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INTRODUCTION

=R OO

The third Upanisad commented upon by Sri Ranga-
ramanuja is the Prasnopanisad. The Prasnopanisad belongs
to the Atharvana Veda. The Prasna is one of the earliest
Upanisads.' It is a mystical Upanisad in the sense that it
undertakes to answer important questions regarding origins,
methods and paths. The topics discussed in this Upanisad
are in the form of questions and answers, Because of this
the Upanisad goes by the name Prasna (Book of Questions
and Answers). Obviously the subjects must have entailed a
lot of discussion in those early times. Though the Kena
also begins with questions, yet in this Upanisad several
points about which there were doubts entertained in the
minds of seekers after truth, are addressed to a Teacher in
the form of questions. The seekers in the Upanisad under
consideration are six in number instead of ome seeker alone,
and the Upanisad is a bunch of six questions and their
answers. It would be clear however that the six questions
are of such a kind as to involve the necessity of knowledge
of the answers to the other questions also.

2. The order of the questions addressed to the Teacher
is ex¥ctly the reverse of the order of names of seekers
mentioned at the very beginning of the Upanisad; this may
be due to the fact that the questions asked at the beginning
are preliminaries to the final or ultimate questions.

3. The descriptions of the seekers as Brahmaparah,
Brahmanisthah, Param Brahmanvesamanah, lead the com.

1, Prasnopanisad and its date: It is conceded that itis one of the
earliest Upanisads. For the first time we have the mention of the expla-
nation of the two paths, the interpretation of the Rayi and Prapa. The
significance of the Omkara, pranava, left without any explanation by the Téa'
and Katha, finds a fuller treatment in this Upanisad apd the Mandukya and
Mundaka.
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mentator Sri Rangaraminuja to remark that the word
Brahman in the fitst two adjectives has a different meaning
from the Brahman in the third adjective param Brahmanvesa-
mandh. The Brahman in the first two means the Veda,
whereas in the third it means the Supreme Being taught in
the Veda.

4. As stated already this Upanisad is esoteric and mystical
in the sense that there is difficulty of comprehending its
central teaching and this central doctrine could only be
understood in the light of the answers given to particular
questions. It, however, following to the general tenor of the
Upanisadic philosophy, counsels emaucipation. It grants
deeper insight into practices and the instructions given by the
Sage Pippalada to the enquirers after truth to practise
penance and others for a further period of one year in his
Adram which are in keeping with the importance of that
teaching regarding fundamental problems.

5. The First yuestion ‘WHO IS THE ORIGINATOR OR
WHICH 1S THE ORIGIN OF ALL CREATURES?’ poses the most
important metaphysical question. Pippaldda not merely
answers this apparently simple question but also intimates
further points about the process of creation itself. He says
that Prajapati (Lord of Creatures) is the origin and that,
being the cause, he creates a duality or pair which is called
or rather named symbolically, so as to be significant, ag’Rayi
anl Prina, which are stated to correspond to such terms as
Moou and Sun (Candramas and Aditya), the *form and form-
less’ the enjoyable and the enjoyer, food and eater of the food.
Thise two terms are thus equations for Matter (prakrti) and
Soul (Breath or Prina) (Purusa). Prajapati fills up the entire
universe with this pair or rather the multiplicity issuing
frem. this pair through proliferation. Though thus established
through these two kinds of his off-spring Prajapati remains the
universal being; in a thousaud ways he controls all of them.
Thus it could be seeu that Pippalida considers that the
question ot only refers to the origination of all creatures but
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also to their sustention and protection. There is thus a
significant note struck in this earliest literature that the
Cause in fact is also the goal and meaus of all liberation, and
only the Ultimate Cause can be the granter of liberation.
Or 1ather he truth that liberates is the truth about the
original cause of all creation. Pippaldda then pioceeds to
explain the ways or methods of attainment of Brahman.
Brahman is not only the Origin but in a significant sense
Brahman as Prajapati is also present in the piocess as the
unity of the two, prakrii ana purusa. Rayi and Prana. The
process is taken in its fullest sense as temporal, and the
equation of matter and souls is made with the time or
duration of the form of Samvatsara, or year. Prajapati is
said to be the Samvatsara. In this respect the Upanisad
continues the view enunciated by the Brahmanas. The Year
which is Prajapati is composed of two major divisions, ayanas,
corresponding to the already mentioned ‘originally created
or produced’ Rayi and Prana These Ltwo ayanas are stated
to be Pitryana and Devavana Those who go by the Deva-
yana attain Brahman from which thete is no return, whereas
those who go by the Pitryana return again and again to this
world. The two words ‘Tevayana’ and °Pitryana’ are
normally rendered as the wnorthern and southern paths,
Pippalada again states that Prajapati could be represented as
a Month having two paksas or parts, the Krsna and the Sukla,
dark and bright fort-nights, which correspond to the already
mentioned Rayi and Prapa. All auspicious works and
sacrifices are to be performed during the bright fortnight,
The third correspondence is thereafter stated. Prajapati is
the entire day, comprising day and night. The night is Rayi
and the day is Prana. Brahmacarya is abstention from
sexual congress during the day, prana, for prapa is to be
preserved. Finally it is stated that Prajapati is Food from
which all creatures are born. These creatures in their turn
create pairs even like Prajapati.

The significance of this answer lies in the fact that
Brahman, here called Prajdpati, is not only the original cause
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of all the creatures but alsn their immediate cause in the form
of time, parents, food and seed. The sage of the Prasncpa-
nisad counsels that the practices of austerity, continence, and
truthfulness and the avoidance of craftiness, falsehood and
crookedness, are helpful in attaining Brabman. These are
indeed the characteristics of the Devayana: these the inner
or spiritual features of the path that leads to Brahman.
These characteristics have already been inentioned in the
Kenopanisad and the Kathopanisad.

Thus the first prasna indicates the nature of the Tattva as
the Source and sustention (cf. Janmadyasya yatah V. S. 1.1 2)
of all; it is the Hita and the Goal of man (purusartha).

The Second Question pertains to the powers (devah) that
are the ‘constituents of the body or rather in the bedy and their
relation to the Breath (Prana). The Sage intimates by means
of a parable that the Breath is the supreme principle that up-
holds all the constituents of the body and tbe soul together.
This answer clearly reveals the difference or distinctuess of the
soul from the body and sense-organs. Bieath is the supreme
principle of life and it is that which keeps the soul and the
body together. When that departs the soul and body fall apart.
That 1s the reason why the Prana or Breath must be preseived
by means of the practise ofausterity, continence, truthfulness,
and others already mentioned.

The Third question refers to a very subtle point, a point
that is iudicated by the opening remarks of the Sage. The
question is divided into six parts. The answer to the first
part reiterates what has been intimated iu the reply to the first
question (prasna). The Prana is born of the Atman; Praji-
pati is thus identified in this part of the third question with
the Atman. The secound part refers to the mode of entry of
the prana into the body of the creature. The answer is that it
enters the body even like the mind without any effort (on the
part of the body or soul). Sri éankarécérya takes manokria
as a compound word meaning ‘on account of action done
according to the bent of the mind.’ The answer to the third
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part of this question explains the division of prana ioto five
sub-pranas or breaths. These are established in different
places of the body and these breaths sustain the processes of
the body. Indeed it can be seen that we have here intimations
of the knowledge of psychio-physical balance being maintained
by the breaths in the Upanisadic literature. To the fourth
part of the question which asks by what does the Prana go
out, which refers to the phenomenon of death or liberation,
the Sage replies that the breath departs by a particular path
or nidi, by the power of the Udana-breath, to the good or bad
worlds according to the good or bad deeds done or to the
human world where good and bad are mixed. Thus the
existence of the Good and Bad worlds and Human world as
deserts of (good and bad and) mixed deeds seems to have been
quite well understood.

The fifth part of the question ‘ How is Prana active out-
side (the body)? or rather if breath be that which is subjective,
what is the breath of that which is outside the individual ? is
replied by Pippaldda who states that this is Aditya (Sun).
If we remember the answer in the first Prasna about the
corespondences stated there between Pripa and Aditya, Deva-
yana, Suklapaksa, and Ahas, we can see that this is buta
reiteration of the earlier answer.

Pippalada has already answered the' sixth part of the
question ‘ How is Prana inside’ or rather ‘how 1is it
active in the individual ’? when answering the third part of
the question ; so he simply passes over it.

The Fourth prasna deals with dream-life. The senses
sleep in him who is asleep in the state of dream, whereas the
breaths are active. The person who dreams is the soul. It
is again the soul that does not dream when it is at one with
the supreme self (in deep sleep). The body it is that is res-
ponsible for its enjoyment. The final resting place of all these
senses, objects of enjoyment by the senses, breaths and the sonl
is the supreme Self. In Him they become quiesceat, and find
rest.
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The Fifth prasna takes up the problems of means to the
attainment, the Upanisad having thus far dealt with the nature
of mar, hisorigin, his breaths, body and the states of cons-
ciousness. The means for the attainment is the meditation
upon Brahman cr the suprewe Self with the Pranava compris-
ing three matras (three moments). The same Pranava when
uttered with two mairas two moments) leads to the middle
world (antariksa) wheteas the Pranava uttered with one matrg
leads to the Earth world (human world). The results of such
attainments are also stated.

The Sixth prasna deals with the Man (purusa) with
sixteen parts or the total Man. Breath, faith, ether, air, light
water, earth, senses, mind, food, strength, tapas, mantras,
action, worlds, ;of enjoyment} and Name, these are stated to be
parts of wan. Their unityis called man. But when these
forms and uames aredissolved. then the Man remains without
the sixteen parts, without forms and names. In that status he
is called the Person, partless and immortal. The passage is
however interpreted in the Bhasya as referring to the Parama-
purusg. He is Akala and Amyta. 1t is He who wmust be known
by all those who want to be liberated. One should know

Him, meditate upon Him if one aspires to be free from the
worries of death 7 ¢, sameira,

LR T T
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Harilk Om

PRASNOPANISHAD-BHASHY A

OF

SRI RANGARAMANUJA

PRS- oV

FIRST PRASNA

I. ). Sukesd ca Bharadvajah Saibyaé ca Satya-
kamah Sauryayani ca Giargyah Kausalyas
casvalayano Bhargavo Vaidarbhily Kabandhi
Katyayanas te haite brahmapara brahmani-
sthah param brahmanvesamana esa ha vai
tat sarvam vaksyatiti tz ha samitpanayo
Bhagavaniam Pippaladam upasannah.

St'es@, son of Bharadvija and éibi’s son Satyakima
and Sauryiyani (son of Sfiryiyana) of Garga’s family and
Kausalya son of -Asvaldyana ; Vidarbha's son of Bhrgu's
family; Kabandhin of the Katyiyana family; these well-known
(seers) devoted to Brahman and established in Brahman,
seekers of Brahman, the Transcendent; (with the idea) that
this (sser) verily would teach (us) all that, these (seers) with
fire-sticks in their hands approached the Revered Pippalada.

COMMENTARY :

Let my anjali go to the Beauty of Afijanadri of the hue
of atasi flower bunch, with His chest adorned with Laksmi.

! Prostrating to Vyasa, Riminuja and other teachers
noW in its turn I shall write this commentary on the
Prasnopanisad according to my ability,

Sukesa : Bharadvaja means the male descendent of Bhara«
dvaja, Sukesd by name

1. Both & and N omit this verse,
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Saibya : Saibya, the offspring of Sibi, Satyakdma by name,

SauryGyani : Saurydyani, the off spring of Siirydyana,
The lengthening of ‘i’ is a Vedic exception. Gargya means
that he belongs to the clan of Garga (1si)

Kausalya : Kausalya is the name. Aévaldyana means the
off-spring of Asvalayana

Vaidarbhi: the offspring of Vidarbha

Bhargava : Bhargava by gotra

Kabandhi : Kabandhi by name and Kitydyana by clan

Te ha: The well-known

ete : the abovementioned six seers Suke$3a, Satyakdma,
Sauryayani, Kausalya, Bhargava and Kabandhin

Brahmaparah : Devoted to the Veda; those who depend
upon the Vedas only is the meaning.

Brahmanisthah : Those who have great faith in the tea-
ching of the Vedas; or else

Brahmaparah : those inclined to or seeking knowledge of
Brahman

Brahmanisthah : those established in askesis (tapas), since
it is said Brahman means Veda, the truth and askesis

Param : the excellent (nirupacaritam'): That which is not
denoted by secondary significance (but denoted by primary
significance alone)

Brahma : That which is great iu its nature and in respect
of its qualities

anvesamanah : ‘ seekers ' is the meaning

ha : refers to well-knownness

vai : is the particle that denotes determination

esah : this; revolving in our mind ; under contemplation

i.e.. Pippalida (who is) well-known as the knower of the
excellent Brahman, alone

1. Thereading givenabove is from the SVQI mss No 2075. The printed
edition reads the faulty ‘ nirupacitam ’
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(vakgyati) : is capable of teaching topics which we six
persons seek to know

iti : thus thipking

samitpanayah : having in their hands presents of the form
of the bundle of fire sticks aund others

Bhagavantam Pippaladam : The Revered Pippalada

upasannah : approached in the manner prescribed in the
scriptures.

I. 2. Tan ha sa psir wuvdca bhiiya eva tapasa
brahmacaryena sraddhaya samvatsaram sa-
mvalsyatha yathakamam prasnan prcchata
yadi vijniasyamah sarvam ha vo vaksyama
iti.

Then that seer said to them “ Remain here for a year
with further askesis, continence and faith and then ask ques-
tions as you please. We shall explain all if we know.”

COMMENTARY :

Tan hea sa rgir uvgea : The meaning is clear

bhitya eva : even though previously you have already prac-
tised askesis, continence and others, yet in order to receive the
Brahman-knowledge (from me), again'with additional tapas of
the form of avoidance of cohabitation which is of the eight
forms of remembrance, mention, play, seeing, and obscene
speech aud willing and determination and active participation
with women

sraddhaya : with devotion of the form of faith in the
superterrestrial world

Samvatsyatha : dwell ye here for a period of a year

Then ask about things as you'wish to ask. If those things
we will know then shall we teach (you) without equivocation
( vaficanam aniarena) (without any reservation). Literally
without the least idea of deceiving you.
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‘['he intention is *“ in case you have no faith in my possess-
ing the required knowledge and you do not like to undertake
the one year's penauce, continence, and others which are diffi-
cult to observe, you had better depart.”

Here then the principle that omne should desire to hear
(the teaching) with no idea of testing the master's knowledge
is enunciated. Similarly it is also indicated that the Master
too should not have too much anxiety to secure disciples.

1. 3. Atha Kabandhi katyayana upetya papraccha:
bhagavan kuto, ha va imal prajah praja-
yanta iti

Then {after a year) Kabandhi of the Katyayana family

approaching (Pippalada) asked * Master, whence verily are
these peisons born?”

1. 4. Tasmai sa hovaca prajakamo ha vai praja-
patih sa tapo ’tapyata sa lapas laptva sa
mithunam ultpadayate rayivica pranaficetyetau
e bahudha prajah karisyata ili,

To him he (Pippalada) said Prajapati (was) desirous of
off-spring. He practised penance. He, having practised
penance, crestes the pair * Rayi’ and ‘' Prapa ’, thinking that
these two will make for me manifold off-spring. .

COMMENTARY :

Atha Kabandhi: After a year with the permission of others
(his co-seekers) Kabandhi approached Pippalada as instructed
in the scriptures and asked: what?

Bhagavan: Master, whence... . ...The meaning is clear.

Tasmai sa ha : He (Pippalada) replied to Kabandhi who
asked as stated above ‘

Prajakamo ha vai : Prajapati desirous of off-spring. Here
Prajapati means Brahman, since the passage refers to the Cause

(of creation), and Vydsarya has established that the word
Prajapati refers to Brahman.'

1. The Grantha ed. gives the reading ' Vakyatvat. The Anandisrama
Printed text gives ' Vakyit’;
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Sak: The well-known Prajdpati, the Supreme Soul
desirous of creating progeny practised penance of the form of
contemplation as to the things which have to be created.

atapyata : made

sa tapas taptva: He having thus contemplated on the
things to be created He created the pair called Matter and
Soul mentioned here as Ray: and Prana. This is the meaning.

With what idea (purpose)?
(To this query) He (Pippalada) replies.

etau me: For me desirous of off-spring these two Rayi and
Prana will create creatures of manifold types. With this idea
(He Prajapati, created), This is the meaning.

1. 5. Adityo ha vai prano rayir eva candramia

rayir eva etal sarvam yanmiurtancamuriarica
tasman miurtir eva rayil.

Aditya indeed is prana: rayi alome the Moon. Rayi
indeed is all this which is with form and that which is
formless : therefore form alone is Rayi.

COMMENTARY :

Adityak : Aditya is he who takes up (datte) ; the enjoyer ;
wherefore he is pranpa, breath, is the meaning. The reason why
Re is called breath will be explained immediately.

Rayir eva cardramah : Rayi indeed is the Moon. This he
explaius. thus:

Rayir eva etat sarvam : By the word ‘ murta ’ are indicated
earth, water and fire. By the word ‘ amifrta’ are indicated ‘air’
and ‘ ether’

The entire group of elements is ‘ rgy:’ food, the enjoyable.
This is the meaning,

Tasmat : therefore

maurtih : that is all the body made up of five elements is
the enjoyable. This is the meaning.
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1. 8 & 7. Athaditya udayan yat pracim disam pravi-
Sati tena pracyan prandn rasmisu sannidha-
tte. yad daksinam yat praticim yad udicim
yad adho yad urdhvam yad antard diso yat
sarvam prakzsayaii tena sarvan pranan
rasmisu sannidhatte. (6)

s@& esa vaisvanaro visvariupal prano gnir
udayate. Tad etad rca 'bhyuktam. (7)

Now when the sun rising up enters the eastern direction
by that (he) places in his rays the eastern breaths. When
he enters the south, the west, the north, below, and above and
the directions between, when he illumines all, by that he
places all the breaths in his rays.

Such this Vaisvanara, one having all as his form, the
Breath, the fire, rises up: This isstated in the rk (verse) :

I. 8. Visvarupam harinam jatavedasam
parayanam jyotir ekam tapantam :
sahasrarasmih $atadha vartamanah
pranah prajanam udayatyesa suryal :

The Sun, with thousand rays. the breath of Beings
following Hari. having all for his form, the manifestor
of the Vedas, the ultimate goal, the one burning effulgence,
rises up hundredfold.

COMMENTARY ¢

Atha Adityah : Now the Sum. After explaining Rayi,
the Sun. ‘is being explained  is to’be supplied '

In other words the reason why the enjoyer called here
* Aditya’ is called Breath ‘ Prana’, is given;

Udayan yat pracim disam pravisati: When becoming
awakelfrom its state of deep sleep (susupti), this soul, jiva,
illumining all, the east, south, west, north, below, above and
those spaces between these, upbears all the organs that lie
in these directions, through its rays called functional
consciousness or coguition (dharma-bhita-jnana). Therefore
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it is itself prana (breath) on account of its control over (all)
the organs. This is the meaning.

Pracim diégm: The East

Pravisat:: enters, {.e. illumines. In other words, it
becomes aware of objects lying in the Fast

tena : For that reason

Pracyan pranan rasmmisu sgnnidhatte: places the eastern
breaths in its rays

It coutrols, directs, the organs such as eyes etc., which
reveal objects in the eastern quarter, through its 1ays called
dharma-bhita-jnana (functional cognitive conscicusness). In
the absence of its presence as controller of the seuse organs
through the dharma-bhita-jiana, there will arise no perception
of colour etc,, through the instruments {of cognition) such as
the eyes and others, since the instruments are incapable of
functioning when not directed by the sentient soul. This is
the idea. With regard to (the subsequent passages beginning
with) yad daksinam etc...: the passages must be completed
by supplying appropriate words such as ** When it enters the
South for that reasou it places in its rays the sense-organs in
that direction.” For the sake of brevity these words have
been omitted (in the text) in each of the passages. Here it
should have been said that ‘the Supreme soul wishing to
create off-spring brought forth matter and soul’ but instead
of that, matter and soul are indirectly referred to as ‘rayi’
and prana, and a~vain ‘reyi’ and ‘ prana’ are referred to as
Moon and Sun. Thisis for the purpose of indicating that
these things are not to be taught in plain language according
to the maxim “ Gods love the indirect indeed * (4it. Up. 1. 3).

Then he teaches that the arising group of eunjoyers
mentioned aliteady as the Aditys and Przua in the passage
¢ Aditya indeed is pranae’, is thatiwhich has the Supreme Self
as soul : sg esa vaisvanaro visvaripal......

Yah: Who, already spoken of as Prajapati
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Vaitvanarah : called VaiSvanarah, on account of his
being the leader of all men

Vidvaripah':called visvariipa on account of his having all
as His body

Agnily: called Agni on account of His possessing the
qualities of leading (all) to the front, and etc,,

sa esah: this Supreme Self already meutioned as Praja-
pati

pranah: being of the form of the group of enjoyers
mentioned as prana in the passage ‘ The Sun indeed is Prana;’

udayate : rises up. This is the meaning,

This mantra was referred to by Sri Ramanuja (in the Sri
Bhisya, Vasivanaradhikarana) taking for granted that this
mantra has reference to the Supreme Self (and not to the
individual soul). It may be therefore seen that this mantra
lias been interpreted as here

Tad etad ..rca; Having regard to such this Brahman
it is stated by the rk verse as follows :—

Vidvaripam : Having all as its body

Jatgvedasam': One from whom the Vedas have arisen,
that is one who produces all knowledge, as is stated in the

passage ‘ The ancient knowledge too has issued out from It’,
(Svet. Up. I11. 18).

parayanam: the ultimate object of attainment

jyotir: possessing rays that reveal all
ekam: without a second

tapantam : who heats (creatures) by his forms of inner
stomach fire, and Sun and others, as stated in the $rutis and
smrtis: “He heats one’s own body from head to feet” (Tait.);
“I becoming the VaiSvdnara residing in the bodies of beings

together with prdpa and apana cook the fourfold food’
(B.G. XV. 14)

1. S: omniscient.
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Harinam: Harim, Vispu is the meaning. The use of the
word Hari with the n-ending is Vedic

Vartamanah: Following ; in other words being His body
on account of his being dependent upon Him (for all his
behaviour)

Sahasra-rasmif: possessing knowledge of many things
prajanam: of the creatures, immovable and movable,
pranah : supporter,

Suryah : Bright as the Sun

esah : this soul

satadha: assuming egoitv in respect of different kinds of
bodies such as god, man etc,,

udayati : arises from the state of deep sleep (sugupts) or
rises up at the time of creation.

I. 9. Sarmwvatsaro vai prajapatis tasyayane daksgi-
na# cottaram ca. Tad ye ha vai tad istapirte
krtam ity upasate te Candramasam eva lokam
abhijayante. Ta eva punar avartante tasmad
eta rsayah prajakama daksinam prati-
padyante. Esa ha vai rayir yah pitryanah.

The year indeed is Prajapati. This has two ayanas
(paths), the Southern and the Northern. *3So those who
devote themselves io sacrifices, constructions {of tanks) and
doing (gifts) ({st@piirta-kria) win the world of the Moon : and
those alone return (to the world of Birth). * Therefore those
seers desirous of progeny take up the Southern path. Rayé
indeed is that which is the path of the fathers.

COMMENTARY :

Having thus shewn the divisions of Prajipati who has
the subtle matter and souls for His body into emjoyable and

1. Cf. Brh.Up. 6. 2.15-16. Ch. Up, 4.15.5; 5. 10: Bh. G. VII1.24-28
2. A.V.XII2 52b.

2
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enjoyer, of the form of matter and soul (purusa) called in this
context ‘rayi’ and ‘prana’, (Pippaldada) begins to explain,
before showing the division of the same Supreme Self who is
of the form of the one undivided time (akhanda-kdla) into
divided (or divisible) time, with a view to facilitate understans
ding (citiavataranaya) or for the sake (f meditation (upasana),
the division of Prajapati called the Year into ‘rayi,
and ‘ prana’ which mean the Southern path and Northern
path, aud the division of Prajapati called month into the dark
and bright fortnights known by the pame of ‘rgyi’ and
‘prana,’ and the division of Prajapati of the form' of night
and day time krown by the name * rayi’ and ‘ prana’ and in
this counection (e begins) to show the superiority of the
northern path, the bright fortnight and the day-time,—all of
which are indicated by the word * prana’, over the southern
path, the dark fortnight, and night-time, all of which are
denoted by the word ‘rayi’;

samvatsarag...... year efc.,

taéya: of Prajapati of the form of (divided) time called
samvatsara (vear)

daksinam cottaram ca : called the southern-and the northern

ayane : paths : these are the two forms which support
the course of the Sun.

tad : tatra : of the two

ye : those, which persons,

igtapirte krtam : doing actions such as sacrifices, constru-
ction of tanks, and doing gifts; the word‘ ‘kria’ in the text
is to be taken to mean ‘daffa’: given, in parity with the
passage in another Upanisad “T'hose who residing in a village
devote themselves to (activities) such as sacrifices, construc-
tion of tanks etc., and giving " . (Ch. Up. V. 10. 3).

istam : sacrifices etc., enjoined in the scripture's ($ruti).

purtam : means digging (of tanks, wells etc.)

1. The Grantha texi as well as the two Mss. add the word ‘$rawtam.’
This is omitted in the Anandadrama text.
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iti: means such as these 'Those whe perform such
actions as sacrifices, gift-giving. digging of tanks, welis & etc.
attain the world of the Moon. The same persons return to
this world, but not those meditators of the Self who gu by the
northern path. This is the nicaning,

tasmat:...... for this reacon these devotees of action

prajakamah: desirous of smail results of the form of
children (progeny), heaven & etc.

rsayah: seers of small resuits

dakginam: the southern path called pitryana
pratipadyante : take up.

esah : this pitryana (is)

rayih: chiefly concerned with food: in other words, of
the form of material enjoyments,

Though the pifryana known from the autho:ity “The
smoke, the night, the daik (fortnight)”’ etc (Gita ViIL. 24),
and mentioued in the Purdpas as the Southern path beginning
with the smoke and ending with the Mooa, and the Pitrvana
called the Daksinayana of the form of six months which are
parts of the vear (from the month when the .-un enters Cancer
to the date when the Sun enters Capricorn) are gnite diiferent
from each other, still, it can be seen that the mention of these
two, time and path, as identical is proper, since both are
usually denoted by the word ‘daksinayana’.

1. 10.- Athottarenatapasa brahmacarvena sraddhaya
vidyaya ' tmanam anvigyadit yam abhijayants.
Elad vai prananam ayatanam etad amptam
abhayam eiat parayanam etasman na punarg-
varianta ity esa nirodhah. tad esa slokah.

Then by the northern (path) having sought the self by
means of tapas, brahma~arya, faith, knowledge, attain the
Sun (Adstya). This is the abode of breaths, This is
immortality void of fear. This the supreme goal. From
this {the souls) never return. [his is the prevention (to re-
turn). Regarding this is the verse:
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COMMENTARY:

atha : The word ‘then’ indicates the beginning of the next
topic. Those (seers) who as stated in the passage. ‘what
shall we do with (our) offspring or tapas” are desireless

tapasa: by means of Zapas of the form of self mortifica-
tion,

brahmacaryena : by means of brahmacarya of the form
of abstinence from sex activity,

sraddhaya : by means of faith of the form of belief in the
other world ;

Adityam vidyaya : by means of knowledge of the soul.

abhijayante : Having meditated upon (lit. seeking after)
the Supreme Self by means of the above (four ways), attain,
by the northern path of the Arcis etc., the :Sun who is the gate
for reaching Brahman, as stated in the passage (Ch. Up. V,
10.3) “From the Sun to the Moon, from the Moon to the
Lightning, the super-human Man that leads these (souls) to
Brahwan”. This is the meaning.'

P:ana ... ... : vow praising the Self mentioned as that
which has to be sought after, (Pippalada) shews that tor them
thete is no return (to birth or sgmsara).

etad vai prananam: The neuter gender ‘efat’ in
accordance with the word ‘@yatanem’ (which is neuter).

prananam : stands for those who breathe (i.e. living beings)

ayatanam: the supporter; since the Supreme Self is
stated to be the supporter of all sentient beings in the passage.
*Just as the felly is fitted in the spokes of the chariot-wheel, and
the sPokcs are fitted in the nave, even so these subtle elements
are fitted iv the souls (p; ajnamatras) and the souls are fitted
in the breath” (Kausitaki. Up. 1I1.8)

etat parayanam : this (is) the ultimate goal to be attained,
is the meaning,

1 The Apandisrama ed has an additional sentence here that is not
found in the Grantha ed. or the SVOI. Mss.
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etasman na punar gqvarignte: (here) ‘ meditators ' is to be
supplied (as snbject). The meaning is - Those who go by the
northern path return not after attaining the supreme Selt as
stated in the passage’ “But after attaining me, O Arjuna, there
is no birth again there afterwards.” (Gitz IX.17 .,

esah : the Supreme Self mentioned already as Prajapati in
the passage (I. 4) “Prajapati (was) desirous of off spring” etc.

nirodhak : prevention: is he who puts an end to the
return (to birth) of him who has attained Him.

Therefore it is right to say that in the case of the soul
who meditating on Him has attained Him, the Supreme
Soul called Prajapati, has no return (to birth-cycle). This
is the idea.

Since in this passage by the pronoun ‘esa’ Prajapati is
referred to, the word @tman in (the previous passage) ‘aima-
nam anvisya’ has reference to Prajapati alone. Therefore it
can be seen that \'ydsarya bearing all this in his mind has
said in the section °sarva-vygkhyana' (Sri Bhasye 1.4 8th
adhikarana) that “since in the passage: ‘fapasa na punara-
vartante’ there is made mention of non-return' to vne who
had gone by the path of Light etc, he who is mentioned as
Prajapati in the passage * prajakamo......" (1. 4) is the supreme
Brah.man.

tat (tasmin) : In respect ot that Frajapati of the form of
the year

esa Slokah : the verse that follows (is quoted)

1. 11. Pajicapadam pitaram dvadasakytim
diva Ghub pare’ ardhe purisingm’ :
atheme anya u pare vicaksanam
sapta: akre sadara ahur arpitam iti.

Some s3y tha* the Father with five feet (and(- twelve forms
and having a cover lies in the place beyond heaven, Then

1. The original in the Srutaprakdsika has ' andvrttéi......’
2. cf. RV. 1.164. 12,
3. S. renders it as ‘ full of water’ cf Trans. of RV. L 184, 12,
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there are those others indeed who declare that (the

world)! is fitte! (to the chariot) with szven wheels and six
spokes firmly.

COMMENTARY :

paricafadam : This means onc who has five feet of the
form of® wvatsara. samvatsara parivatsura, idavatsara and
anuvatsara. Or else, the six seasons (beginuing with Vasanta)
become five when the last two Hemanta and Si$ira are taken
as one’. Pa7icapada means one who has these five as his feet.

pitaram : father, the creator of all

dvadasakytim : Having twelve months as his forms,
divah pare: beyond heaven

ardhe : in the place

puriginam : by the word ‘purisa’ is indicated the cover
of the globe of the universe, which is adjacent* to the golden
world (svarnabhumi). He who has this abode is Purigin.
This word goes with @hul: they say.

atha: this word indicates consideration of another view.

u: It is a determinative particle (meaning ‘eva’: alone).

para : indicates superiority i.e., superior to those men-
tioned above (in the first half of the verse)

1, S. also holds the same view. But Griffith says that ‘God’' is so
fitted or mounted.
This sloka is found in RV. 1. 164. 12a; AV. IX, 9 12a.
RV. 1. 184. 12 (Griffith)

*They call him in the farther half of Heaven sthe Sire five-footed, of
twelve forms, wealthy in watery store. These others say that he, God with
far seeing eyes, is mounted on the lower seven wheeled six spoked car’

AV. IX. 9. 12, (Whitney)

The five footed fatlrer, of twelve shapes (zkrti), they call him rich in
Ground (purisins; the far ‘pare half of the sky; then these others call (him)
set (arptia) in the lower outlook that served wheeled, six spokes "’

2. Cf. Ezthaka Brahmana : Taitti. Brahmana I11, 10, 4.
8. Cf. cf. IIL. 9. L.

4. The reading here may be ‘sannibham' instead of 'sanmihitam '
which would give the meaning : of the colour of gold. cf I4a. 15
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ime: these knowers of the truth of time
saptacatre: having the seven planets, Sun, etc as wheels,
sadare: having six seasons as spokes,

in such a chariot called a year, the whole world,
vicgksanam : a'ly, so as to be unshakeable,
arpitam : is fitted
iti @huh: Thus they say.

[. 12. Maso vai prajapatis tasya krsnapaksa eva
rayih suklah pranas tasmad eta ysayah $ukla
istam hurvantitara itarasmin.

Month indeed is Prajapati : His dark fortnight is ‘ rays’
and (His) bright fortnight is breath (pr@na). Therefore
these seers perform sacrifices (¢sta) in the bright (fortnight).
Others in the other (i.e. dark fortnight).

COMMENTARY ;

For the sake of meditation, (up@sana) (Pippaldda) shews
that just as the year is divided into the forms of ‘rgyi’ and
‘prana,’ so also the month is divided

masah...... -pranah : The meaning is clear.

tasmat . ...: therefore. Because the bright fortnight is
superior (to the lark fortnight) on account of its being prane;
therefore,

rsayah : seers, all the seers of the trancendental things
$ukle : in the bright fortnight alone

istam: all the desired good actions

kurvanti . do.

itare : (but) other seers, the ignorant

itarasmin: In the other, that is in the dark fortnight
which being non-prana has no value (do these actions).

I. 13. Ahoratro vai {Jraj&patis‘tasy&har eva prano
ratrir eva rayih, pranam va ete praskandanti
ve diva ratya satnyujyante. Brahmacaryam
evg tad yad rairau raiya samyujyante.
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The day and night indeed are Prajapati. His day time
is breath. His night is rayi. f{hose who enjoy sexually
during day time waste their breath ; (whereas) sexual enjoy-
ment during night time is Brahmacarya itself.

COMMENTARY :

This same division (into breath and rayi) (Pippalada)
shews in respect of day and night for the sake of meditation
(upasana).

ahoratro vai : the meaning is clear.

Because day time is of the form of breath, therefore

ratya : for sexual enjoyment - Here the instrumental case
is used to denote thz canse which is here the end

ye diva saryujyante ete: by the day which is the bieath
those who have intercourse with women—these, -

pranam vai: the breath itself

praskandanti: dry up very much. Due to misuse of
breath they kill breath itself.

Raising the question ‘If so’ the householders (grhastha)
should not approach their wives (at all), (Pippalada) replies
(now) that they could (approach their wives) during night
times.

brahmacaryam eva: indeed it is continence. Intercourse
with women during night times is continence itself Tt
cannot be called copulation (maithunam), that is, it does not
cause any harm.

1. 14. Annam vai Prajapatis tato ha vai tad retas
tasmad imih prajoh prajayanta iti.
Food indeed is Prajapati. From Him verily the semen,
From it come forth these creatures.

COMMENTARY :

Raising the question as to how Brahman who is of the
form of matter, soul and time, can be said to be the material
cause since it is seen that this semen which is an evolute of
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food is the material cause of creatures, (Pippalada) answers
(as above)

annam vai: because Brahman called Prajapati is Himself
in the state of food, and in the state of semen resulting from
it, therefore all creatures come forth from the Braliman who
is of the form of different states of matter, soul, time in the
form of year, montk, etc, food and semeu. So it is reasona-

ble to say that Brahman called Prajapati is the material
cause.

1. 15. Tad ye ha vai tat prajapativratam caranti te
mithunam uipadayante. Tesam  evaisa
Brahmaloko Yesam tapo brahmacarvam yesu
satyam pratisthitam.

I. 18, Tesam asau virajo Brahmaloko na yesu
jthmam anrtam na maya ceti.

Therefore those who perform the praj@pati-vow bring
forth a pair. For those alone this world (of Brahman).
Who practise fapas and Brahmacarya (and) in whom truth
is established :

For thos: this faultless world of Brahman: in whom
there is no crookedness and falsehood (and) no trickery.

COMMENTARY :

in this connection, deprecating those who do not seek
liberation, Pippa'dada praises those who seek :

Tad ye ha vai: therefore those who perform the prajapati-
vow as duty, that is eating food called here Prajipati, annam
vai prajapatih: (Prasng. 1. 14), those who are given to eating
food and incontinence, verily those alone bring forth progeny.

esa Brahmalokah: this world that is of the form of sous
and cattle and food'; the world of the form of Brahman as

effect (karya-bhiita), is only for those but not for the seekers of
the Self. This is the idea.

1
1. This reading isin Anandasrama ed, It is not found in Mss. and
grantha. The Mss. (SVOI) further omits: kZryabhittabrahmaripa

3
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yesam: On whose part there is self-mortification (drying up
of the body, tapas) that is abstention from eating excessively,
and avoidance of sexual enjoyment and in whom truth
speaking is established, ard in whom there is no crookedness
such as described in the passage ‘wicked men have one thing
in the heart and another in their speech and still another in
their acts,” and in whom there is no falsehood, such falsehood
as is injurious to others,' for them there isthe world of
Brahman free from 3ll faults.

Brahmalokah: means Brahman Himself is the world.
That is Brahman is the ultimate goal (to be attained), since this
is the interpretation given by Vyasarya in the sarva-vyakhyana-
dhikarana.

iti . indicates conclusion of the chapter,

End of the First Prasna.

SECOND PRASNA

11 i. Atha  haingm  Bhargavo Vaidarbhil
papraccha. Bhagavan kaiyeva Devaly pra-
jam vidharayante katara etat prakadayante
kah punar esam varistha iti.

Then Bhiargava Vaidarbhi asked him (Pippalada) : “Sire,
how many gods support the creatures? Who (among them)
illuminate this ? Who again is the best® among these ?

COMMENTARY :

Now are introduced questions for the sake of elucidating
the (nature of) inner soul (which is) distinct from the body,
organs, mind, breath & etc...It is stated by Vyasdrya that “In
the following sections the inner soul is clearly taught.”

Atha: After the question by Kabandhin (had been
answered)

‘1, No commentary on the word ,mZyZ ' 1is found in the taxt,
2. Hume translates ‘ chiefest’
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Bhargavo Vaidarbhilh papraccha: (Pippalada) was asked
by Bhargava Vaidarbhi thus:

Bhagavan: O Sire! What number of gods support the
creatures of the form of immovable and movable? Vhich
among the same gods illuminate this body, the effect of them?
Who again among them is the superior?

I1I. 2. Tasmai sa hovacakaso ha va ¢sa devo vayur
agnir apal prihivi vaiimanascaksulisrotram

ca. Te prakasycbhivadanti <vayam eiad

banam avastabhya vidharayawah.

To him he (Pippalada) said: ‘Indeed this ether, the
god wind, fire, water, and earth, speech, mind, the eve, and
the ear, these illuninating (the body) declare ““We uphold
and support this arrow! (b@1a)."”

COMMENTARY @

Tasmai sa hovace . the meaning is clear.

With a view to describe the chief breath (prana) as the
supporter, the illuminator and the best, he (Pippalada) narrates
a story.

Hg vai: indicates too-well-knownuness

esal: The well-known ether (akasa)

Devaly: One who goes; from ‘div’ togo. Such Vayuy
Agni, Apah, Prthivi;

Vak: by the word ‘speech’ are indicated by secondary
significance all the motor organs

Caksuly $rotram ca: By the words *eye’ and ‘ear’ the
sense-otgans are indicated.

Te: These Akaéa and others: all having assembled and
standing around said pointing to the body thus *We
support aud uphold the body which wanders like an arrow.”
The meaning is * We support it since we are able to perform
various actions such as creating space (avakzéa).”

1. Hume translates 'trunk’
2. The An, text reads @kasa.
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II. 3, 4. Tan varisthah prana wvaca ma moham apa-
dyathaham evaitat paricadhatmanam pravi-
bhajyaitad banam avastabhya vidharayamiti.
Te'$raddhadhanal.

So 'bhimanad urdhvam utkramata ive tasmin-
nutkramatyathetare sarva cvotkramante tas-
mithdca priiasthamane sarva eva pratisthante.
Tad yathd maksika madhukararajanam
uthramantam sarva evothramante, lasmimsca
pratisthamane sarva eva pralisthanta evam
vanmanadcaksuly $rotram ca te pritah pranain
stunvantt :

To them, Prana, the chiefest breath, said ‘ Do not get
deluded. I alone differentiating myself five-fold uphold and
support this arrow.” They were distrustful. He, being
proud, went up as it were. When he begins going out,
then all the rest begin to go out. When he settles down
then all of them settle down, even as all the honey-bees go
out when their leader (king bee) goes out and settle down
when he settles down. So also speech, mind, eye and ear.
They (being) pleased praised breath.

COAMMENTARY :

Tan varisthah: The meaning is the chiefest breath said
to this effect.

Ma moham apadyatha: Do not get deluded. O ether and
others, do uot get this perverse view. I alone diffirentiating
myself into the five forms of prana, apana, vyana, samana and
udana support (this arrow). What is meant by the chiefest
breath in saying thus is” O ether etc.,, you are capable of,
yielding soch particular effects as space and others®; but I am
capable of doing your activities because of being the cause of
(all) your actioms, But in respect of the action of keeping
alive (any creature) which I perform none among you is
capable.

1. cf. BG. XV.8. BANA translated as ‘arrow ’ means sariram.
9, Ananda ed, and Nagari ms: add na tu sarvakaryaksamals.
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Te asraddadhanah: They had no belief in his words.
Then the Breath perceiving their pride, overtaken by pride,
with a view to exhibit his power over the hundred and eight
vital spots lifted himself out of his place a little. The word
‘iva’ means ‘a little’. In' case of his actual going out there
would result an irreparable loss of the body. Thus thinking
he lifted himself out a little alonnie. This is the idea.

Tasmin utkramati : Thus when the chief breath rose up
all the other breaths rose up.

Tasmimstu: When he settled down lest the body should
fall all the other breaths settled down. Here (he) gives an
illustration:

Yatha maksika madhukara : even as the honey-bees rise
up to follow the king-bee in its rising up and when he settles
down they settle down, even so the breaths, speech etc, do
the same as the chief breath does This is the meaning.

Te pritah : Speech and othe:s pleased with this manife-
station of the greatness of the chief breath, praised Him.
This is the meaning.

Stunvanti: The change of conjugation instead of stuvants
is a Vedic exception.

II. 5. Eso ’gnistapatyesa surya esa parjanyo ma-
ghavan esa vayuh : esa prihivi rayir devah
sadasaccamytam ca yat.

This as fire heats. This is Sdrva, Parjanya Indra, this
Viyu ; this earth, god rayr, and sat¢ and asat and what is
immortal.

COMMENTARY :
He (Pippaldda) cites the hymn of praise.

Esah : mukhyapranah: this chief breath burns with the
form of fire.

S#uryah : this chief breath is himself the Sun, since the
existence of all depends upon him. The co-ordination (samana-
dhikaranya) is in accordance with the maxim that “whose exis-
tence is dependent on which, that is called as that itself”,
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(liberally rendered {it means that if any thing is dependent
upon apother thing then the former can be called by the name
of the latter., Here the existence of Siirya depends upon the
chief breath. Therefore Siirya is called the chief breath itself).

. ! .
rayir deval: That is the god who has become water; in
other words the Moon,

sad asat : The words sat and asat refer to the present and
the non-present, or to the perceived and the non-perceived
(immediate and mediate objects) or to the gross and the subtle
or the sentieut and non-sentient.

Amrta : vefers to liberation, since it also depeads upon
that (breath)

11. 6. Ara ivag rathanabhau prane sarvam prati-
sthitam | Rco yajuwsi samani yajnah
ksatram brahma ca. ||

All is established in the breath even as the spokes are
joined in the nave of the chariot. The rks, yajusand s@mans:
sacrifices, the ksatriya and the brahman (castes).

COMMENTARY :

Arah: the word ‘arah’ means the sticks that lie between
the nave and the felly of the wheel (of the chariot). The nave
(nabhi) means the central part of the wheel. Just as the

spokes are fixed in the nave even so are all established in this
breath.

sarvam: All. The meaning of ‘all’ is clearly elucidated by
yco yajurmsi etc.

Brahina ksatram ca: Here the words ‘bralman and ksatra’
indicate through secondary significance all the living creatures
immovables and movables. Thus having described the quali-
ties of the chief breath pointing out at Him with the fiager to

each other, now they (the other organs mentioned) praise Him
addressing Him directly:
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II. 7. Prajapatiscarasi garbhe tvam eva pratijavase .
tubhyam prana prajastvima balim haranti
yah pranailh pratitisthast |

Thou alone the Prajapati movest in the womb (of the

8

creatures) and thou art born. These creatures take offerings
(bali) to thee who art established by braaths.

COMMENTARY

DPrajapatis carasi...... : You being the protector of (ally
creatures move in the woemb with the form of wind called
breath etc. (and) also being indeed of the forin of the father
on account of being the cause of conception and its develop-
ment are born as son and others contrary to your being its
cause.

Prana: O breath, these creatures of the form of movables
and immovables

tubhyam: are subservient to you, since,
baline : the food etc., (offerings)

haranti: upaharanti: (they) carry or take for you who are
established in all creatures through the functions of breathing
aud others.

I1. 8. Devanam asi vahnttamaly pitrnam prathama svadha |
rsinam caritam satyam atharvangirasam ast. |

Thou art the carrier (of oblations) to the gods: (thou art)
the first oblation to the fathers: (thou art) the true conduct of
the seers, Atharvans and Angirasas.

COMMENTARY :

Devanam ast vahnitamah : the bast carrier of oblations for
the gods. .

pitrnam prathama svadha: yon alone are the chief one
who causes pleasure to the fathers

Rsinam...... : You are the most superior activity of the
form of regular and occasional (mityz and naimiftika) duties
of the seers, Atharvans and Amngirasas; this is the meaning,
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II 9. Indras tvam prana tejasa rudro’si pari-
raksitz |

Tvam antarikse carasi stiryas fvam fyotisam
patih. ;)

Thou art Indra, O Breath! thou art the Rudra by his
power (tejas), (and) the protector. Thou movest in the
atmosphere, thou art the Surya lord of luminaries.

COMMENTARY :

Indras tvam: O Breath you are Indra, ‘The supreme

Lord’ is the meaning, since the root is ‘idi to lord over
absolutely.’

lejasi: with power of the form of ability to slay all
tvam Rudrah : you are He who causes (all) to weep

Pariraksitz : means you are also the protector during the
creative period (sthiti-kala).

Tvam antarikse: you becoming the Sum. the highest
among the luminaries, move in the sky.

L. 10. Yada tvam abhiversasyathemah prana te
prajah |

Anandaripas tisthanti kamayannam bhavi-
syatits, |

When thou rainest then O Breath, these thine creatures

remain joyful (with the hope) that there will be food to their
heart's content.

COMMENTARY :

Yadz tvam: O Breath, when you having the form of

clouds shower rain then these your creatures become blissful.
For what reason ? '

Kamaya : for there will be food enough for (performing)
disired things; since it is stated in the Chandogya Up. (VII.
10. 1). * Whenever there is good rain then the creatures
become blissful hoping that theer will be plenty of food.”
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I 11. Vratyas tvam pranaikarsir attz visvasya
saipatil
Vayam adyasya dataral pita tvam Matarisva
nah
O Breath ! Thou art vridiya, thou al o the chief seer,
the eater of the world (visva), the protector of the good.

We are the givers of the enjoyable,
Thou art our father, Matarisvan.
COMMENTARY :

Vratyah : O Breath you are vratye,' brahmaen without
sanctifying ceremonies. You yourself are the chief seer of
the maniras. You yourselfl are also the destroyer of the
world. You yourself are also the protector of the good-men.

vayam: we are the givers to you of the eatable, that is,
enjoyable. In other words, (we are) servants O Matarisvan,
you are the father, that is, our nourisher. The absence of the
two ‘#n’s in Matarisvanah can be considered to be Vedic
exception.
I1. 12, Ya te tanir vaci pratisthita vya éroire ya ca
caksust i
Ya ca manasi santatz $ivam iam kuru
motkramih |

‘What form of thine is established in speech

what in the ear and what in the eye

and what form in the mind (is) stretched

that form make thou beneficent. Do not go out (of the body).
COMMENTARY :

Ya te tanur vaci... .. Which power is always established
in the orgams of speech etc., that is the power helping in
controlling these organs, please make that power beneficent.
Do not make (that power) useless (@éivam) by your going out:
The meaning is: Do not go out {of this body).

I1. 13. Pranasyedam vase sarvam tridive yat
Dratisthitam |
Mateva putran raksasva $risca prajnram ca
vidhehi na iti |

1. Vratya: “ Vratyah samskarahinas syit' Amara.
4 ;
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All this (is) dependent on the will of Breath; (also)
what is established in Heaven. Protect (us) just as the
mother (protects) her soms. Bestow on us riches and
intelligence.

COMMENTARY:
Pranasyedam: All the world dwells in His will. Vaéa
means will. That means the world is dependent upon His will,

Yacca tridive: And whatever is established in Svarge
and others is also dependent on Breath. Therefore protect us
even as the mother (protects) her sons. Give us wealth (Sr3)
of the form of ability in performing our prescribed activities
and intelligence conducive to it. '

End of the Second Piasna.

THIRD PRASNA

I1. 1. Atha hainam Kausalyascadvalayanal paprac-
cha. Bhagavan kula esa prano jayate katham
ayatyasmincharira atmanam <z pravibhajya
katham pratisthate Ekenoctbramate katham
bahyam abhidhatte katham adhyatmam iti.,

Then Kausalya 4dsvaliyana asked him (Pippalada) Sire,
Whence is the breath born ? How does he come into this
body ? and how is he established (in this body) dividing
himseelf ? By which does he go out? How does he exist
without and Within ? -
COMMENTARY :
Atha hainam.. :The meaning is clear.

pratisthate: pratitisthati: is established,

Sahyam abhidhatie : exists nearby in the form of the things
lying outside. Thisis the ‘meaning; since bahyam (that which
lies outside) is an adverb modifying the verb exists nearby ’

111. 2. Tasmai sa hovacatiprainan prechasi Srahmi-
stho’ siti tasmat te’ham bravimi.
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He (Pippaldda) said to him “ vou ask questions too big;
You are devoted to brahman. Therefore I shall teach you.”

COMMENTARY :

Tasmai... The meaning is clear.

atiprasnan ; means things that lie bevond (all) question,
that is not fit to be questioned, occult. You ask. Therefore,
you are most devoted to Brahman, almost a knower of Brah-
man are you, thatis you are notan ordinary man. There-
fore I shall teach you (that) on account of your fitness.

I11. 3. Atmana evaisa prano jayate. Yathaisa purusge
chayaitasminnetadatatam mano "krtengyatya -
smiricharire.

This Breath is born from the Self alone. Just as the
shadow (chayz) (follows) when the man goes, (and) (just as)
in him this mind is alvays present (even so the breath)
comes into this body,' without effort.

COMMENTARY :

He (Pippalada) gives the reply to the first question.’
This breath is born from the Supreme Self alone., 'This is
the 1meaning, since there is the passage ‘‘Prdpa is born
from this, also the mind and all organs” (Mund. Up. 11.1 3).
Then he gives the answer to the second question: How does
the breath enter the body?

Yathaisa Puruse :— Just as the shadow goes along with
the man wh=n he goes,—certainly there is no other cause for
the movement of the shadow —and similarly this mind without
any effort attaches itself in the soul inseparably (aZafam), even
so breath also without effort comes into tne body. That is,
the entry of the mind and breath into the body is through
(with) the soul. The idea 1is that since breath cannot exist
separated from the man, the relationship of breath is only

1. The commentary of Sankara reads the first two sentences as the
answer to the first question. It considers that the process of entry of the
breath into the body is due to 'the act of the mind' resulting in sin and
virtue.

2. Anadasrama ed. reads prasnasys for prathamasye.
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with the soul (jiva). Therefore no other cause is required
(than the entry of the soul into the body) in respect of the
entry of the breath, even as in the case of the mind. Thisis
the intention.

1. 4. Yatha samradevadhikrtan viniyunkie etan
graman etangraman adhitisthasvetyevame-
vaisa prana itaran pranan prihakprihagevea
sannidhatte.

Just as the sovereign commands his officers saving ' do
you govern such and such villages”, even so this breath
controls other breaths individually.

111, 5. DPayupasthe ’panam caksussrotre mukhanasi-
kabhyam pranah svayam pratisthate Madhye
tu samanah. Esa hy etaddhutam annam
samam  nayati tasmad etah saptarciso
bhavanti

(He controls) apana in the organs of excretion and gene-
ration ; himself (coming out) as pranae from the mouth and
nose is established in the eve and the ear: in the middle he
is samdana ; since this makes even the food th+t was offered
(hutam) : therefore these seven flames arise.

COMMENTARY :—

Now He (Pippalada) replies to the third question ** How
does the breath divid'ng itself get established? *

Yatha samrag : Just as the sovereign assigning indivi-
dually his servants offic:rs) in charge of certain duties with
the command that such and such officers shall govern such
and such villages is established in those villages, through
them, even so this chief breath is present or controls through
his own parts apana, vyana and others, other breaths corres-
ponding to villages.

Payupasthe: Payupastha means payu and upastha
(dvandva-samasa)

apanam : ‘Theie he (bieath) gets established as apina
that is peiforming the function of excreting urine, taeces etc.
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pranah : the wind comning out from the mouth and nose
and thus being of the form of prana is established in the eye
and the ear (caksu$ srotra), that is, he controls them.

Madhye : But in the middle he stands as semana.
esah : This, this samana indeed

hutam : food etc., that is eaten

samam nayati: makes equal or apDrOpriatec to the
seven elements (dhatus) (constituting the bodyv) that is, divides
it.

tasmat: From this Samana breath the seven flames of
stomach fire, named Kali, Karali (Mund. Up.) arise.

I11. 6. Hydi hy esa atma. Atraitad ekasatam nadi-
nam tasam satam satam ekatkasyam dvasap-
tatir dvasaptatih pratisakhanadisahasrani
bhavanty asu vyana$ carati.

In the heart indeed is the self. Here are hundred and
one nidis. Each of these has seventy-two sub-nddis and in
each of these sub-nd@dis (hitis) there are 100000 branch-
ndis. In these (breath) moves (as) vyanas.

COMMENTARY :— .

Hydi esah: This soul (fivg), in the heart in waich the
breath resides as samana also resides. Here (in the heart)
there are hundred and one nadis Each among these nadis
has seventy-two divisions Each of these 72 divisions has
100,000 branching nadis. In these (branching) nadis (breath)
moves (as) Vyana. This is the meaning

111. 7 Athaikayordhva udanah punyena punyam
lokam nayati papena papam ubhabhyam eva
manusyalokam

1. Ch.Up VIIL The text as it is would seem to mean " Each of these
nZdis has hundred (subAivisions) and again each one of them has 72,000
branch nadis. It is so construed by Sankara. But R. R. thinks that satam
Satams between t3sam and ekaikasydm is not significant, so it must be
aken with s@khanddisahasrant,
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Then by a certain one (n@ds) the breath as wudana
upward-moving leads to the good world because of merit, and
to the evil world because of demerit, and to the human World
because of both.

COMMENTARY :

Atha : indicates the beginning of a new seutence (topic).

Ekaya : By a certain nadi

trdhvah : upward

udanah : upward moving breath

punyvena : because of merit

punyam lokam : the world of Svarga etc.

papena : because of demerit

papam : to the world of Naraka (hell)

ubhabhyam : by both these, merit and demerit

manugyalokam : to the human world |

nayati : leads,

The answer to the question ‘ How dividing himselt does
the breath get established’, begins with “Just as the sovereign”
and closes with “To the human world because of both.” In
the middle of this answer to the fourth questioa ° By which
does he go up’ is given in the passage " Then by a certain

nadi the breath as upward- moving udana because of merit
leads to the good world.”

II1. 8. Adityo ha vai bahyah prana udayaty esa
hy enam caksugsam pranam anugrhnanah.
Prthivyam ya devata saisa purusasyapanam
avastabhyantara yad akasah sa samano
tayur vyanah.

Verily the outer pr@na rises up as the Sun (Aditya) ener-

gising the breath in the eye. That god who is on the earth

- that is @pdna of man. That air which is in the midregion
is the samdna. The wind (is) vydna.
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COMMENTARY :

Then the reply to the question “How does he exist with-
out 7 1s given.

Caksusam pranam: The organ that lies within the
eye-ball.

anugrhnanah : vitalizing through furniching the co-
operative cause called the rays (aloka)

pranah: The breath

adityah bahyah udayati: outside rises with the form of
the Sun. Though Breath cannot be the Sun on account of
difference between them, yet it can be seen that external Sun
(Aditya) and others are stated to be breath etc., because of the
assumption of noun-difference due to the breath-element pervad-
ing everywhere, or else for the sake of meditation.

prthivyam..... : That god who being of the form of
breath-element on the earth exists vitalising the organs of
excretion and procreation which are coutrolled by apana-breath
of the man. Thisisthe meaning.

Antara......: Tt can be seen that the meution of akase
(ether) as the same as Breath conmtrolling the ether is due to
secondary significance . This is the case with the following
passage also.

Samana indeed was spoken of as existing be ween the
abodes of Prana and A pana. Similarly in the case of the
outer ether also the quality of being samana can be spuken of
since that is also between the outer Aditya ot the form of the
outer breath (Prana) and the earth of the form of outer apana
This is the -intention.

_Vayur vyanah: The external wind is of the form of vyang
on account of its vitalising the touch-organm etec., (because it
pervades everywhere the entire universe).

IIL. 9. 10, 11. Tejo ha vz udanas tasmad upasantatejah
Dunarbhavam indriyair manasi sampadyamanaih |
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Yaccittas tenaisa pranam ayati pranas tejasa
yuktah . Sahatmana yathasankalpitan
lokan nayati . ya evaw vidvan pranam veda
na hasya praja hiyate ‘mrto bhavati. Tad esa
slokah :

Light verily is uda@na. |herefore (the Purusa) with
declining heat comes to the breath together with the organs
settled in the mind in order to get another birth through

- whatever desire he has in mind. Breath conjoined with the
light and the self leads to the world according to his desire.

He who, knowing thus, knows the breath, his progeny
will not perish. (He) becomes immortal. There is a verse
in this connection:

COMMENTARY :

tejo ha va udanah : The outward light is udana since it
is that which leads upward,

tasmat...... : For that reason that light alone is that
which leads upwards which is indicated here by the term udana.

upasantatejal : with the heat in his body gone out
esak : this jiva (soul) at the point of death

yaccittah: in which his mind is, in other words which
desire he has got or which human birth or divine or other
one he desires

¢

tena: on account of that desire
punar bhagvam: in order to take rebirth

indriyair manasi sampadymanaih... That jiva at the point
of death comes to the breath which is with the organs of
speech etc., having particular contact with the mind, as said
in the commentary on the Sutra (by Sri Ramanuja) ‘ The
speech with the mind as it is seen and on account of scripture”
(S#i Bhasya IV.ii 1) referring to the passage *The speech
merges in the mind” (Ch. Up. V1. 8. 6.). Though the scriptures
state that ¢ All the breaths, chief aud subsidiary, go to the soul
and not the soul to the breath, as in the passage * to this soul
at the time of death all the breaths go' (Brk, Up. IV. iii. 38)
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and this has been stated in the Siitra * It (the breath) in the
controller (soul) on account of its approach to him and others
(V.S. IV. ii. 4) and the meaning of the Siitra is explained in
the Commentary on that topic (adhikarana) thus:

‘* There the prima facie view is as follows *‘ Just as speech
and mind merge only in the mind and breath (respectively)
in accordance with the passage. ‘ The speech merges in the
mind and the mind in the breath’ (Ch. Up. VI viii. 6.) similarly
on account of the passage : ‘ the breath (merges) in the light’
(Ch. Up. IV. viii. 6.) the breath merges in the light alone.” In
reply to this view, we state ‘It (merges) in the controller’ (V. S,
IV.1ii, 4). The breath merges in the controller of the organs, that
is, in the soul. ‘Because of its going to him and others,’
prana is stated in the scriptures as going to the soul. “In the
same manner verily to this soul at the time of death all breaths
go forth.” Likewise the going-out of breath (Brh. Up. IV. iii.
38) along with the soul is stated : ““When he goes out the breath
goes out following him” (Byh. Up. IV.iv. 2). and the estab-
lishment of the breath together with the soul is also stated
thus: ‘‘At the time of whose going upward T shall be going
out and on account of whose establishment I shall be establi-
shed ” (Praénag Up. IV. 3). This mergence of breath in the
light after its conmtact with the soul is stated here in the
passage ' The breath (merges)in thelight.” As the state-
meat ¢ T'hat the Yamuna goes to the ocean” is not improper
though the Yamund goes to the ocean after joining the
Ganges, even so (here).” (ér-i-BhEz.sya IV. 1. 4)

Still it can be seen it is proper to mention the soul as

going to the breath, as this passage chiefly comcerns the
extolling of Breath.

pranas tejasa...: Then in the manner (mentioned) in the

passage ‘breath merges in the light and the light in the

Supreme Godhead * (Ch. Up. VL. viil. 6), conjoined with the

light and Supreme Self, the breath leads the dying person to

this or that world according to his will. Since thus the breath

is the cause of leading upwards (to other worlds) only
9
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along with the light, the light also is the cause of leading up-
wards, the light can well be udang. This is the idea. Though
iu the passage * Breath in the light...”. the word ‘light’ refers
to all elements and not ouly to the light-element as stated in
the Sutras *In the elements on account of scripture to that
effect 7’ (IV. ii. 5), **Not only one (element) since (Sruti and
Smyti) show " (IV. ii. 8) and the Bhasya on these (Sutras), it
may be seen still that the (upanisadic) statement is correct,
since light is the chief element (among the elements) on the
strength of the Bhasya “ The Light indeed mixed with the
other elements is indicated by the word light.”

II1. 12. Utpattim ayatim sthanam wvibhutvam caiva
parncadha | Adhyatmam caiva pranasya
vijaayamritam asnute vijnigyamytamadnute
it |
One knowing the birth, the entry, existence and over-

lordship and also division of itself into five-fold forms in
the body (adhyatmam) of the breath attains immortality,
attains immortality.

COMMENTARY ;

evam: to him who meditates upon the breath with
reference to its origination, coming and establishment and
others (i.e, going out etc), there is no loss of off-
spring, sons, grandsons and others. And also it becomes the
cause of freedom through the accomplishment of meditation
on Brahman obtained through the knowledge of the nature
of the Pure Inner Self,

tad esa Slokah: In respect of the meditation on the
breath, the following &loka is recited : this is the meaning.

Utpattim: The birth of the breath from the supreme Self
and its coming (into the body) along with the mind.

sthanam : His existence in such places of the body as the
organ of excretion and procreation and
vibhutvam: overlordship of the form of ownership men-

tioned in the passage °Just as the sovereign commands his
officers ’ (Prasna 111. 4)
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adhyaimam...pancadha : The ~five-fold existence as
Prana etc, and also its fivefold outer existence as Sun ete.,
indicated by the particle ‘ca * (and),

vijfigya : knowing
amrtam asnute: one attains the Tmmortal, that is one

attains liberation. The repetition of ‘knowing oue attains
the Immortal’ indicates the close of the reply.

End of the Third Prasna.

FOURTH PRASNA

1V. 1. Atha hainam Sauryayani Gargyah papraccha.
Bhagavannetasmin puruse kdini svapanti
kanyasmin jagrait katara esa devah svapnan
pasyati kasyaitat sukham bhavati kasminnu
sarve sampratisthita bhavantiti.

. Then Sauryayani Gargya asked him (Pippalida) ** Sire,
which are those that sleep in this person? (and) which are
awake in him ? As what does this god experience dreams ? for
what reason is it that delight occurs? and who is that in
whom all are Well established ?

COMMENTARY :

Puruse : Person; when he is in sleep, must be added.

Kani asmin: Herealso when is in sleep * must be added.

esah devah: Deva is jiva (soul). He is called ‘deva
on account of his possessing ‘ luminosity > etc. (attributes).

katarah: Being of what nature does he experience
chariots etc. (cf. Brh. Up. IV 3 1) in dreams. This is -the
meaning. : o

Kasya.... For what reason does delight derived from
sense objects occur ? is the meaning o
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IV. 2. Tasmaiso hovaca. Yatha Gargya maricayo
‘rkasyasiam gacchatah sarva etasmimstefo-
mandala ckibhavanti. Tah punah punar
udayatah pracaranty evam ha vai tat Sarvam
pare deve manasyekibhavati. Tena tarhyesa
buruso na $rnoti na pasyati na jighrati na
rasayate na SprSate nabhivadate nadatte
nanandayate na visrjate neyayaie svapititya-
caksate.

To him he (Pippalada) said”0 Gargya, just as all the
rays of the sun who sets become one with the luminary-orb
and again and again when he rises (they) spread allround
even so verily all that becomes one with the mind the
transcendent godhead. Therefore then this person does not
hear nor see nor smell nor taste nor touch nor speak nor
take nor enjoy nor excrete nor move about. They say “ (It)
sleeps .

COMMENTARY :

Just as in the evening when the Sun sets, his rays become
merged in the Sun’s discus without spreading in all directions,
and again when he rises his rays spreading in all directions
illuminate (everything),

evam iat sarvam : so all this group of sense-organs

pare deve mangsi: in the mind that is superior to all
others, having the qualities such as luminosity :

ekibhavati : becomes one; becomes such as has a parti-
cular contact that hinders their tendencies doing their respec-
tive functions, this is the meaning

teng: because of the cessation of the activities of the
organs of hearing etc.,

Anandah: the function of procreative-organ
visargah : the excretary function

neyayate : means does not move
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By the passage ending with ‘ svapitityacakgate.’ the
reply is given to the question * what are those that sleep in
the persou ?’ that those that sleep are the outer organs of
sensing and action. The singular in ‘svepiti’ is with
reference to the organs taken individually.

IV.3 & 4. Pranagnaya evaitasmin pure jagrati.
Garhapatyo ha va eso’pano vyano'nvahi-
ryapacano yad garhapatyat praniyate prana-
yanadahavaniyah pranah.
Yaducchvasanisvasavetaoahuti samam naya-
titt sa samanalh. Vano ha vava yajemana
istaphalam evodanah sa enam yajamanam
aharahar brahma gamayati.

In this city (of Brahman) the fires of breath alone are
awake. The apgna indeed is the gi@rhapatya, *vyana is the
anvahiryapacana ’c?hcwwniycz is prd@na on account of being
taken, as it is fiom garhapatya.® Since it makes even
the two oblations of the form of inhalation and exhala-
tion it is s@mdna. The mind verily is the sacrificer. Udana
verily is the result of the sacrifice, this leads the sacrificer
daily to Brahman.

COMMENTARY :

Then the reply is given to the question ‘* Which are
those that are awake in him ?*':—

Pranagnayah: The fires of the form of breath, prana,
apana and others alone

etasmin pure: In this body referred to as city
jagrati: keep awake; this is the meaning

Here it is intended for the sake of meditation to show
the identity of Agnihoira with the five breaths, inhalation,
exhalation and the mind which keeps awake during the sleep

1. Garhapatya is that which belongs to the householder.

2. Anvaha@ryapacana is that fire that cooks the rice called anvahzrya.

8. Pranayanam means taking of the Zhavaniyz fire from the gzrhg-
patya which is kept burning always.
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state. The active mind is the sacrificer. Apana is garhapatya
on account of its abiding in the Muladhara. Vyana that is
adjacent to it is the southern-fire called anvaharya-pacana.
Priana that has its source in gpana is akavaniya, on account
of its similarity to @hagvaniya fire which is taken from the
garhapatya fire (in sacrifice). The two functions inhalation
and exhalation that are dependent upon it are the two
oblations mentioned in the passage “Two in the Ahavaniya
(Sat. Brah.)

The Samana-breath that is the cause of inhalation and
exhalation is the Adhvaryu who can be described as he who
makes even the oblations. But the udang-breath is such,
since it is that that leads the sacrificer upwards to the other
world. In this manner he (Pippalada) shows the eight things
that form parts of the Agnihotra (sacrifice), namely, the
sacrificer, the three fires, the two oblations, and the officiat.
ing priest and the resuit, in the eight things of the form of
five breaths, inhalation and exhalation and the mind.

Though here according to the passage “Even so all
these creatures daily approaching this Brahman do mnot
attain it (Ch. Up VIIi 1iii. 2) the approach towards
Brahman is taught only in respect of the soul and not in
respect of the mind, stil' since the mind is said to approach
the nerve puritat it can be seen that the mention of leading
the mind to Brahman who is in the puritat is reasonable.
Then he replies to the question “ As what does this God
experience dreams?”

IV. 5. Atraisa devah svapne mahimanam anubhavati
Yad drstam drstam anupadyati Srutam
srutam evartham anusrnoti dedadigantarai$ca
pratyanubhiitam punak punah pratysnu-
bhavati drstam cadrstam ca srutam casrutam
canubhiiam cananubhutam ca saccasacca
sarvem pasyati sarvah pasyati.
Here this God enjoys greatness in (his) dream, since
he reperceives whatever he had perceived and rehears
whatever he had heard and whatever has been experiencedin
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other places and in other directions he again experiences (in

dream). He, being all, perceives all that have been seen and

not-seen, heard and the no:i-heard, experierced and not-

experienced, and the existent and the nonexistent.
COMMENTARY:

atra: here, in this state (of dream)
esa devah: This soul

svapne: in dream

mahimanam : greatness in possessing elephants, horses etc,

anubhavati : experiences.

drstam: what was seen during the waking state the
same one sees again in dream.

drstam drstam: frequently seen is the meaning

srutam : heard

des$a: things experienced daily in other places and in
other directions he again and again experiences. There is no
rule that only things that were seen and heard are experienced
in dreams. At times things that were mnever experienced
such as cutting of one’s own body are experienced.

saccasacca : existent and non-existent

sarvah pasyati: being all one perceives; one, being the
seer, heater and the smeller, the goer, speaker and the rest,
experiences, this is the meaning.

The idea is though at that time (of dream) all the organs
of sense and action which function during the waking state
are inactive, still one, becoming the seer etc., with the help of
the body and organs created by Iévara in dream-state,
experiences.

IV. 8. Sa yada tejasz’bhibhuto bhavati airaisa
deval svapananna basyaty atha yadelasmin-
charire sukham bhavati.

When he becomes united with the Light then this god

experiences no dreams. Now whatever delight there isit
happens in this bedy.
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CoMMENTARY:
Sah: He
yada : in which state

tejasa: with the supreme Self here called light on
account of its illuminating things )

abhibhiito bhavati : as stated in the passage * O child
then he becomes united with the Being,” (Ch. Up. VI. viii. 1),
“ Verily he becomes then united with the Light” (Cx. Up.
VIIIL vi. 8), becomes united, that is, gets embraced (by God).

aira : in this state
svapnan: dream-objects

na pasyati : does not see.

Now consequently the reply given to the question
“ As what does this god experience dreams?” is that at
the time not becoming united with Brahman and when the
mind alone is left (to enjoy, work ?) then ome experiences the
dream-objects. To the question * For what reason does the
delight happen ?”’ he (Pippalada) replies: ...

Atha: Whatever delight happens that delight happens
only when there is the body. This is the meaning. That is,
the body alene is the cause of pleasure derived from objects,
since there isthe passage * Pleasure and pain do not touch
one when one is disembodied ” (Ch. Up. VIIL xii. 1).

IV. 7 Sa yathz somya vayamsivasovrksam sampratisithante |
Evam ha vai tai sarvam para aimani sampratisthate |

The birds resort to the tree in which they reside, just as

this instance, even so do all these verily go to the Supreme
Self.

COMMENTARY :

He (Pippalada) now gives the reply to the question * In
whom are all established ?”

vayamsi: birds
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vasovrksam : the tree wherein they dwell
prati: to (must be added) .

sampratisthante ; resort

sa yatha : just as the example so also these are established
in the Supreme Self. This is the meaning.

IV. 8. DPrthivi ca prthivimatra capascapomatra ca
tejasca tejomatra ca vayudca vayumiira
cakasascakasamatra ca caksusca drastavyam
ca srotram ca $rotavyam ca ghranam ca
ghratavyam ca rasasca rasayitavyam ca tvak
ca sparsayitavyam ca vak ca vaktavyam ca
hastau cadatavyam copasthascanandays-
tavyam ca payusca visarjayitavyam ca padau
ca gantavyam ca wmanasca mantavyam ca
buddhisca boddhavyam cahankarascahan-
kartavyam ca ciitam ca cetayitavyam ca
tejasca vidyotayitavyam ca pranasca vidhara-
yitavyam ca.

And the earth and the subtle earth, and water and the
subtle Water, and light and the subtle light, and wind and
the subtle wind, and the ether and the subtle ether, the eye
and the perceivable, the ear and the audible, the nose and the
smellable, taste and the tastable, touch and the touchable,
speech and the speakable, hands and the graspable, the
genetive organ and the enjoyable, the anus and the excreble,
the feet and the walkable, mind and the mindable, under-
standing and the conceivable, egoism and the object of egoism,
thought and the thinkable, luminosity and the illuminable
breath and the supportable.

IV. 9. KEsa hi drasta sprasta $rota ghrata rasayita
manta boddha karta vijiianatma purusah sa
pare 'ksara Gtmani sampratisthate,

This indeed is the seer, toucher, hearer, smeller,
taster, thinker, conceiver, doer and the person of the form
of knowledge. He gets established in the transcender*
‘mperishable Self.

6
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COMMENTARY:

Now (Pippalada) explains the word ‘All’ !in the previous
mantra). Here, by the word prthivi-matra is indicated the
earlier state of the earth which is mentioned in the puranas
as gandha-tanmatra, the smell-in-itself. This (explanation)
applies to all the subsequent usages of the word ‘matra’ (in

itself).

esd......: The idea is that the entire world of the form of
sentient and insentient and of the form of doer, instrument
and object is dependent upon Him. Since here mention is
made of the conceiver, and doer of the nature of kuow-
ledge, the logicians who hold that the soul is only « knower
not baving the nature of knowledge, and the upholders of the
theory of illusion who declare that the soul has the nature of
knowledge and is not a knower are both refuted.

IV. 10. & 11 Param evaksaram pratipadyate sz yo ha
vai tad acchayam asariram alohitam $ubhram
aksaram vedasate yas tu somya sa sarvajniak
sarvi bhavati. Tad esa $lokah.
vignanatma saha devaisca sarvaih
prana bhutas: sampratisthanti yatra |
Tad aksaram vedayate yastu somya
sa sarvajnah sarvam evavivedett |

He who knows this shadowless bodiless colourless self-
luminous imperishable (self) he becomes a knoWer of all and
becomss the possessor of all. On this there is a verse :

Whoever knows that imperishable in which the soul of
the nature of knowledge, breath together with all the gods
(organs) and the elements are established he knowing all
pervades all.

COMMENTARY

sa yo ha vai: here by the word chaya action (karma)
which restricts knowledge, is referred to

acchayam...... : means free from sin, consequently,

adariram : bodiless, alohitam : celourless, void of colour,
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subhram : self-luminous, aksaraem: imperishable (the
Supreme Self)
vedayate : knows,
sah: He
somya : O lucky man !
Paramevaksaram : Brahman, Vasudeva
pratipadyate : having attained, hecomes the knower of all,
sarvi bhavati: becomes one with all his desires fulfilied.

tad esa $lokah: Referring to that Brahman this Sloka is
read ; this is the mneaning.

sarvair devaih : together with the organs of speech etc.
pranah : chief breath,

bhutani : the gross elements
vijnanaima : the soul

yatra: in which

pratitigthanti : are established

tat : that

subkram : self-laminous

aksaram : imperishable (Supreme Self)
yo janati: whoever knows

sah: he

sarvajniah . knowing all

sarvam eva : all the created

avive$a : pervades. As stated in the passage “There
happens free movement in all the worlds™ (Ch, Up. VIL. xv.2
Bhiuima-vidya) one becomes capable of moving in all the
worlds one desires Thisis the meaning.

End of the Fourth Prasna.
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FIFTH PRASNA

V. \. Atha hainam Saibyah Satyakamah papraccha.
Sa yo ha vai tad Bhagavan manusyestu praya-
nantam onkaram abhidhyayita katamam vava
sa tena lokam jayatiti. Tasmai sa hovaca.

Then éaibya Satyakama asked him (Pippalada): “O Sire
he who among men meditated on OM upto the end of his life,
which world will he win by means of it?” To him he
(Pippalada) replied :

COMMENTARY :
Ha vai: indicates well-knownness
sah: The pronoun sgh refers to the fit-person in general
Bhagavan: O oane fit for adofation (or worship)
yah: which fit person
manusyesy : amoug men
prayanantam . upto the time of death
Ontkaram abhidhyayita : will meditate on the syllable OM
sah: he
katamam lokam : which world
t-1.a: by means of that syllable
jayati: wins, attains.
vava : indicates emphasis or well-knownness.

V. 2. Etad vai Satyakama param caparam ca

brahma yad onkarahi Tuasmad vidvan
etenaio&y\atane naikataram anveti, |

It is omkara O Satyakima which is the brahman
superior and inferior. Therefore the knower by this means
follows (takes to) one of them.

COMMENTARY :
O:Satyakama :
etad eva : this,itself

param caparam ca Brahma : js the'superior-as well as the
inferior Brahman. The meaning is that it signifies both
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(aspects of Brahman). That this co-ordination is due to the
relation as word and meaning is explained by Vyasirya in the
“Tksatikarmadhikarana” (Vedants Sairas L. iii 12).

What is that? The reply is the Omkara.

tasmat : therefore; salh: the meditator; eteng eva ayata-
nena ; by the path of this Syllable alone

ekataram . The superior or inferior Brahman

anveti : meditates, is the meaning.

V. 3. Sfa yadyekamatram abhidhyayita sa tenaiva
samveditasturnam eva fagatyam abhisam-
padyate. Tam rco manusyalokam upanaya-
nte, sq tatra tapasa brahmacaryena sraddhaya
sampanno mahimanam anubhavati.

If one meditates upon it with one moment (matrd) *by
that getting established (one) becomes respectable in this
world. Him the rks lead to the human world. He full of
tapas, chastity and faith, there enjoys greatness.

COMMENTARY :
sah : the Meditator

yadi...... : It he meditates on the syllable pronounced
short (for the ddration of just one moment) which indicates
the inferior Brahinan, that is, he who meditates on theinferior
Brahman uttering the short-syllable indicating the inferior
Biahman

tenaiva : by that meditation on the inferior Brahman alone
by means of Omkara of one moment

samv:ditah : becoming existent

1. Hume translates eka-matra as one element (a), two matrds as two
elements (a-u) which interpretation is obviously wrong, for it is stated that
the Osikara should not be split at all. Thus Rafgaraminuja points out
that it refers to time-span i.e., ekam@trg, means having the duration of ome
moment dosma@tra as having two moments.

of. also Note on pp. 165 Trans. of Sankara-Bhisya on Prasmopanisad by
S. Sitaramasastri ed. 1898.
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fagatyam : on this earth

abhi: abhyarhiial : great

sampadyate : becomes,

tam ;: Him

Rcah : the rk mantras

manusyalokam upanayante : lead to the human world:
sah: be led to the human world

tapasa : practising fasting

brahmacaryena : avoiding sexual intercourse
$raddhaya: with faith in the other world
sampannah : (if he is) full of all these (three)

mahimanam : greatness, thatis, the meditation on Brah-
man resulting in the Supreme Goal ($reyas-sadhanam)

anubhavali : practises

The doubt that how this syllable ‘OM’ could be a short
one since there is no such short sound in respect of the four
vowels (e, o, ai, au) all of which are conveniently called by
Panini ‘Ec’ (pratyahara), need not be entertained since such a
short sound is found in colloquial usage.

: -

V. 4 Atha yadi dvimairena manast sampadyate so
‘ntariksam yajurbhir unniyate sq@ somalokam.
Sa somaloke vibhuttm anubhuya punaravartate.

Then if here occurs in one's mind meditation by the
syllable OM with two moments one is led to the sky by the
yajus, to the lunar world. He after enjoying greatness
in the lunar World returns (to birth in this world).

COMMENTARY ¢

Atha yadi .....: By the syllable Om of the duration of
wo moments if one meditates in his mind on the inferior
Brahman, one is'led by the Yajus (mantras) to the lunar world
which rests in the sky.
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sah : the person meditating by the two momented-syllable

antariksam: sky. Itis held in the [ksatikarmadhikarana
(I. 8. 12) that the words antariksa and somaloka (sky and
the lunar world) signifying all those worlds that are above,
indicate what takes place after death. Accordingly it
is stated in the Sri Bhasya in the [ksatikarmahdikarana
thus:

“ Dividing into two as this—worldly and other-worldly
what was mentioned already as the inferior effected (karyam)
Brahman, stating that those who meditate on OM of one
moment get the result of the form of enjoyment in this
human world, and stating' that those who meditate on the
OM of two moments have the result of the form of enjoy-
ment in the other world indicated through secondary
significance by the word ‘sky’ . ..."”" *(Sri Bhasya 1. iii. 12).

somaloke : in the lunar world, 7.e,, having enjoyed in the
other world, he returns (to biith) at the end of (or after exhau-
sting) the fruits of his good deeds.

V. 5. Yah punar etam trimatrenomityelenaivak-
sar:na param purusam abhidhyayita sa
tejasi surye sampanriah. Yatha padodaras
tvaca vinirmucyata evam ha vai sa papmana
vinirmuktah sasamabhirunniyat: brahma-
lokam sa etasmajjivaghanat parat param
purisayam purusam iksate. Tad etau $lokau
bhavatah.

He who will meditate on the Transcendent Person by
this very syllable OM with three moments he contacting the
effulgent Sun, freed from sin just as the serpent gets rid of
its coils, is led to the brahman-world by the s@mans. He from

1. Mss. 1eads Urdhvaloka. Ata eva is added by the Mss. This whole
passage is omitted in the Grantha ed. But it is found in both the Mss.
and Poona ed.

2. Thibaut: Sri BhZsyas trans. p.313-4 renders it well but the
ekamatra, dvimdtra aud trimaira are wrongly construed as by Hume, as
referring to the syllables composing the OM (AUB).
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this World of men perceives the Transcendent of all trans-
cendents resting in the city. There are two verses in this
regard.

COMMENTARY®

Yah: He who by this same syllable which as one-
momented and two-momented brings about inferior results,
meditates upon the Supreme Self,

abhidhyayita : meditates devotedly, that is incessantly
sah : he, the meditator,

tejasi surye: coming into contact with the Sun in the
luminous world,

padodarah : that which has its belly as its feet, that is
the serpent,

yatha tvaca vinirmucyate : just as ‘the serpent’ gets rid of
its worn out skin,

evam papmana vinirmukiah : even so {reed from sin
brahmalokam : to the world of the Lord, Vaikuntha,
samabhih : by the Samans, the songs of the Sama Veda,

unniyate: is led up.

Since there is another prououn “’sg papmana vinirmuktah'
here it is explained by Vyasarya that sgsamabhil must be one
word (instead of sek and samabhih), and it means “By persons
singing the Samans or speaking sweet words”.

etasmat : Since it is stated in the Sri Bhasya, [ksatikarma
dhikarana (1. 1ii. 12) that he who has a body due to action is
jivaghana’ and that that state is ascribed to the Brahma inthe
text *who first created the Brahmaia (brahmanam),’ here the
word jivaghana refers to the world of samsara.

ghana : here the word ‘ghana’ refers to one who is
embodied, since the word is enjoined by Panini in the sense
of ‘solidity’ which is called “murti’ in the Siitra * Martau

ghanah’ (Panini. 111 iii. 77), and since solidity can apply to
the soul (only) through its body.
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tasmat parak . beyond that, that is, the pure soul,
tasmat api parabhuiam : one who is beyond that even,

purisayam: One that rests in all creatures as their inner
self, as stated in the passage * The creatures are the City of
Him who lies in the caves of all persons”

purusam iksate : the meaning is that he perceives the Lord
Vasudeva, the unconditioned meaning of the word ‘Purusa’
as stated in the passage “ The word Bhagavan and also the

word Purusa have got unconditional significance in respect
of the eternal Vasudeva.”

Consequently the view that the Brahmaloka in the
passage ° sasamabhir unniyate’ refers to the world of Brahma
(Satyaloka) 1s refuted, since to those that go there the

perception of the Transcendent Vasudeva cannot happen.”
This can be seen.

Tagd: regarding the meditation on the Syllable (OM of
three moments)

etau Slokau : these (following) two verses : bhavatal : are
read, This is the meaning.

V. 6. Tisro matra mytyumentyah prayukic
anyonyasakia anaviprayukich |
kriyasu bahyabhyantaramadhyamasu
samyak prayukiasu na kampate jriah..

The three moments if uttered together merging into one
another or with much interval are those which bring about
death. When the moments in actions inner and outer and
middle are uttered well the knower will not fail.

COMMENTARY.
anaviprayukiah : an-a-viprayukizh : very much disjoined

anyonyasakial: too close; that is if the syllable is
uttered too closely because of extreme speed in uttering, or
too disjointedly on account of too much interval between each
moment

tisro matrah : the three moments
7
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myiyumantyah : bring about death; ie. bring about
disaster. Even if the text reads mytyumatyahthe meaning is
the same.

bahyah krivalh: the outward actions are sacrifices and
others

antaral : the inner actions are the mental ones

madhyamal: the middle ones are of the form of japa
(muttering) done by the speech organ. In respect of these
three (kinds of activities)

samyak prayukiagsu: (when these three moments) are
practised well, that is, without much over-lapping or much

interval
jiiak . the knower of its practice (fatprayoga)

na kampate : does not lose the result ; thisis the meaning

V. 7. Rgbhir ctam yajurbhir antarikgsam
sa samabhir yat tat kavayo vedayante |

Tam onkarenaivayalanenanveti vidvan
yat tacchantam ajaram amyrtam abhayam param ceti)

The knower by means of this OM-syllable attains this
world by rks, the sky by the yajus, and by the sZmans that
(world) which the seers see: (also) that which is calm,
ageless, immortal, fearless, and transcendent.

COMMENTARY :
sah : the knower
Rgbhih: by the Rk mantras, etam lokam : this world
yajurbhih : by the yajur mantras, antariksam : the sky
samabhih : by the saman mantras, yat tat : that which,
kavayah: the seers o the Trauscendent, vedayante: seo

as stated in the passage “That most supreme abode of Vispn
the Seers always see ”’
Onkarenaiva : by the path of the Om-syllable itself

anveli : attains, and after attaining that (he attains)
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$antam: free from the six waves (viz kama, krodha,
lobha, moha, mada, and matsarya)’

ajaram : free from old age aud death
abhayam : fcarless in respect of anything

Param: Transcendent, higher than all on account of its
being the Cause of all.

.He also attains that Brahman (which has the above
attributes) is the meaning.

It is explained by the revered author of the Brahma
Sutras (Bhagavan Badariayana) under the Sitra * Iksali-
karma vyapadesat sah” (1. iil. 12) “ He is the object of percep-
tion on account of being stated to be the Supreme Self*”
that this context refers only to the Supreme Self. Now the
Sitra is explained in the Sri Bhasya® on it thus:

“The followers of the Atharva-veda, in the section
containing the question asked by Satyakama, read as follows :
¢ He again who meditates with this syllable OM with three
matrds on the highest person, he comes tolight and to the
Sun. As a snake frees itself from its skin, so he frees
bhimself from evil. He is led up by the Sa@man verses to the
Brahman-world ; he sees the person dwelling in the Castle
who is higher than the pure soul that is higher than the
individual® souls concreted with bodies “(Prasna Up. V. 2).

“ Here the terins ‘he meditates’ and ‘he sees’ have the
same object for ‘seeing* is the result of devout meditation,’

1. Ajara: undecaying or that which does not suffer from old age.

1. Thibaut translated the Sttra wrongly taking Iksaitkarma-vya-
padesat as one word as in the Bhisya of Sri Sankara instead of taking it as
two words according to Sri Rimanujaie. Iksatskarma sak the iksatikarma
is He because of vyzpadesa as he himaelf reads it on page 31",

9. The entire adhikarana is here reproduced from Thibaut’s translatien
of the S#¢ Bhasya (p. 81 1-314) but changes have been effected at certain
places which have been found to be incorrect in his translation.

3. Changes. p. 311 line last insert before individnals * pure soul higher
than' and delete on p. 8I2 first line * and higher than those’

4 & 5. Thibaut : Vedanta Siitras {(of Ramanuja Commentary) : p 314line
3insert ' for ' and delete the same before * according to ’
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and according to tbe principle expressed in the text (Ch. Up.
I11. 17) ‘ Accordiag as the man’s thought is in this world,’
what is reached by the devotee is the object of meditation,
and more over' the object of both the verbs is identical
namely the highest person at both places.”

“The doubt here presents itself whether the highest
Person in this text be the so-called four-faced Brahma3, the
Lord of the mundane egg, who represents the individual
souls in their collective aspect, or the supreme Person who is
the Lord of all. The Piirvapaksin maintains the former view.
For, he argues, on the introductory question, ‘He who here
among men should meditate until death on the syllable Om,
what would he obtain by it?, the text first declares that he
who meditates on that syllable with one matra® obtains the
world of men ; and next, that he who meditates on it with
two matras’ obtains the world of atmosphere. Hence the
Brahman-world which the text after that iepresents as the
object reached by him who meditates on Om with* three
moments ® must be the world of Brahma Caturmukha who is
constituted by the aggregate of individual souls. What the
soul having reached that world sees, therefore is the same
Brahma Caturmuhha’. Andthus only the atiribute etasmaj-
jivaghanat parat param is to be explained, for the collective
soul i.e., Brghma Caturmukha, residing in the Brahman-
world is higher (pgra) than the distributive or discrete soul
(jiva) which 1is coucreted (ghani-bhuia) with the body and
sense-orgaas, and at the same time is higher (para) than these.
The highest person mentioned in the text, therefore, is
Brahma Caturmukha; and the qualities mentioned further

I. ibid: read instead of that in line 7 and 8, thus *and moreover the
object of both verbs is identical, namely the highest person at boih places,

2.8& 4. wherever there occur ‘as having ' read instead ' with’

5. Thibaut here snddenly iranslates ‘matra’ as syllable instead of
leaving it as it is as in previous passages. It has to be rendered as moment.

6. ibid. p. 3i2 line26, Full stop after Caturmukha. New sentence
starts with And
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on, such as absence of decav &c. must be taken in such a
way as to agree with that Brahma.

“To this prima facie view, the Sitra replies that the
obiect of seeing is He, i.e. the hichest Self, on account of
designation. The text clearly designates the object of seeing
as the highest Self. For the concluding $lokz which refers
to that object of seeing, declares that by means of the Omkara
he who knows reaches that which is tranquil, free from
decay, immortal, fearless, the highest’ --all which attributes
properly belong to the highest Self only, as we know from
texts such as ‘that is the Immortal, that is the fearless, that
is Brahman ' (Ch. Up. IV. 15. i), The qualification expressed
in the clause’ efasmaj jivaghanat’ &c. may also refer to the
highest Self only, not to Brahma Caturmukha; for the latter
is himself comprehended by the term jfivaghana.! For that
term denotes all souls which are embodied owing to karmnn :
and thet Caturmukbha is one of these we know from texts
such as ‘ He who first creates Brahma’ (Svet. Up. V., 18)
Nor is® the argument that, since the Brghman-world
mmentioned in the text 1is known to be the world of Caturmn.
kha, as it follows next on the world of the atmosphere, the
being abiding there must needs be Caturmukha, correct. We
rather argue as follows—as from the concluding clause ‘that
which is tranquil, free from decay’ &c, we ascertain that
the object of intnition is the highest Brahman, the Brahman
world spoken of as the abode of the seeing devotee can not
be the perishable world of Brakma Caturmukha.

“ A further reason for this conclusion is supplied by what
the text says about ‘him who is free from all evil being led
up by the Sa@man verses to the world of Brahman; for the
place reached by him who is freed from all evil cannot be the
mere abode of Caturmukha. Hence also the concluding $loks
says with reference to that Brahmau-world *that which the

1. Insert on line 27 instead of suitable, is to be explained
2, ibid. p. 813. line I4, omit “ there any strength in "
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wise see ’’; what the wise see? is the highest abode of Visnu.’
Nor is it even strictly true that the world of Brahman
follows on the atmosphere, for the svgrge-world and others
lie between the two.

““We therefore shortly explain the drift of the whole
chapter as follows: At the outset of the reply given to
Satyakama there is mentioned, in addition to the highest
(para) Branman, a lower (apara) Brahman.' This lower or
eifected (karya) Brahman is distingnished a3 twofold, being
connected either with this terrestrial world or yonder non-
terrestrial world Him wbo meditates on the Pranava with
one matra’, the text declares to obtain a reward in this world—
he reaches the world of men. He, on the other hand, who
meditates ou  the Rignavae with two matras® is said to
obtain his reward in a super-tererestrial sphere—he reaches
the world of the atmosphere. And he finally who, by means
of the tri-momented’ Pranava which denotes the highest
Brehman, meditates on this very highest Brahman, is said to
reach that Brahman, i.e., the supreme Person. The object
of seeing is thus nonme other than the highest Self. Here
terminates the adhikarana of the ‘object of seeing’.”.

1. 2. ibid. p, 313 line 29 amend ‘teach’ into ‘see’ and omit 'and
teach ' after ‘see’

3. A Ilitera! translation of the éri Bhasyz passage has been given
under Prasna Up com, V. 4.

4 ‘'higher’ and lower’ have been rendered as superior and inferior
respectively.

5.6 & 7. seenote 4,5,6 ‘as having 'has uniformly to be substituted
by *with ' and * syllable by matrs’ or moment.

End of the Fifth Prasna.
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SIXTH PRASNA

V1. 1 Atha hainam Sukesa Bharadvajah papraccha.
Bhagavan Hiranyanablkali Kausalyo raja-
putro mam upetyaiiam prasnam aprcchata.
Sodasakalam Bharadvaja purusam vetiha.
Tam aham kumaram abruvam, naham tmam
veda yadyaham imam avedisam katham te
nagvaksyam 1tt. Samulo va esa pariSusyati
yo'nrtam abhivadati. Tasmannarhamyany-
tam wvakium. Sa tusnim ratham aruhya
pracavraja. Tam tva prechami kvasau
purusa iti.

Then Sukesd Bharadviija asked him (Pippalada) ‘O Sire,
Prince Hiranyanabha, king of Kosala, approaching me asked
this question: “Do you know Bhiradvaja, the person with
sixteen parts?”’ I told him (the young man) this ‘I do not
know him.” If I knew this how could I not tell you? He
who speaks untruth indeed dries up with his roots. There-
fore it does not become me to speak untruth. He quickly
ascending his chariot went away. I ask you about that per-
con, where is that person (of sixteen parts) ?’

COMMENTARY :

Atha hainam... . . : Then Sukesd Bharadvaja addressed
him (Pippalada) : ‘O Sire, Prince Hiranyandbha by name,
ruling over Kosala coming to me asked me the following
question. ‘O Bharadvaja, do you know the person who has
the sixteen parts beginning with ‘breath’ and ending with
‘name’. This is the meaning.

ahamn kumaram: 1 rteplied to that Prince thus; I do not
know that persom, If I know, for what reason should I not
tell you, a prince and a fit disciple. He who utters untruth
his roots dry up entirely. That is, all the merit that is the
cause of good results will perish. Therefore in respect of
what I have told you you need not entertain any doubt that

it is false.
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salh . The prince

tusnim : without obtaining the best result of his question

pravavraja: quickly went away; by this is indicated his
own shame.

rathena......: by the statement that he went away getting
upon his chariot, is indicated that he was a ruler

Tam tvg.. ...: I ask you about the same person of sixteen
parts

kvasau purusal : Where is he ? that is, in whichis he?
Here the question about the place of the ‘person’ is asked

with a view to determinme whether the person is the indivi.
dual soul or the supreme Seif., This may be seen.

VI. 2. Tasmai sa hovaca. Ihzivantahdarire somya sa
puruso yasminnetaly sodasa kalaly prabhavantiti.

To him he (Pippalada) said “Here itself within this body
O youth is that Person Whom these sixteen parts are capable”
(of helping).

COMMENTARY :

tasmai sal...... : The meaning is clear. Here within
the body.

variate : exists, must be supplied By the statement that
the person is supported by a space limited by the body, it
must be taken to have been stated that the individual soul
(jiva) is that person. If it be doubted: how can the jiva
himself be stated to be the one with sixteen parts, since this
possession of sixteen parts and the agency to create them can
be fully referred to the supreme Self alone? He (Pippalada)
replies :

yasmin...... . In which person

etak : the following, beginning with ‘breath’ and ending
with ‘name’

sodasa kalah: the sixteen parts
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prabhavanii: are able to bring about the results of enjoy-
ment of pleasure and pain due to his contact with them, Now
the meaning of having sixteen-parts is nothing but the state

of being the enjoyer of the sixteen parts and that can be only
in the case of the individual soul.

If it be asked, if the attribute of being the cause of
creation of the sixteen parts is common to both the individual
soul and the supreme Self, whatis that which restricts the
attribute of being the enjoyer of them to the individual soul
alone and not to the supreme Self? He (Pippalada) replies:

VI. 3 Sa iksancakre  kasminnagham  utkranta
utkranto bhavigyami kasmin va pratisthite
pratisthasyamiti.

He saw _(thoﬁght) ““ At whose going I shall go out? At
whose establishment shall I get established ¢”

COMMENTARY :

Iksancakre : He saw: T'he purpose of the sentence'is to
indicate the manner in which the individual sonl contemplates
since the Commentary (S7i Bhasya) under the Siitra “He in
the ruler, on account of their going to him, and others™ (V. S.
IV. ii. 4) says so.

The meaning is that he thought as to whose upgoing and
establishment occur along with his. Here the idea is that
since the soul creates breath and others with the intention of
using them for his own ends, the attribute of being tbe enjoyer
applies to him. But in the case of the Supreme Self
according to the Gtz :—

“0 Dhanafijaya, those activities do not bind me,
remaining as 1do as iundifferent, and having no

connection with those actions ” (B. G. IX. 9)
“ Actions do not besmear me. There is no desire on
my part for the results of actions ™ (B. G. IV. 14)

1. ‘This sentence is not in the Mss. & Poona ed.
[~
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there is no creation with the intention of deriving any
benefit to Himself. Therefore the attribute of enjoyerness of
the sixteen parts cannot belong to the Supreme Self.

VI. 4. Sa pranam asrjata pranacchraddham kham
vavur jyotir gpah prihivindriyam manah |
Anngm gnnad viryam tapo mantrah karma
loka lokesu ca nama ca

He created breath. from breath faith, ether, wind, light,
water, earth, organs. mind, food. From food capability,
vitality, fapas, mantras, action, worlds and names in the
worlds too.

COMMENTARY :
sah: The individual soul, thus having thought

pranam asrjata: first created the chief breath whose
going up and establishment accompany his own going out and
establishment.

pranat : from that breath, $raddham: faith in the other
world

kham......... : the five elements
indriyam : organs of speech and others
manal : mind

annam : food of the form of paddy & ete.

. annad viryam : From food capability (was created): the
ability of the body and organs depending npou it (food),

tapal : penance of the form of emaciation of the body
manirah : Rk, Yajus, Saman ard other maniras
karma: sacrifices, jyotistoma and others

. lokah : svarga and others

lokesu nama ca: and names such as svarga in those
worlds

asyjata: created. This is the meaning,
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Though the attribute of being the creator of the sixteen,
paits belongs to the Supreme Self, still it may be seen that
the incividual is stated to have the attribute of being the
creator on account of his being the agent of actions whos®
unseen result is their cause. Therefore the individual sou!
has created these sixteen parts that are usefu! for its own®s
enjoyment, though its actions result in the unseen effect
which is their cause. Since consequently he is the enjoyer
of them the attribute of having sixteen parts belougs to the
individual soul.

VI. 5. Sa yathema nadyah syandamanah samudra-
yanah samudram prapyastam gacchanti
bhidyete tasam namarupe samudra ityevam
procyate ; evamevasya paridrasiur imah
sodasa kalah purusayanal purusam prapyas-
tam gacchanti bhidyete tasam mnamaripe
purusa ityevam procyate. Sa°eso’kalo’mrio
bhavati. Tad esa slokah :

Just as the rivers flowing towards the sea, after reaching
it, lose themselves in it, their names and forms are lost and
(thus) there is only mention as the sea, even so, these sixteen
patts of this seer having the person astheir goal reaching him
lose themselves. Their names and forms are lost. There is
mention only as the person. This (person) is partless
(integral) and immortal. In this context the following verse:

COMMENTARY :

Now he (Pippalada) explains that the Supreme Self not
being such (that is with sixteen parts), is without parts, and
through this, that He is that whom the seeker of liberation
should know. '

Yatha nadyah : Just as the rivers, such as the Ganges

samudrayanah : Here the word ‘ ayana’ by indicating the
supporter refers to the form; those of the form of the sea
becoming fit to be conceived asinseparable from the sea

samudram prapya . having reached the sea,
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astam gacchanti : lose themselves (disappear) in it, that is,
are lost sight of. But they are never capable of causing
change, increase and others, in the sea, and what names of
them were there and what previous colours they had, white,
black and others, these are lost. The meaning is that after
their entering into it (the sea) they get another mame and
another form. This same is shown (by the words): sgmudra
ityevam procyate : they are called the sea: There (in the sea)
all the aggregate of rivers that has entered it, is called ag
the sea itself but not as the Ganges or Yamuna,

evain evg : in the same way

asya paridrastuh : of this experieucer, enjoyer, the indi-
vidual soul,

imal-sodasa kalah : all these sixteen parts instrumental
to his enjoyment,

purusam : Vasudeva who is the unconditioned meaning
of the word Purusa,

prapya : having attained,

astam gacchanti : lose themselves ; the meaning is just as
the edges of the knives on striking the hard surface of a stone
become blunted, so also these become incapable of procuring
enjoymeut for the Purusa. |

The reason for this is now given by him (Pippalada):

Purusayanal : this means that their nature, persistence
or continuity and functions depend upon the will '(Support) of
the Purusa. In other words, these parts have no names and
forms in respect of the Supreme Self, as objects of enjoyment
place of enjoyment and instruments to such enjoyment, as‘
they have name and form ir respect of the ordinary soul. He
shows the same:

Purusa ityevam procyate ; since there is no experience or
existence of these apart from the person, they are mentioned
as the person himself but not as the objects aud place of
epjoyment distinct from the person.
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sa esah : Such this person.

akalah : Since therefore there is not enjoyment of these
parts by the Supreme Self, He is stated as partless (gkalg)

amyriah : consequently as the Immortal also, since death

is que to contact with the parts (kal@s) which make one an
enjoyer.

tad : In respect of the nature of the Supreme Self

esah slokah : the following verse; is read (pravritah) is £
be added.

VI. 6. Ar@ iva rathanabhau kala yasmin pratisthitah
Tam vedyam purusam veda yatha ma vo
mytyuh parivyatha iti ||

In whom the parts are established like the spokes in
the nave of the chariot, know correctly that person who must
be known. Let not death cause trauble to you.

COMMENTARY :

yasmin pratisthitah: In whom established. This means
‘ made of which’

Tam vedyam : you know correctly the same Person soughg
by the seekers atfter liberation,

vah: to you, the seekers of Brahman

vyathah : pains,

pari: in all directions

mytyuh ma: let not death, ‘do (give)’ has to be supplied.:

VI. 7 Tan hovacaitavad evaham eiat param brahma
veda. Natal param astiti.

V1. 8. Te tam arcayanias tvam hi nah pita yo'
smakam avidyayah param param tarayasiii.
Namah parama rsibhyo namah parama rsi-
bhyah.
Then to (all of) them he (Pippalada) said “ This much

alone I know of this Transcendent Brahman. There is nothing
beyond this.”’ -
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They, adoring him (saying) “ Verily thou art our father
who lead {us) to the farther shore of our ignorance”,
(departed). Homage to the greatest Rsis.

COMMENTARY :

tan hovica: He said to all the six disciples, Sukesa and
others, I know the T'ranscendent Brahman to this extent alone
That is,'my knowledge of the Transcendent Brahm.an is only
t}ﬁs iruch and not more.

te: All the six disciples
tam : Pippalada

arcayantah : babliwvuh : They were, adoring (saying that)
“ You are our father onm account of your leading us to the
farther shore of the sea of samsara. Therefore the birth you
have granted to us alone is the superior one, since it is stated
in the scripture ‘ He indeed gives birth to him by knowledge ;
that is the highest birth. *

Namah parama-rsibhyah.........: Salutations to the Rsis
(seérs)’ is read in the place of expiatory chant at the end.
Repetition indicates the end of the Upanisad.

- The question whether the statement that ‘I know Brahman
to this extent alome, there is nothing beyond this’ cannot
mean that there is no Brahman, distinct from the "indi--
vidual soul with sixteen parts, cannot be raised, since it
will contradict the s#tras such as * It is distinet because
of the mention as lifferent ” (V. S. IL. 1. 22) There (in that
context) indeed raising the doubt that if the Brahman is
the cause of the world it being not different from the
individual soul, there results such faults as non-performance
of good alone, the conclusion arrived at is that there are
no such faults, since the Brahman is distinct from the
individual soul. ‘The Bhasya under the adhikarana (Itaravya-
padesadhikarana : II. 1, 22ff) is hereunder quoted.’

1, The transiation of the Sn'Bkasya is given from Thibaut's. Except.
the translation of the SHitras, the rest of his translation is fan'ly correct
¢ t, Vedanta Sfitras : S. B. B, XL, VIII.; pp. 467-71
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VEDANTA SUTRAS OF BADARAVANA ; II. 1. 21-23.
&
(8#i Bhasya of Sri Ramanuja)

I1. 1. 21 ** From the destgnation of the other (as non-
different from Brahman) there result (Bra-
hman’s) not creating what is beneficial, and
other imperfections”,

COMMENTARY :

Sri Bhasya : * Thou art that’ *This Self is Brahman '
these and similar texts which declare the non-difference of the
world from Brahman, teach, as has been said before, at the
same time the non-difference from Brahman of the individual
soul also. But an objection here presents itself. If these
texts really imply that the -other one; ¢e, the soul is
Brahman, there will follow certain imperfections on Brahman’s
part, viz., that Brahman endowed as it is with omniscience,
the power of realising its purposes, and so on, does not create
a world of a nature beneficial to itself, but rather creates a
world non-beneficial to itself, and the like. This world no
doubt is a storehouse of numberless pains, eitter originating
in living beings themselves or due to the actior of other
natural beings, or caused by supernatural agencies. No
rational independent person eundeavours to produce what is
cleaily non-beneficial to himself. And as you hold the view
of the non-difference of the world from Brahman, you yourself
set aside all those texts which declare Brahman to be different

from the soul ; for were there such difference, the doctrine of
general non-difference could not be established.

“ Should it be maintained that the texts declaring
difference refer to difference due to Hmiting adjuncts, while
the texts declaring non-difference mean essential non-difference
we must ask the following question—does the non-conditioned
Brahman know, or doesit not know, the soul which is

1, hibaut's translation S. B. E. vol. X1, VIII. pp. 467-471.
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essentially non-different from it? If it does not know it,
Brahman’s omniscience has to be abandoned. I, on the other
hand, it knows it, then Brahman is conscious of the pains of
the soul which is non-different from Brahman as its own
pains : and from this necessarily follows an imperfection, viz
that Brahman does not create what is beneficial and does
create what is non-beneficial to itself, If, again, it be said
that the difference of the soul and Brahman is due to
Nescience! and that the texts declaring differeuce refer to
difference of this kind, the assumption of Nescience belonging
to the soul leads us to the veiy alternatives just stated and to
their respective results. Should the ajfidna, on the other
hand,; belong to Brahman, we point out that Brahman, whose
essential nature is self-luminedness, cannot possibly be cons-
cious of ajfidna and the creation of the world effected by it.
And if it be said that the light of Brahman is obscured by
ajidna we point to all the difficulties previously set forth
which follow from this hypothesis —to obscure light means to
make it cease, and to make cease the light of Brahman, of
whom light is the essential nature, means noless than to
destroy Brahman itselt. This view of Brahman being the
cause of the world thus shows itself to be untenable. This
prima facie view the next Siitra refutes.

11, 1. 22 But (brahman is) distinct® on account of the
mention® of difference.

Sri Bhasya : “ The word ‘ but ’ sets aside the prima facie
view. To the individual soul capable of connexion with the
various kinds of pain there is distinction' from Brahman.
On what ground ? ‘owing to the declaration of difference’.
For Brahman is spoken of as different from the soul in the
following texts:— ° He who dwells in the self and within the

1. Here the wordsin the Thibaut's transl 'on the part of both ' have
been deleted as out of place.

2. Thibaut: hasit as ‘'additional’ (gdhikam) but the meaning is really
* distinct '

3. Thibaut has it as ‘ declaration ’
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self, whom the soul does not know, of whom soul is the body,
who rules the soul within, he is the Self, the ruler -within, the
immortal ' (Brh. Up. III. 7.22): ‘ Knowing as sepaiate the
Self and Mover, blessed by Him he gains immortality.’ (Svet.
Up. 1. 6); “Feis the cause, the Lord of the lord of vrgans (i.e.,
the individual souls)” (Svet. Up. V1. 2); “ One of themn eats
the'sweet fruit ; without eating the other looks on > (Svet. Up.
IV. 6) ; * There are two, the one knowing, the other not know-
ing, both unborn, the one a ruler, the other not a ruler” (Svet.
I. 9) **Embraced by the Prajia self” (Brh. Up. IV.3. 21):
“ Mounted by the Prajfia self” (Brh. Up. 1V. 3. 35) “ From
that the ruler of Maya sends forth all this, in that the other
is bound up through Maya ” (Svet. Up, IV, 9); ‘ Master of the
Pradhina and the souls the lord of the gunas " (Svet.Up. VI.
16) ; *“ The eternal among eternals, the intelligent among the
intelligent, who, one, fulfils the desires of many” (Svet. Up.
V1. 13); who moves within the avyakia, of whom the
avyaktais the bady, whom the avyakia doesnot know; who
moves within the imperishabie (aksaram), cf whom the im-
perishable is the body, whom the Imperishable does not know ;
who moves within Death, of whom Death is the body, whom
Death does not know ; He is the inner self of all beings, free
from evil, the divine One, the One God Nirayana ” (Subdla
Up. VIL); and other texts.

IL. V. 28 And as in the analogous case of stones and
the like there is impossibility of that.

Sri Bhasya : In the same way as it is impossible that the
different non-sentient things such as stones, iron, wood, berbg
&c., which are of an extremely low constitution and subject to
constant change, should be one in nature with Brahman,

1. Thibaut’s translations of fthe Bgh. Up. passages do not bring out
S1i Ramidnuja’s reading of the text. The translation of ‘&Atm3a ’ as soul has
been done in order to make the sense clear,

9
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which is faultless, changeless, fundamentally antagonistic to
all that is evil &c. &ec. ; so it is also impossible that the in-
lividual soul, which is liable to endless suffering. and a mere
wretched glowworm as it were, should be oune with Brahman
who, as we know from the texts, such as “ Free from all sins”’
etc., comprises within himself the treasure of all auspicious
qualities, &c. &e. Those texts which exhibit Brghman and
the soul in coordination, must be understood as conveying the
doctrine, founded on passages such as ‘Of whom the soul is
the body’ that as the jiva constitutes Brahman’s body and
Brahman abides within the jivg as its Self, Brahman has the
jivg for its mode; and with this doctrine the coordination
referred to is not only not in conflict but even confirms it as
we have repeatedly shown e. g, under Siitra I. 4. 22.' Bra-
hman in all its states has the souls and matter for its body;
when the souls and matter are in their subtle state Brahman
is in its causal condition ; when, on the other hand, Brahman
has for its body souls and matter in their gross state, it is
‘ effected ' and then called world. In this way the co-ordi-
nation ibove referred to fully explains itself.

“The world is non-different from Brahman in so far as it
is effect. There is no confusion of the different characteristic
qualities : for liability to change belongs to mnon-sentient
matter, liability to pain to sentient souls, and the possession
of all excellent qualities to Brahman : hence the doctrine is
uvot in conflict with scriptural text. That even in the state of
nou-separation—described in texts such as, " Being only this
was in the beginning '—tke souls joined to non-sentient matter
persist in a subtle condition and thus constitute Brahman's
body must necessarily be admitted ; for that the souls at that
time also persist in a subtle form is shown under Siufres II. i,
34; 35. Non-division, at that time, is possible in so far as

1. Avasthiteriti Kz$akysnah
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there is no distinction of names and forms. It follows from
all this that Brghman’s causality is not contrary to reason.

““Those, on the other hand, who explain difference re-
ferred to in Siufra 22, as the difference between the jivg in its
state of bondage and the jivg in so far as it is free from avidya
i.e., the unconditioned Brahman, implicate themselves in con-
tradiction. For the jiva, in so far as free from avidya, is
neither all knowing nor the Lord of all, nor the cause of al, nor
the Self of all, nor the ruler of all—it, in fact, possesses none
of these characteristics on which the scriptural texts found the
difference of the released soul; for according to the view in
question all those attributes are the mere figment of Nescience.
Nor again can the S##ra under discussion be said to refer to
the distinction, from the individnal soul, ofa Lord fictitiously
created by avidyg—a distinctiion analogous to that which a
man in the state of avidya makes between the shell and the
silver ; for it is the task of the Vedantato convey a knowledge
of that true Brahman which is introduced as the object of
enquiry in the first Sutra (* Now then the enquiry into
Brahman') and which is the cause of the origination and so
on of the world, and what they at this point are engaged in is
to refute the objections raised against the doctrine of that
Brahman on the basis of Smgti and Reasoning.

The two siitras II. i. 8 & 9 really form a complementary
ctatement to what is proved in the present adhikarana; for
the purport is to show also that things of different nature can
be to each other in the relation of cause and effect. And
the Sutra II.1i. 7 has reference tc what is contained in the
previous adhikarana.

Here terminates the adhikarana of ® Designation of the
Other .

1. Ch.Up.VI 2. 1.
2. Vaisamyanairghrnye na sipeksatvat.
8, Na Karmavibhagaditi cenningditvid upapadyate capynpalabhyateca.
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Rangaramanuja : Similarly the axioms enunciated in the
Sfitras: “But on account of the teaching of a distinct truth,
this is so according to Badarayana and sinceit is seen ™ (V. S.
[II. iv. 8; * And also on account of mention of difference He
is distinct 7 (V. S. L i. 21); ‘“ Because of mention as different
during deep sleep and going up “ (V. S. I. iii. 42); and * Both
indeed teach this as different.” (V. S. L. 1. 20) will get
contradicted.

This is enough of dilation.

Here terminates the Prasnopanisad-Bhasya
of Sri Rangaramanuja
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