the text, a representation of one mode of
Dhyéna or contemplation, in which the conception of a thing is
attempted to be rendered more definite by thinking upon its types;

* UgRuT § AU ATAT Jurgwht wenya:
mqgﬁgﬁmaﬁwmﬂ%ﬁmu
+ Asi-ratna.
: i i euafda: |
AT ST A& Wit ¥f -
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nature, with all its products, soul, and all the world.
All that i1s wisdom, all that is ignorance, all that is, all
that is not, all that is everlasting, is centred in the
destroyer of Madhu, the lord of all creatures. The
supreme eternal Hari is time, with its divisions of
seconds, minutes, days, months, seasons, and years.
He is the seven worlds, the earth, the sky, heaven, the
world of patriarchs, of sages, of saints, of truth;*
whose form is all worlds; first-born before all the first-
born; the supporter of all beings, himself self-sustained;
who exists in manifold forms, as gods, men, and ani-
mals, and is, thence, the sovereign lord of all, eternal;
whose shape is all visible things; who is without shape
or form; who is celebrated, in the Vedénta, as the Rich,
Yajus, Saman, and Atharva Vedas, inspired history,
and sacred science. The Vedas, and their divisions;
the institutes of Manu and other lawgivers; traditional
scriptures, and religious manuals;* poems, and all that

or in which, at least, the thoughts are more readily concentrated
by being addressed to a sensible emblem, instead of an abstract
truth. Thus, the Yogin here says to himself: “I meditate upon
the jewel on Vishiiu’s brow, as the soul of the world; upon the
gem on his breast, as the first principle of things’’; and so on;
and thus, through a perceptible substance, proceeds to an imper-
ceptible idea.

! Akhyanéni (mmﬁ) is said to denote the Puranas, and
Anuvida (WYATY), the Kalpa Sitra, and similar works con-
taining directions for supplementary rites.

.
o



96 VISHNU PURANA.

is said or sung; are the body of the mighty Vishnu,
assuming the form of sound.* All kinds of substances,
with or without shape, here or elsewhere, are the
body of Vishna. I am Hari. All that I behold is Jan-
drdana. Cause and effect are from none other than
him. The man who knows these truths shall never
again experience the afflictions of worldly existence.

Thus, Brahman, has the first portion of this Purana
been duly revealed to you; listening to which expiates
all offences. The man who hears this Purana obtains
the fruit of bathing in the Pushkara lake® for twelve
years, in the month of Karttika.+ The gods bestow
upon him who hears this work the dignity of a divine
sage, of a patriarch, or of a spirit of heaven.:

! The celebrated lake Pokher, in Ajmere.

N
4 *“At the full of the moon in Karttika”, kdritikydm.
* The original, in the MSS. at my command, is as follows:

Tafifugmrdaadint 7 dWaw |
wafa gea: gar amat a@T R
“The gods and others bestow boons, Muni, upon the man who

listens to the origin of the divine Rishis, Manes, Gandharvas, Yakshas,
and the like, related tn this book.”
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BOOK IL

CHAPTER 1.

Descendants of Priyavrata, the eldest son of Swayambhuva Manu:
his ten sons: three adopt a religious life; the others become
kings of the seven Dwipas or isles of the earth. Agnidhra,
king of Jambu-dwipa, divides it into nine portions, which he
distributes amongst his sons. Nabhi, king of the south, suc-
ceeded by Rishabha, and he, by Bharata: India named, after
him, Bhérata: his descendants reign during the Swayambhuva
Manwantara.

MartreyA.—You have related to me, venerable pre-
ceptor, most fully, all that I was curious to hear re-
specting the creation of the world. But there is a part
of the subject which I am desirous again to have de-
scribed. You stated that Priyavrata and Uttdnapida
were the sons of Swayambhuva (Manu); and you re-
peated the story of Dhruva, the son of Uttinapida.
You made no mention of the descendants of Priyavrata:
and it is an account of his family that I beg you will
kindly communicate to me.

Par4ASaArRA.—Priyavrata married Kamy4, the daugh-
ter of the patriarch Kardama,! and had, by her, two

! The text reads Kanya:
t FETHIRA firgaa: |

and the commentator has: ‘He married the daughter of Kardama,
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daughters, Samr4j and Kukshi, and ten sons, wise,
valiant, modest, and dutiful,* named Agnidhra, Agni-
bahu, Vapushmat, Dyutimat, Medhas, Medhatithi,
Bhavya, Savana,t Putra: and the tenth was Jyotish-
mat,* illustrious by nature, as by name. These were

whose name was Kanyd’: @eqi swqrawifafa i The copies
agree in the reading; and the Vayu has the same name, Kanya.
But the Markandeya, which is the same, in other respects, as our
text, has Kdamyd. Kamya also is the name elsewhere given, by
the Viyu, to the daughter of Kardama (Vol. I, p. 155, note 1).
Kamyi, as has been noticed, appears, in the Brahma and Hari
Vamsa (Vol. I, p. 108, note 1), as the mother of Priyavrata, but
erroneously: and the same authorities specify a Kimya as the
wife of that sovereign. So the commentator on the Hari Vamsa
states: ¢ Another Kamys is mentioned (in the text), the daughter
of Kardama, thé wife of Priyavrata:’ frqaas ATaT w
WTHTAMTE | The name Kanya is, therefore, most probably,
an error of the copyists. The Bhagavata§ calls the wife of Pri-
yavrata, Barhishmati, the daughter of Viswakarman.

! These names nearly agree in the authorities which specify
the descendants of Priyavrata, except in the Bhigavata.| That
has an almost entirely different series of names, or: Agnidhra,
Idhmajihwa, Yajnabshu, Mahavira, Hirafyaretas, Ghfitapfishiha,
Savana, Medhdtithi, Vitihotra, and Kavi; with one daughter,
Urjaswatx'. It also calls the Manus, Uttama, Tdmasa, and Rai-
vata, the sons of Priyavrata, by another wife.

* In my MSS,, daiyta, “cherished ”.

+ This is the reading of all the MSS. accessible to me; and it is that
of the Bhdgavata also. Professor Wilson had “Savala”,— probably the
corruption of a Bengal pandit, or of a fly.

% This is from the smaller commentary, the unabridged words of which
are: WTAATHITHT WATR | FATEWIATA AT | The first place is,
therefore, accorded to the view that kanyd is not intended as a proper
name, but signifies ‘“‘daughter”., And herein concurs the larger com-

mentary: WTATATHTTH! HTH | HAT ATEA qT )
§V,1, 24, I V., 1, 24, 25, and 28.
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the sons of Priyavrata,—famous for strength and
prowess. Of these, three, or Medha,* Agnibshu, and
Putra, adopted a religious life. Remembering the oc-
currences of a prior existence, they did not covet
dominion, but diligently practised the rites of devotion
in due season, wholly disinterested, and looking for no
reward.

Priyavrata, having divided the earth into seven con-
tinents, gave them, respectively, to his other seven
sons.’f To Agnidhra: he gave Jambu-dwipa; to Me-
dhatithi he gave Plaksha-dwipa; he installed Vapushmat
in the sovereignty over the Dwipa of Silmali,§ and
made Jyotishmat king of Kusa-dwipa; he appointed
Dyutlmat to rule over Krauncha-dwipa, Bhavya, to
reign over Séka-dwipa; and Savana he nominated the
monarch of the Dwipa of Pushkara.

Agnidhra, the king of Jambu-dwipa, had nine sons,

! According to the Bhdgavata, | he drove his chariot seven
times round the earth; and the ruts left by the wheels became
the beds of the oceans, separating it into seven Dwipas.

* A corruption of Medhas, just above. For kindred depravations, see
my third note at p. 107, infra.

+ Braaay At gaTt ghwww
ﬁwwﬁwﬁfﬁuwmwm'n

1 The original is:
i FETIT: Ay v gL far
And it is determined, thus, that the Vishriu-purdsia reads Agnidhra, not
Agnidbra. No other passage is decisive of this point.
§ All the MSS. within my reach here have 8ilmala. Both forms are
used, however. 8ee the first page of the next chapter.

I V., 16, 2: A9TY fAgEaCIaCQufca™: aufa: an famy

D) UM TRT: ERNAiNiaeE YT ey
W | And see the same work, V., 1, 31.
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equal, in splendour, to the patriarchs. They were
named Néabhi, Kimpurusha, Harivarsha, Ilaviita, Ramya,
Hiranvat, Kuru, Bhadraswa, and Ketumala,* who was
a prince ever active in the practice of piety.

Hear next, Maitreya, in what manner Agnidhra ap-
portioned Jambu-dwipa amongst his nine sons. He
gave to Nabhi the country* called Hima, south (of the
Himavat, or snowy mountains). The country of Hema-
kita he gave to Kimpurusha, and, to Harivarsha, the
country of Nishadha. The region in the centre of
which mount Meru is situated he conferred on Il4vrita,
and, to Ramya, the countries lying between it and the
Nila mountain. To Hiranvat his father gave the coun-
try lying to the north of it, called Sweta; and, on the
north of the Sweta mountains, the country bounded
by the Stingavat range he gave to Kuru. The coun-
tries on the east of Meru he assigned to Bhadraswa;
and Gandhamadana, (which lay west of it), he gave to
Ketumala,” Having installed his sons sovereigns in
these several regions, the pious king Agnidhra retired
to a life of penance at the holy place of pilgrimage,
S4lagrama.®

! Even the Bhagavataf concurs with the other Purdnas in
this series of Priyavrata’s grandsons.

? Of these divisions, as well as of those of the earth, and of
the minor divisions of the Varshas, we have farther particulars
in the following chapter.

8 This place of pilgrimage has not been found elsewhere.
The term is usually applied to a stone, an ammonite, which is

* Varsha.
+ V., 2. 19. But it has Ramyaka and Hirafmaya instead of Ramya
and Hiranvat.
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The eight Varshas or countries, Kimpurusha and
the rest, are places of perfect enjoyment, where happi-
ness is spontaneous and uninterrupted. In them there
is no vicissitude, nor the dread of decrepitude or death:
there i8 no distinction of virtue or vice; nor difference
of degree, as better or worse; nor any of the effects
produced, in this region, by the revolutions of ages.*

Nabhi, who had (for his portion) the country of
Hima,t had, by his queen Meru, the magnanimous
Rishabha; and he had a hundred sons, the eldest of
whom was Bharata. Rishabha, having ruled with equity
and wisdom, and celebrated many sacrificial rites, re-
signed the sovereignty of the earth to the heroic
Bharata, and, retiring to the hermitage of Pulastya,:
adopted the life of an anchoret, practising religious
penance, and performing all prescribed ceremonies,
until, emaciated by his austerities, so as to be but a

supposed to be a type of Vishriu, and of which the worship is
enjoined in the Uttara Khanda of the Padma Purdda, and in the
Brahma Vaivarta, authorities of no great weight or antiquity.
As these stones are found chiefly in the Gandak river, the Sila-
grama Tirtha was, probably, at the source of that stream, or at
its confluence with the Ganges. Its sanctity, and that of the
stone, are, probably, of comparatively modern origin.

* grfa fhgaardifa sdrasY aggR
At wrnfaEt Ay gawra gwea: )
fauday @ dwafa aCHgwE 1 9 |
VAT % A=TRr MRV |
See Original Sanskrit Texts, Part 1., p. 186. "
+ The Translator inadvertently put “Himahwa”, a word which—
p. 102, L. 7, supra,—he has rendered by *called Hima™.
+ Two excepted, all the M8S. that I have seen give Pulaha.
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collection of skin and fibres, he put a pebble in his
mouth, and, naked, went the way of all flesh.’* The

! ¢The great.road’, or ‘road of heroes’ (WETH@TAT or -
™). The pebble was intended either to compel perpetual
silence, or to prevent his eating. The Bhégavata{ adverts
to the same circumstance: T FATLHATN: | That work
enters much more into detail on the subject of Rishabha’s devo-
tion, and particularizes circumstances not found in any other
Purana. The most interesting of these are, the scene of Risha-
bha’s wanderings, which is said to be Konka, Venkata, Kutaka,
and southern Karnafaka, or the western part of the Peninsula;
and the adoption of the Jaina belief by the people of those
countries. Thus, it is said: “A king of the Konkas, Venkatas, §
and Kufakas, named Arhat, having heard the tradition of Risha-
bha’s practices (or his wandering about naked, and desisting from
religious rites), being infatuated by necessity, under the evil in-
fluence of the Kali age, will become needlessly alarmed, and
abandon his own religious duty, and will foolishly enter upon an
unrighteous and heretical path. Misled by him, and bewildered
by the iniquitous operation of the Kali age, disturbed, also, by
the delusions of the deity, wicked men will, in great numbers,
desert the institutes and purifications of their own ritual; will
observe vows injurious and disrespectful to the gods; will desist

* e awrfy gafees: )

Y T F@ TET T q4Y T4 )
The strange word vifd, in the last line, the larger commentary thus
defines: ﬁz‘t L5 4.8 m: | The smaller commentary says:
Lica I

+ This term is used, by the commentators, in elucidation of the original,
which is HETSATHR, or, more usually, FALTATAR. In the larger
commentary the former reading is preferred: the smaller follows the
latter.

1V.,6 8

§ Venka is the only reading I bave found.
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country was termed Bharata from the time that it was

from ablutions, mouth-washings, and purifications, and will pluck
out the hair of the head, and will revile the world, the deity,
sacrifices, Brahmans, and the Vedas.”* It is also said,{ that
Sumati, the son of Bharata, will be irreligiously worshipped, by
some infidels, as a divinity. Besides the import of the term Arbat,
or Jaina, Rishabha is the name of the first, and Sumati, of the
fifth, Tirthakara or Jaina saint of the present era. There can be
no doubt, therefore, that the Bhagavata intends this sect; and, as
the Jaina system was not matured until a comparatively modern
date, this composition is determined to be also recent. The

* Bhagavata-purmia V., 6, 10 and 11:

mmmmm
mmﬁmﬁm -

%ﬂ ! T FAT FAATIEST wawh&m
Frnfreafcafafin e TTEATtY
I mmmﬂﬁﬁuwﬁﬁ Wmﬁty&%

: wiRw Wiyt )

Burnouf’s rendering of this passage is as follows

“C'est Richabha dont les préceptes égareront fatalement Arhat, roi
des Kogkas, des Végkas et des Kufakas, qui apprendra son hxstou'e,
lorsque, l’mjustxce dominant dans I'a age Kali, ce prince, aprés avoir
abandonné la voie siire de son devoir, prétera le secours de son intelli-
gence trompée & la mauvaise doctrine et aux fausses croyances.

“C'est par ses efforts que dans I'Age Kali, égarés par la divine Maya,
les derniers des hommes, méconnaissant les devoirs de leur loi et les
régles de la pureté, adopteront suivant leur caprice des pratiques in-
jurienses pour les Dévas, comme celles de négliger les bains, les ablu-
tions, les purifications, on de s’arracher les cheveux; et que troublés par
Pinjustice toujours croissante de cet Age, ils outrageront le Véda, les
Brahmanes, le sacrifice et le monde de Purucha.”

+ Bhdgavata-purdia, V., 15, 1:
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relinquished to Bharata by his father, on his retiring
to the woods.’

Bharata, having religiously discharged (the duties
of his station), consigned the kingdom to his son Su-
mati, a most virtuous prince, and, engaging in devout
practices, abandoned his life at the holy place Séla-
grama.* He was afterwards born again, as a Brahman,
in a distinguished family of ascetics. I shall hereafter
relate to you his history. ‘

From the illustrious Sumati was born Indradyumna.
His son was Parameshthin. His son was Pratihara,
who had a celebrated son, named Pratihartri. His son
was Bhava;t who begot Udgftha; who begot Prasta-

allusions to the extension of the Jaina faith in the western parts
of the Peninsula may serve to fix the limit of its probable an-
tiquity to the eleventh or twelfth century, when the Jainas seem
to have been flourishing in Gujerat and the Konkan. As. Res.,
Vol. XVIIL, p. 282.%

! This etymology is given in other Purinas: but the Matsya
and Vayu have a different one, deriving it from the Manu called
Bharata, or the cherisher, one who rears or cherishes progeny:

¥TATY vt ¥ wpia vy 1§
m«mﬁww |

The Viyu has, in another place, the more common explanation also:

fenTy Tfeuay a9 (Woaw) wrat fagdun:

* The translation is here a good deal compressed.

1+ This pame I find in two MSS. only. One of them is that which
contains the smaller commentary. The ordinary reading is Bhuva,
One MS. has Dhruva.

1 See Vol. I. of Professor Wilson’s collected writings, p. 328.

§ This verse, in its second half, is hypercatalectic. On the subject
of practical deviations from the rules laid down for the construction of
the sloka, see Professor Gildemeister, Zeitschrift fiir die Kunde des
Morgenlandes, Vol. V., pp. 260, et seg.
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ra,* whose son was Ptithu. The son of Pfithu was Nakta.
His son was Gaya. His son was Nara; whose son was
Viraj. The valiant son of Vir4) was Dhimat; who
begot Mahéanta;+ whose son was Manasyu; whose son
was Twashffi. His son was Viraja. His son was Raja.
His son was Satajit; who had a hundred sons, of
whom Vishwagjyotis was the eldest.’ Under these
princes, Bharata-varsha (India) was divided into nine
portions (to be hereafter particularized); and their
descendants successively held possession of the coun-
try § for seventy-one periods of the aggregate of the
four ages (or for the reign of a Manu).

This was the creation of Swayambhuva (Manu), by

! The Agni, Kirma, Markandeya, Linga, and Viyu Purarias
agree with the Vishiu in these genealogical details. The Bhéga-
vata has some additions and variations of nomenclature, but is
not essentially different. It ends, however, with Satajit,| and
cites a stanza W which would seem to make Viraja the last of the
descendants of Priyavrata:

* Prastiva likewise occurs: and the smaller commentary has Prastavi.
+ Mahitman is a variant.
! wET |Ey A et |
gIqA R

Raja and Viraja, for Rajas and Virajas, are corruptions, such as one
often meets with, of nouns in as. For Raja, as our text shows, Rajas
also occurs. See, likewise, p. 86, supra.

§ Bharati, in the Sanskrit. ’

| At V., 15, the Bhdgavata-purdria traces Satajit as follows: Sumati,
Devatdjit, Devadyumna, Parameshthin, Pratiha, Pratihartfi, Bhuiman,
Udgitha, Prastiva, Vibhu, Prithushena, Nakta, Gaya, Chitraratha, Samraj,
Marichi, Bindumat, Madhu, Viravrata, Manthu, Bhauvana, Twashtri,
Viraja, Satajit.

q V., 15, 14,
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which the earth was peopled, when he presided over
the first Manwantara, in the Kalpa of Varaha.®

! The descendants of Priyavrata were the kings of the earth
in the first or Swayambhuva Manwantara. Those of Uttdnapida,
his brother, are placed, rather incongruously, in the second or
Swarochisha Manwantara; whilst, with still more palpable in-
consistency, Daksha, a descendant of Utténapada, gives his
daughter to Kasyapa in the seventh or Vaivaswata Manwantara,
It seems probable that the patriarchal genealogies are older than
the chronological system of Manwantaras and Kalpas, and have
been rather clumsily distributed amongst the different periods.




CHAPTER II.

Description of the earth. The seven Dwipas and seven seas.
Jambu-dwipa. Mount Meru: its extent and boundaries. Extent
of Ildvfita. Groves, lakes, and branches, of Meru. Cities of the
gods. Rivers. The forms of Vishiiu worshipped in different
Varshas.

Marrreya.—You have related to me, Brahman, the
creation of Swayambhuva. I am now desirous to hear
from you a description of the earth;—how many are
its oceans and islands, its kingdoms and its mountains,
its forests and rivers, and the cities of the gods, its
dimensions, its contents, its nature, and its form.

ParASARA.—You shall hear, Maitreya, a brief ac-
count of the earth from me. A full detail I could not
give you in a century.

The seven great insular continents are Jambu, Pla-
ksha, Sélmali,* Kuséa, Krauncha, Ska, and Pushkara;
and they are surrounded, severally, by seven great
seas, the sea of salt water (Lavana), of sugar-cane juice
(Ikshu), of wine (Sur4), of clarified butter (Sarpis), of
curds (Dadhi), of milk (Dugdha), and of fresh water
(Jala).?

! The geography of the Purdnias occurs in most of these works,
and, in all the main features,—the seven Dwipas, seven seas,
the divisions of Jambu-dwipa, the situation and extend of Meru,
and the subdivisions of Bhdrata,—is the same. The Agni and
Brahma are, word for word, the same with our text; and the
Kirma, Linga, Matsya, Méarkandeya, and Vdyu present many

* Two MSS. which I have consulted give Silmala.
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Jambu-dwipa is in the centre of all these. And in
the centre of this (continent) is the golden mountain

passages common to them and the Vishiu, or to one another.
The Viyu, as usual, enters most fully into particulars. The
Bhagavata differs, in its nomenclature of the subordinate details,
from all, and is followed by the Padma. The others either omit
the subject, or advert to it but briefly. The Mahéabharata, Bhishma
Parvan, has an account essentially the same; and many of the
stanzas are common to it and different Purdnas. It does not
follow the same order, and has some peculiarities; one of which
is, calling Jambu-dwipa Sudarsana; such being the name of the
Jambu-tree. It is said, also, to consist of two portions, called
Pippala and Sasa, which are reflected in the lunar orb, as in a
mirror.*

* Bhaskara Acha’srya, writing in the middle of the eleventh century,
gives an abstract, avowedly drawn from the Puranas, of some of the
matters treated of in the present chapter. It would be carious to know
what authority he followed; since many of the particulars enumerated
by him are deviations from ordinary Paurifiik statements. His words
are as follows:

“Venerable toachers have stated that Jambudwipa embraces the whole
northern hemisphere lying to the north of the salt sea, and that the
other six Dwipas, and the [seven] Seas, viz., those of salt, milk, &c.,
are all sitnated in the southern hemisphere.

“To the south of the equator lies the salt sea, and, to the south of it,
the sea of wmilk, whence sprang the nectar, the moon, and [the goddess]
Sn', and where the omnipresent Visudeva, to whose lotos-feet Brahma
and all the gods bow in reverence, holds his favourite residence.

«“ Béyond the sea of milk lie, in succession, the seas of curds, clarified
butter, sugar-cane juice, and wine, and, last of all, that of sweet water,
which surrounds Vadavanala. The Paitilalokas [or infernal regions] form
the concave strata of the earth.

“In those lower regions dwell the race of serpents [who live] in the
light shed by the rays issuing from the multitude of the brilliant jewels
of their crests, together with the multitude of Asuras; and there the
Siddhas enjoy themselves with the pleasing persons of beautiful females,
resembling the finest gold in purity.

«The Saka, Salmala, Kauda, Krauncha, Gomedaka, and Pushkara
[Dwipas] are sitnated [in the intervals of the above-mentioned seas] in
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Meru. The height of Meru is eighty-four thousand
Yojanas; and its depth below (the surface of the earth)

regular alternation; each Dwipa lying, it is said, between two of these
seas.

“To the north of Lanka lies the Himagiri [mountain], and, beyond
that, the Hemakifa [mountain], and, beyond that, again, the Nishadha
[mountain]. These [three mountains] stretch from sea to sea. In like
manner, to the north of Siddha-[pura] lie, in succession, the Sﬁngavat,
Sukla, and Nila [mountains]. To the valleys lying between these
mountains the wise have given the name of Varshas.

“This valley [which we inhabit] is called Bharatavarsha. To the north
of it lies Kimnaravarsha, and, beyond it, again, Harivarsha. And know
that to the north of Siddhapura in like manner are situated the Kuru,

Hirafimaya, and Ramyaka Varshas.
© “To the north of Yamakofi-pattana lies the Milyavat [mountain], and,
to the north of Romaka-[pattana), the Gandhamadana [mountain]. These
two mountains are terminated by the Nila and Nishadha mountains;
and the space between these two is called Ilavrita-[varsha].

“The country lying between the Mslyavat [mountain] and the sea is
called Bhadraturaga by the learned; and geographers have denomi-
nated the country between the Gandha mountain and the sea, Ketuma-
laka.

“11&vrita, which is bounded by the Nishadha, Nila, Sugandha, and Sumal-
yaka [mountains], is distinguished by a peculiar splendour. It is a land
rendered brilliant by its shining gold, and thickly covered with the
bowers of the immortals.

“In the middle [of Ilivfita] stands the mountain Meru, which is com-
posed of gold and of precious stones, the abode of the gods. Expounders
of the Purdnas have further described this [Meru] to be the pericarp of
the earth-lotos, whence Brahma had his birth,

“The four mountains, Mandara, Sugandha, Vipula, and Supiréwa,
serve as buttresses to support this [Meru]; and upon these four hills
grow, severally, the Kadamba, Jambu, Vafa, and Pippala trees, which
are as banners on those four hills.

“From the clear juice which flows from the fruit of the Jambu springs
the Jambunadi. From contact with this juice, earth becomes gold; and
it is from this fact that gold is called jémbinada. [This juice is of so
exquisite a flavour that] the multitude of the Suras and Siddhas, turning
with distaste from nectar, delight to guaff this delicious beverage.

“And it is well known that upon those four hills [the buttresses of
Meru,] are four gardens: Chaitraratha, of varied brilliancy [sacred to
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is sixteen (thousand). Its diameter, at the summit, is
thirty-two (thousand Yojanas), and, at its base, sixteen

Kubera], Nandana, which is the delight of the Apsarasas, Dhfiti, which
gives refreshment to the gods, and the resplendent Vaibhraja.

“And in these gardens are beautified four reservoirs, viz., the Aruna,
the Manasa, the Mahahrada, and the Swetajala, in due order: and these
are the lakes in the waters of which the celestial spirits, when fatiguned
with their dalliance with the fair goddesses, love to disport themselves.

“Meru divided itself into three peaks, upon which are situated the
three cities sacred to Murdri, Ka, and Purari [denominated Vaikuntha,
Brabmapura, and Kaildsa]; and beneath them are the eight cities sacred
to Satamakha, Iwalana, Antaka, Rakshas, Ambupd, Anila, Sadin, and féa
[i. e., the regents of the eight dides (or directions), viz., the east, sacred
to Indra, the south-east, sacred to Agni, the south, sacred to Yama,
the south-west, sacred to Nairfita, the west, sacred to Varana, the north-
west, sacred to Vayu, the north, sacred to Kubera, and the north-east,
sacred to Siva).

“The sacred Ganges, springing from the foot of Vishiu, falls upon
[mount] Meru, and, thence separating itself into four streams, descends,
through the heavens, down upon the four vishkambhas [or buttress-hills],
and thus falls into the four reservoirs [above described].

“[Of the four streams above mentioned], the first, called Siti, went
to Bhadriswa, the second, called Alakanandi, to Bharatavarsha, the
third, called Chakshu, to Ketumala, and the fourth, called Bhadra, to
Uttarakura [or North Kuru].

“And this sacred river has so rare an efficacy, that, if her name be
listened to, if she be sought to be seen, if seen, touched, or bathed in,
if her waters be tasted, if her name be uttered, or brought to mind, and
her virtnes be celebrated; she purifies, in many ways, thousands of sinful
men [from their sins],

“And if 2 man makes a pilgrimage to this sacred stream, the whole
line of his progenitors, bursting the bands [imposed on them by Yamal],
bound away in liberty, and dance with joy; nay, even by a man’s
approach to its banks, they repulse the slaves of Antaka, [who keep
guard over them], and, escaping from Niraya [the infernal regions],
secure an abode in the happy regions of Heaven.

“Here in this Bharatavarsha are embraced the following nine khardas
[portions], viz., Aindra, Kaderu, Timraparia, Gabbastimat, Kumarika,
Néga, Saumya, Viruna, and, lastly, Gandharva.

“In the Kumarikd alone is found the subdivision of men into castes.
In the remaining khasidas are found all the tribes of antyajas [or out-
caste tribes of men]. In this region [Bhdratavarsha] are also seven
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thousand; so that this mountain is like the seed-cup

of the lotos of the earth.!

! The shape of Meru, according to this description, is that of
an inverted cone; and, by the comparison to the seed-cup, its
form should be circular. But there seems to be some uncertainty,
upon this subject, amongst the Pauraniks. The Padma compares
its form to the bell-shaped flower of the Datura. The Viyu
represents it as having four sides of different colours, or, white
on the east, yellow on the south, black on the west, and red on
the north; but notices, also, various opinions of the outline of
the mountain, which, according to Atri, had a hundred angles; to
Bhfigu, a thousand. Sévarni calls it octangular; Bhéguri, quad-
rangular; and Varshdyani says it has a thousand angles. Gaélava
makes it saucer-shaped; Garga, twisted, like braided hair; and
others maintain that it is circular. The Linga makes its eastern
face of the colour of the ruby; its southern, that of the lotos;
its western, golden; and its northern, coral. The Matsya has
the same colours as the Vayu, and both contain this line;

T : wgfaga:
‘Four-coloared, golden, four-cornered, lofty!> But the Viyu

kuldchalas, viz., the Mahendra, Sukti, Malaya, Rikshaka, Pariyaitra, Sahya,
and Vindhya hills,

“The country to the south of the equator is called the bhir-loka, that
to the north, the bhuva-[loka]; and Mern (the third] is called the swar-
[loLa] Next is the mahar-[loka]: in the heavens beyond this is the

Jjana-[loka] ; then, the tapo-[loka), and, last of all, the satya-[loka]. These
lokas are gradnally attained by increasing religious merits.

“When it is sunrise at Lankipura, it is midday at Yamakoétipuri
{90° east of Lanka], sunset at Siddhapura, and midnight at Romaka-
[pattana].”

Bibliotheca Indica, Translation of the Golddhydya of the Siddhdnta-
$iromarii, 111., 21-44. 1 have introduced some alterations.

"The Gomeda continent, in place of the Plaksha, is mentioned in the
Matsya-purdnia also. See Dr. Aufrecht’s Catalog. Cod. Manuscript., &c.,
p- 41.

See, further, the editor's last note on the fourth chapter of the present
book.

I 8
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The boundary mountains (of the earth) are Himavat,
Hemakuita, and Nishadha, which lie south (of Meru);
and Nila, Sweta, and Sringin, which are situated to
the north (of it). The two central ranges (those next
to Meru, or Nishadha and Nila) extend for a hundred
thousand (Yojanas, running east and west). Each of
the others diminishes ten thousand (Yojanas, as it lies
more remote from the centre). They are two thousand
(Yojanas) in height, and as many in breadth.' The
Varshas (or countries between these ranges) are: Bha-
rata (India), south of the Himavat mountains; next,
Kimpurusha, between Himavat and Hemakita; north
of the latter, and south of Nishadha, is Harivarsha;
north of Meru is Ramyaka, extending from the Nila

compares its summit, in one place, to a saucer, and observes
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